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B COBPEMEHHOM OBHIECTBE

Annoranus. B coBpeMeHHOI KyJIbType M MCKYCCTBE MOXHO HaWTU BO
MHOKECTBE MPU3HAKU JIPEBHUX BEpOBAHUN U MUMOIOTUYECKUX TTOHSITUIA.
ABTOpBI CTaThbM, pacKpblBasl JaHHbIC SIBJICHUS, IMPECIenyloT Lejdb u3ydye-
HUSI UX POJM B COBPEMEHHOM JYXOBHOCTM M MEHTAILHO-IICUXOJIOTHYeC-
Koro BiausiHus. B craTtbe npecieayercs Lelib - paCKpbITUE TIPUYMH U CIIeI -
CTBMI BO30OHOBJICHUSI apXaluHOTO MUPOIIO3HAHUSI, IPEBHUX SI3bIYECKUX
BEpPOBaHMII B BUJIAX M 3KaHpPaX COBPEMEHHOI0 MCKYcCTBa. ABTOp, IPOBEs
aHaJMu3 SIBJICHUSM HeoraraHu3Ma B HMCKYCCTBE, BBISIBJISIET JBa acleKTa
paccMmaTpuBaeMoro coObITus. IlepBblil acnekT - IpeBHHE MUPOBO33pPEH-
YyecKue IMOHSITUS, CBSI3aHHBIE ¢ HAPOAHBLIMU TJTYOOKMMU AYXOBHBIMHU HC-
TOYHUKAMU U (HOPMbI BepoBaHUI. DTO (peHOMEH, TeCHO CBSI3aHHBIN C
KOJUIEKTUBHOM TIAMSITBIO U 3THOIICHUXOJOTMYECKMMM MEHTaJbHBIMU OCO-
OCHHOCTSIMM KaxkJIoro Hapoga. Bropoii acnekT mposiBieHUsI HeollaraHu3-
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Ma B COBPEMEHHOM OOILLIECTBE — MCIOJIb30BaHME BEPhI B IPEBHUE MUDHI U
MPAKTUKUA C LETBIO MAHUITYJISILIUA JIOIbMUA B MOJUTUYECKUX U KOMMED-
YeCKUX HeisIx. MTorm mcciaenoBaHUs MOKA3bIBAIOT, UTO OITBIT OCBOCHUS
OKPYKAKOIIEN IIPUPOAHOM M COLIMAIIBLHOM CPEAbl APEBHErO YEJIOBEKA, CO-
XpaHSeTCs ThICSUeeTUsIMU B Mudax U npegaHusx. BeaencTeue BHEITHUX
1 BHYTPEHHUX NPUYMH, COBPEMEHHBIEC JIOAM OOPAIalOTCS K 3TOMY OIbI-
Ty, NBITASICh PELLIUTb COOCTBEHHBIE IPOOJIEMBbI C OMOIbIO HESI3bIYECKUX
MPAKTUK WIKM (OPMUPOBAHUS KBAa3UPEIUTUO3HBIX JBUXKEHUIA.

KmoueBble cjioBa: apxarvka, MUQOJIOrusi, TOTeMU3M, (DETUILIM3M, aHU-
MM3M, HeOIlaraHuW3M, MCKyCcCTBO, KazaxcraH.

KmoueBbie ciaoBa (2): KyabTypa IpOpOYECTBOBAHUSI, PEJIUTMO3HOE CO-
3HaAHUE, KYJIbTYPHbIA KOHTEKCT, KOMMEPUYECKUX WHTEPECOB.

BBEJIEHUE

AHaIM3 MPOILUILIX NEPUOAOB KYJIbTYphl ITOKA3bIBAET, UTO IMTaraHUCTKUE
MOHSTUSI M LIEHHOCTU BCErla BO3BpAllAlOTCs U Boccosaarorcs. B coBpe-
MEHHOI HallMOHaJIbHOU KyabType KazaxctaHa apeBHMe Mudoaoruyec-
KW€e, TEHIpMaHCKMEe M IIaMaHCKME MOTMBBI LLIMPOKO pacnpocTpaHeHbl. B
CTpaHe B MOCJEAHME TOAbl €XEroJHO OPraHM3YIOTCS W IPOBOASATCS ec-
TuBajb «T3HKp Hgaywichkl» (I'omoc TeHrpu) m XymoxXecTBeHHasl rajepesi
«YMmait» (?maii). B maHHBIX 3THOrpapuueCKUX 3KCIIO3ULMUIX MTPEICTABIISICT-
csl pazIMuyHasi MHGopMaLus 0 APEBHUX BEPOBAHUSIX U TPATULIMSIX.

Ha ocHoBe TpynoB apxeo0roB M (GUJIOJOroB, Nucareeil u XyaoKHU-
KOB MPOMCXOAUT HE TOJbKO BOCCO3JaHKE IPEBHUX BEPOBAHMIA; BMECTE C
B3TUM POXKIAIOTCS HOBbIe MU(bI U JIET€H/Ibl, MUTAIOIINE UCTOUHUK SIBJIC-
HUS s3bluecTBa. ApeBHUI maraHu3M, OepylIMii Hayaa0 U3 IPEBHUX CJIOEB
HApOJHOI KYJbTYpPhl, HA CETOMHSIIHMIA J€Hb TPaHC(HOPMUPYETCSI B HOBOE
COLIMAIBHO-KYJIBTYPHOE M PEJIMTMO3HO-(PUIOCOPCKOE SIBJIEHWE — Heolla-
ranu3M. CoBpeMEeHHOE MCKYCCTBO, BOCCO3/1aBasl SI3bIYECKME TEMbI U CIO-
>Ke€Thbl, BHOCUT U3MEHEHHUSI B CMBICI M COJepXKaHMe IMaraHu3Ma, BMECTe C
5TUM BBOJUT 3pUTENIEH U YUTATEIE B KOHTEKCT HeoaraHmu3ma, poxKaaro-
1Ierocst u3-3a MoTpedHocTeil U TpeOdoBaHUI HOBOro BpeMeHU. OIHUM U3
WCTOYHMKOB MCKYCCTBA sABasieTcsl Mudosiorusd. He Oyaer npeyBennyeHUEM
Ha3BaTh MUMBI HEUCCSIKAEMbIM UICTOYHUKOM MCKyccTBa. [1o MHeHMIO (bpaH-
ny3ckoro nucareiisi, Poxe Kaiiya, BedHast >)ku3Hb MU(OB KPOETCS B IIPO-
TUBOPEYMSIX YEJIOBEUECKOM CYIIHOCTH. ... DONBKIOPHO-CKA30UHbIC, a TAKXKe
MU @OJOTMYEeCKIE MOTUBBI MOXHO CBSI3aTh C ApaMaTUYECKUMU CUTYyaLIUsI-
MU. WX riaBHBIIA CMBICI - B OMHOM M3 KaKOTO-JI1U00 0cOO0ro Mupa Heoo-
XOJUMO KOHKPETHU3UPOBATh Pa3aWyHbIC SIBJICHUS MCUXOJIOTMYECKUX BO3-
MoxxHocteit” [Kaitya, P. 2003: 296 c.]. To ecTb, cOBpeMeHHBIl YeJIOBEK,
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KaK 1 APEBHUI YEJIOBEK, BCErJa CTOUT Mepea BHIOOPOM, 3TOT BhIOOp (op-
MUpPYET ApaMaTUYECKyl0 cUTyaluio. JlpamaTtuyeckasi cUTyalusl pOXKIAaeT
rJIy0OKO€ WHAWBUAYAJIbHOE, MCUXOJOIMYEeCKOoe MepexXruBaHUe IMepCoHa-
>Ka, OXBaThIBalOIIEE BCIO €ro cylHocTh. CornacHo paccyxaeHuto, P. Kaiiya
MepcoHax (WM Tepoii) - JIMYHOCTb, YMEIOIAsl PELIMTh 3Ty CUTYalUIO,
XOPOILO JIM, IUIOXO JIM, HO BCE X€ YMEIOIIWNA HAXOAUTh MYTU BbIXOJA KX
Hee. DpaHIly3cKUil TMcaTeIb PACCYXKIAET: «IyX aOCTpaKLM U IPYObIX yII-
POLLIEHUI (IOCTATOYHO TOYHO 0003HAYAEeMblii TEPMUHAMU «PALlIOHATIN3M»
1 «[IO3UTUBU3M») HalpaCHO OTOpachiBajl B KPOMEILIHBIM MpakK BCe Te 2Jie-
MEHTbI KM3HEHHOI'O OMbITa, KOTOpPble HE MOMEILIAIMCh B €ro y3KMX pam-
Kax. Takasg mo3unus HEMOHUMAaHUS Heclla B ceOe 3apoablil COOCTBEHHOM
ruoem M Heu30eXHO MMesa MaryoHble, BO MHOTMX OTHOLIEHWUSX, I10-
CJIeCTBUSI.

B camoMm perte, yenoBeyecKmii 1yX M3BEUHO CTAJIKMBAETCS C Ype3BbIYaki-
HO TPEBOXHBIMM MpoOJIeMaMM, HaXos YAOBJIETBOPEHUE JUIIb B UX pa3-
pewreHumn» [Kaiiya, P. 2003].

Mud — COBOKYMHOCTH BE€pOBAHWI, IPUIAIOLIAS HaM OIpeaeICHHbIN
CMBICJI Hallel X1U3HUu. Mud gaetT BO3BMOXHOCTD JIIOJSIM M OOLIECTBY J0OC-
TOMHO 1 COOTBETCTBEHHO ITPUCITOCOOUTHLCS K OKpYyXKarolemy mupy» [ Kaitya,
P. 2003: c. 135-136], 1 najgee TOBOPUTCSI O TOM, UTO BOCco3aHue Muda He
SIBJISIETCSI CaMOLIEJIbIO, Yyepe3 MU@ YeI0BEK CTPEMUTCS PacCIIMPUTh CBOM
IyXOBHBIN Kpyro3op. P. Kaitya nenaet BoiBOI: «... Mu@doa0orus u ee peKoH-
CTPYKLMSI — HE MOXET ObITh CaMOLIE/IbIO, [NITABHOE — BO3MOXHOCTb Ilepe-
JaBaTh Yyepe3 TaKyl PEKOHCTPYKLMIO MH(GOPMALIUIO IJI HbIHEIIHEIrO I10-
KoJieHUs, obuiecTBa. [IpeBpaTuBIIyIOCS B HALIMOHAJbHYIO OOJI€3Hb JaH-
HYI0O 0€CCMBICJIEHHOCTb, AaxKe €CJIM HEeT BO3MOXHOCTU IMOKa3aTh IMPSIMOW
MyTh K CaMOIIO3HAHMWIO, MOXHO MOOEAUTb, TOCTUTHYB MCTOYHMKA WMH-
(opmanmu, NpuIaAOLLY0 ONPEaeIeHHYI0 TBOPYECKYIO, CO3MIATEIbHYIO
unero» [Kaitya, P. 2003: ¢.138]. U3 aTux paccyxXaeHuit aBTopa Mbl MOXEM
3aMETUTh, UTO MU SIBJISIETCS HE TOJBKO PEKOHCTPYKLMEN COOBITUIA M3
JPEeBHUX BPEMEH WM MPOEKLMsS Ha COBPEMEHHOCTb, B OINpeAeeHHOM
acneKkTe OHO SIBJISIETCS OMHUM M3 IIYOOKMX MPOSIBJICHUI CUHKPETUYHOIO
€AMHCTBA YeJoBeKa U MPUPOIbI, BCEro cyuero. JApyrumu cioBaMu, MUpPO-
OLLYLIEHUE TPOCTOCEPACYHOIO, HE CTaBSILUEro lejibl0 «0OMaHyTh CBOIO
MpUpoay» YyesioBeKa - (popmMa MUPOINO3HAHUSI, KOrda yM M YyBCTBa, 3Apa-
BOMBICJIME U SMOLIUU €IUHBI.

MATEPHUAJIBI 1 METO/IbI
Bocco3nanue maraHuMCTKuMX BEpOBaHMT M MU@OJOTMUYECKUX ITOHSITUN
TECHO CBSI3aHO M C MHUPOBO33PEHUYECKMMHU KOHLECMUMSIMU HCCIeA0BaTe-
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Jgei. Bermenmag B 80-pie rogbl pouuioro croiaetus kaura «A3UA» O-
xkaca CyneiimeHoBa [CyieitmenoB, O. 1971: 276 c.] nmopoania SHTy3Ua3M
IJ1s1 U3YYeHUs] COOCTBEHHOI MCTOPMM M KYyJBTYphl. Bhllieniine B TO ke
BpeMs1 Tpyabl AnbKest MaprynaHa [Maprynan, A.X. 1998: 400 c.], Kemenb
AxnmieBa [Akuiies, K. 1995: ¢. 26-31.] u Aimmiepa AkuiieBa [AKuIes, A.
1984: 176 c.], A. KonslpatoaeBa [Konbipatoaes, D. 1991: 288 c.] orkpbuin
HOBbIE T'paHM NpPU YIJIYyOJEHUM B CEKpeTbl MCTOpUM. B 3TOi cTathbe MbI
MCITOJB30BaJIM METOJbl CPAaBHUTEJLHOIO aHajiu3a, 00O0OIIeHUsI, UCTOPU-
orpadum M nepexoga ot adCTpakliMyd K TOYHOCTHU.

OBCYXIEHUE U PE3YJIBTATBI

Mecmo u poav mughoaocuueckozo no3Hanus 6 aumepamype

B apxanyHo-peJMrno3HbIX BEpOBAHUSIX MHOTMX HAPOJIOB UMEETCS BHYT-
pEHHEE CBOMCTBO MPU3HAKA MAHTEM3MA, C MPUCYIIEN CUHKPETHON LIEJI0-
CTHOCTBIO MUKPO- ¥ MAKPOKOCMOCA. XOTS MNPOILIJIM MHOTME BEKa, HO MO-
TUBBI BOCOPUSITUS MUpA U3 TaKOM MAHTEWCTCKOMW IMO3ULIMMU OyIyT coxpa-
HSTBCSI B KQYECTBE BAXKHOT'O 2JIEMEHTA HALlMOHAJILHOTO MMPOIIO3HAHUS U
MEHTAJIMTETA, JYXOBHOM KyJbTypbl. ECM TJIyOOKO M CUCTEMHO OCMBICIIM -
BaThb MMPOBO33PEHUYECKME aCIIEKThl Ka3aXCKMX 3II0COB, JIET€HI W Ipeaa-
HUI, MOXXHO BO MHOXKECTBE HAUTHU apryMEHTHI 111 CKa3aHHOTro HaMu. OgHO
13 PyHIaMEHTaAIbHBIX TTOHITUI Ka3aXCKOro Mupomno3HaHus — «KoHuent
ceeTyioro mupa» (Zharyk dunie) mM3o0paxaeT LEJOCTHOCTb U €IUHCTBO
9TUX ABYX MUPOB.

CoBpeMEHHBI HeoMmaraHMW3M MACAUTU3UPYET ITO MBILUIEHUE PaHHEOO0-
IIIMHHOTO YeJI0OBEeKa, BOCIIPMHUMAIOLIETO ce0s1 He OTAEIbHO, a BOEAUHO C
MPUPOAOIN, CTPEMUTCS YPEe3MEPHO TpUYyKpacuTh ero. CorjiacHO Heorara-
HU3MY, Y€JIOBEYECKOE CO3HAHME, HAUMHAsI ¢ MOMEHTA OTACJICHUS OT MpPU-
pOIbl, MOABEPTaeTCs HeU3aeuumoun 0oJie3HM. OH OTPBIBAETCSI OT CBOMX
KOPHEN M MpeBpalllaeTCs B yBSJAIOLIEE CYILLECTBO.

OcobeHHOCTH MU(POJTOTMYECKOTO MBILJIEHUS TPOSBISIIOTCS B TOTEMU3-
M€, B BBOJIIOLIMM 00pas3a 4eJoBEeKa->KMBOTHOIO. B TOoTeMu3Me >KMBOTHOE
MOAPA3yMEBAET HE TOJbKO BOJILEOHYIO CUJIY, TOCHOJICTBYIOLIEE M Bia-
CTBYIOILLIEE HaJ YEJIOBEKOM, HO M O0O3HAYaeT CBIILLIECHHYIO MOILb, TOKPO-
BUTEIbCTBYIOIYIO, 3alIMILAIONIYI0O U OOE€perarollyo JyeJaoBeKa.

Pa3Butue obpasza TOTeMHOIro >XXMBOTHOI'O ObLIO TECHO CBSI3aHO C pac-
CYXXICHUSIMHU O Pa3/IMYHBIX acCleKTaX NpUpobl yesioBeka. [loatomy, odpa3
YeJI0BEKa-XKMBOTHOTO B MU(ax, COXpaHsIsl CBOM IepBOHAYAIbHbINA CMBICII,
JIOTIOJIHSIETCSI HOBBIM COlEpKaHWEM. Terepb, Ha MEpeIHUN PsIA BBIXOIST
He MUQPOJOTUUYECKUE, CKa304YHO-(paHTacTUYecKrue (paKTOpbl, a 4YeJIOBE-
yeckue TpobaemMbl. OT o0pa3za XXMBOTHOTO YEJIOBEKY MPUIAIOTCS MPUCY-
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e emy cBoiictBa. K npumepy, anca npeBpamiacTcss B CMMBOJ XUTPOCTU
YyeJIoBeKa, MEABEAb - B CUMBOJI IPOCTOBATOCTH, JIEB - B CUMBOJI I'PO3HO-
ctu. B Takux Mudax ramaBHOe BHUMaHME yIeasIeTCsl YeJIOBEKY, a XKMBOTHOE,
B M3BECTHOM CTEIeHM, CTAHOBUTCSI MeTapopuyeCKUM 00pa3oM CYILIHOCTHU
yenoBeka. [J1aBHOe 37e€Ch - COLMAILHOE COJEpKAHUE, N300pakKeHUe ye-
JIoOBeKa, o0lIecTBa, COLMaIbHOM cpedbl MOCPEACTBOM MeTadopHUueCKOi
dopmbl MM nepcoHaxa. Metadopa 371ech, C OIHOI CTOPOHBI, SIBISIETCS
CJIEICTBUEM OPraHUYECKOM CBS3U C MU(POM, C APYTrOi CTOPOHBI - CIIOCO-
OOM 3aByaJIMpOBAaHHOTO M300paxkeHus1 UCTUHBI. [103TOMY 3a KaxKIbIM MU-
(posornyeckMM MnepcoHaxkeM KpoeTcsl coliManbHoe coaepxaHue. Mudo-
JIJOTMYECKOE BJIMSIHME Mbl TAaKXKE€ 4aCTO BCTpedyaeM B COBPEMEHHOM MCKYC-
cTBe. B COBpeMEHHON peaIuCTUYECKON MPpOo3€ MPUPOIY YACTO MCITOIb3YIOT
B KayeCcTBE MHCTPYMEHTA ISl OMMCAHMS COCTOSIHMS 4deaoBeKa. Bmecte ¢
9TUM, MMCTUYECKUE CIOXKEThl M MOTHBBI TAKXKE CTAHOBSITCS HEpa3Ae/IM-
MO 4aCTbID COBPEMEHHOTO MCKYCCTBA. DTO O3HAYaET, YTO, XOTI MHUPO-
JIJOTMYECKOE CO3HaHME W TOABEPIVIOCHh KapAMHAJILHOMY M3MEHEHMIO, BCE
>K€ OHO HAlJIO CBOE€ MECTO B COBPEMEHHOM MCKyccTBe. Mu@, B KauyecTBe
(opMBI CMHKPETHOM HEpasaeIMMOCTU CO3HAHMS, OyIeT COXpaHsIThb JaH-
HO€ CBOE€ CBOMCTBO M B XOAE€ CBOETO MCTOPMUUECKOIO PA3BUTHSI.

Eie omHO CBOMCTBO XyH0XKE€CTBEHHOIO MU(a - yMEHME BbIPaXKaTh KU3Hb
B NpaBAMBO-YYBCTBEHHON HepasaeanMocTd. Kak um B ImepBOHaYaJbHBIX
(dopmax ycTHoO# auTepatypbl, MU} TakXKe SIBJISICTCS IIJIOJOM KOJIJIEKTHB-
HOro TBopuyectBa. B mudax repoii (rmepcoHax) He OTAEISIETCS OT KOJIJIEK-
TMBa YU HE BOCOPUHMUMAET CE0S OTOEIbHO OT KOoJIeKThBa. OTACIbHBINA Ye-
JIOBEK, IaXKe €CJIM OH OTJIMYAETCS OT JAPYrMX YJIEHOB KOJJIEKTMBA CBOMMMU
pa3IMYHBIMKA KayeCTBAMM, YMEHMSIMMU, BCE PAaBHO pacCMaTpUBaeT ceOs1 B
Ka4yeCTBE YaCTU KOJUIEKTHMBA. B MOMEHT HACTyIIeHUsI YTPO3bl CJAOXKMBILIECH -
Ccd TpaguLMU XW3HW KOJUIEKTHMBA, B KaXKIOM IpPeACTaBUTEJIE KOJJICKTHBA
JTAaHHOE apXETUITHOE CO3HAHME BOCCO3HAeTCs ¢ 0co00i cuioil. Bo3poxknas
JIETEHIbl U IPEBHUE PEIUTMO3HbIE BEPOBAHMS, HAPOI MILET CBOM OCHOBBI
JUIST 3THO-WUIEHTUYHOCTH.

Mudoaorus gaxke B MCKaXKEHHOM COCTOSIHUM CTPEMUTCSI M300paxKaTb
KOHKPETHbBIC SIBJCHMS >XKWU3HM, Ojarogapsi 3TOMY OHO OTJIMYaeTcs OT pe-
JIMTUO3HOTO CO3HAaHM. Pelurno3Hoe co3HaHWE YpaBHUBAET 00pa3bl BEPO-
BaHUI ¢ mpaBaoi, bor B peInrno3HOM CO3HAHWMM BOCIIPMHMMAETCS Kak
>KMBasl CYIIHOCTb, BJIACTBYIOLIAs Haz JOAbMU. [IpoM3BOIHBIE pEIUTHO3-
HOIO CO3HAaHWS BOCHPUHMUMAIOTCS HE B KAY€CTBE MHCTUYECKMX IJIOJOB
YeJIOBEYECKOTO CO3HaHMsI, a B KAYECTBE TPAHCLEHACHTAJIbHOCTU YEJIOBE-
YEeCKOMY CO3HAaHMIO U OyXy, M, Oyjarogapsi 3TOMYy, NPOTHUBOCTOSIUEH €W
BTOPOM pPeaIbHOCTHIO.
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Ecan paccmaTtpuBath 1100y10 chepy COBPEMEHHOIO MCKYCCTBA, MOXKHO
4acTO BCTPETUTDb MPOU3BEACHMUSI, TIOCTPOCHHbIE IO MOTUBAM JIPEBHUX MU-
(boB MJIM OCHOBaHHKIE Ha IpeodOpakeHU MU@OB MO COBPEMEHHBIM pea-
JIMSIM. XyJIOXECTBEHHbIE MpOoM3BeaeHNsI Takux Ki1accukoB Kak K.I1. Catp
[Captp, 2K.I1. 2010: 253 c.], A. Kamrio [Kamro, A. 1988: c. 41-96], ®d. Kadka
[Kadka, @. 2006: 701 c.], M. byarakos [bynrakos, M. 2005: 512 c.] moJ-
Hbl CIOXETHBIX ITOCTPOCHWI M 00pa3oB, MMO03aMMCTBOBAHHBIX M3 aHTUY-
HBIX, OMOJIENCKMX, HALMOHAJIBHBIX MU(POB. YMECTHO MCHOJIL3YS JIPEBHUE
MUGBbI U PEIMTMO3HbIE BEpOBaHUSI, TyXOBHbIE MO3ULIUM 1 LIECHHOCTH, pac-
KpbIBasi C TBOPUYECKMM ITOMCKOM aKTyajbHble MPOOJEMbI CBOEI 3IOXU U
repeaaBasi X CBOMM UYUTATEISIM, MPOM3BENCHUS STUX ITMcaTeleid CMOTJIU
BbI3BaTh 0OJIbIIYIO 3aMHTEPECOBAHHOCTh M UMEJIM OTPOMHBIN CITPOC.

[Touemy Mudbl MHTEPECYIOT COBPEMEHHBIX MUcaTesiell, YeM MHPUTITH-
BalOT K cebe yuTaTeneil Mpou3BeIeHUsI, TOCTPOCHHbIE 110 MU(OJIOrnyec-
KM MOTHBaM?

Mudonoruueckast popma u ¢adyna mpousBeAeHUsI, BbIXOAS 3a paMKU
HATYPIMCTUYECKOM MPaBAMBOCTU M OJHOCTOPOHHOCTU peajr3Ma, HdaeT
BO3MOXHOCTb HAMOJHUTh MPOU3BEACHNUE BOJILLIEOHON MpaBaOil, KIIOKOUY-
1Iei B IITyOOKMX HelIpaxX YeJI0BEUYEeCKOro ayxa.

PeannctnyHoe XymoxXeCTBEHHOE ITPOM3BEIEHME HaleJeHO Ha aKTUB-
HOE TBOPYECTBO BOCIIPUHMMAIOLLIETO CYObEKTa, U IS BOCOPUSITUSI OT JaH-
HOT'O YMTATEJISI TPEOYeTCs MMETh IITyOOKYIO aCCOLIMAaTUBHYIO NMpakTUKy. K
npuMepy, B npousBeaeHun M. byinrakoBa «Macrtep u Maprapura» Muc-
TUYECKUE U MHU(POJOTMYECKUE MOTHUBBI MCKYCHO CILJIETAIOTCS MPOOJIEMBbI
COBPEMEHHOI0 OOIIECTBA — HPABCTBEHHOCTh M aMOPAIbHOCTb, BEPHOCTD
u nipegareabctBo. Y. AlitmaroB [AitmaToB, Y. 2010: 352 c.] B cBOMX Ipou3-
BEJICHMSIX, BO3POXKAasl IPEBHUE TTOHITHUSI U BEPOBAHMSI, PACKPHIBAET CYILI-
HOCTh COBPEMEHHOI0 OOILECTBA, YEJIOBEUECKHUE CIA0OCTH MW NYXOBHYIO
HULLIETY MHAuBKUAYyMa. Y. AWTMaAToB, OCMBICIMBAS IIPOOJIEMY OYXOBHOM
HUILETHI OCPEACTBOM XYIOXKECTBEHHOIO MPOM3BEACHUS, TIPEeayIIPEXIacT
HapoJ 1 OOLIECTBO 00 OIMACHOCTU, MCXOASILIEN OT IMOCJEACTBUI 3a0bITUSI
MPOIIIOro, M30aBlIeHUs OT IPEBHUX JYXOBHBIX YCTAHOBOK.

[Tucarenb He TOJBKO BO3POXKIAET ApeBHUE MUMHI M BEpOBaHUS, OH
3aHOBO OOBSICHSIET MpaBAy ITOCPEACTBOM XYAOXKECTBEHHOIO IIPOU3BEE-
HusA. OOpalllasgs BHMMaHME HAa HEM3BEIAHHbIC IJI OOJBIUMHCTBA TpaHU
>KM3HM, paCKpPhIBAET aKTyaJbHbIE ITPOOJEMbI 3M10XM U obuiecTBa. dpyrumu
CJIOBaMM, THMCATEIb-XyAOKHUK HE OIpaHUUYMBAETCSI PEKOHCTPYKLIMEN MM-
(boB, OH IEKOHCTPYKLIMOHUPYET MUMHI U, TEM CaMbIM, IPUAAET UM HO-
BOE€ COBpeMEHHOE 3By4yaHue. Takum oOpazoM, MU@BI U IPEBHUE BEpOBa-
HUS BXOIST B KPYI COBPEMEHHOCTH, TECHO CIUIETAIOTCS C €ro mpolecca-
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mu. K npumepy, /IxxoH Angaiik [Angaiik, JIx. 2009: 320 c.], B1OXHOBUB-
1Mch MudoM o0 aHTUYHOM KeHTaBpe XUpOHE, Hamucal CBOM pomaH
«KenTtaBp». Ilncaresst BoJIHyeT BedHas MpobdiemMa 4eJJ0OBEYECKOU MPUPOIbI
— CTOJIKHOBEHME 3BEPUHOI0 U COLMAJIBLHOIO Hayajl B MPUPOE YeIOBeKa,
a TaKkxXke MPOTUBOMOJIOXHOCTh U 00phOa, Mydarollye YeJIOBEYECKYIO IyLIy
n nyx. B teme «KeHTtaBpa» JI>)koH Anpgaiik onvMpaeTcss Ha CJIOXMBIIYIOCS B
MUMPOBOI KyJIbTYype TPAAULIMIO OTACAECHUSI JyXOBHOIO U (PM3UYECKOro Ha-
yaj yejoBeueckoii npuponbl» [Skosnes, E.I'. 2003: 640 c.]. Kak n Y. Aii-
T™aTOoB, JI. Angailk TakxKe IMPOTUBOIIOCTABIISIET XXECTOKOCTH, 3aXJIE€CTHYB-
LI COBPEMEHHOE OOILECTBO, MUJIOCEPANE U JOOPOTY CBoero repos. Ha-
CKOJIBKO MUP HE€ ObLT Obl )K€CTOKMM, OH HE CMOXET JIUILIUTh YeJIOBEKA €ro
YCTpPEMJIEHUI K 100py U Mujaocepanto. He TpyaHO 3aMeTUTh, UTO 3TU TEMbI
cretalorcsd ¢ uaeaMu «CeeTablii Mup» (Zharyk dunie), «bynb dyenoBe-
kom» (Adam bol) Kazaxckoro mupono3HaHusi. st yuenoBeka He SIBISIETCS
IJIaBHBIM TO, 4TO «EcM 3moxa crajia JIMCOM, MpeBpaTUCh B TOHUYIO coba-
Ky», a HMKOIJIa HE OCTaBJIsATb CBOE MWJIOCEpAME U J0O0POTY, MOIUYUHSTH
3BEpUHOE Havyajio yejoBeuyecKkoMy Hauainy. CoBpeMeHHask MacCOBO-IIPOPO-
YeCTBYIOLLAsA KYJbTypa, BO3pOXAasl CBOMCTBEHHbIE MEPBOOBITHO-OOIIH-
HOMY CO3HAHMIO OCOOEHHOCTHM, apXeTUITHbIE BEpOBaHWUSI, OTKPbUIM ITyTh
JJ1SI UICKAXXEHHOTO M300paXeHUs MX B OOIIECTBEHHOM CO3HAHUM.

HccnenoBatens Y. Pe3denoBa Ha3bIBaeT ABE MPUYMHBI 3aPOKICHUS HEO-
anaru3Ma B COBpeMEHHOW KyabType. [lepBoe M3 HUX - mpolecc modaib-
HOI cekyspu3zauuu. Bropoe - moasepriuvecss U3MEHEHUIO TPaaULIMOH-
HbI€ LIECHHOCTU B MOCTMOAECPHUCTCKOM KyabType [Pesenosa, U.C. 2005: 48
c.]. IlaraHUCTKKE MOTUBBI, MPOSIBIISISICh YePe3 CeKYISIPU3ALIUIO KYJIbTYpPHI,
CTaJIM TIPUYMHOM YCUJICHUS BIMSIHMS KOMIIOHEHTOB HeOIlaraHU3Ma B MU-
porno3HaHuu. Takrue KOMIIOHEHThl HEOMaraHUCTKOrO MMUPONO3HAHUS BHE-
IPSIIOTCS. BO Bce cepbl MHTEUIEKTYaIbHOM, PEJIMTMO3HOM, COLIMAJIbHO-
MOJIMTUYECKOM, MOBCEIHEBHO-OBITOBOM, KOMMYHMKATUBHO-UHMOPMALIM-
OHHOI XW3HU. DJIEMEHTbl HEOMaraHMCTKOTO MUPOMNO3HAHUSI Mbl MOXEM
BCTPETUTH B COBPEMEHHOMN pUIOCOPUU U JTUTEpaAType, My3bIKE U M300pa-
3UTEJIbHOM MCKYCCTBE, B YUEHMSIX PEJIMTMO3HBIX CEKT, B MOJUTUKE U CO-
LIMAJIbHBIX B3aMMOOTHOILLIEHMSIX, B (pacoHaX oAeXabl M MaHepax oOOlle-
HUS, B MaHEPE pa3roBopa M CPelCTBaX MacCOBOM MHMOpPMaLIMU.

Heonazanusm xax mManunyaauus maccamu: mMexanHumol (opmupoeanus
apxau4Hoz0 Mupono3HaHus
MmeroTcst pa3nnuHble MeXaHU3Mbl (DOPMUPOBAHUSI MacCOBO-IIpOpoYe-
CTBYIOLIYIO KYJbTYPY B COBPEMEHHOM OOIIECTBE, U B 3TOM IIpoliecce Y
BJIEMEHTOB PEJIUTHMO3HO-MU(OJOTMYECKOIO CO3HAHUSI UMEETCSI CBOE MEC-
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To. MccimenoBaBiIMii 3TOT BONPOC aHIIUCKUI yyeHbll P. CuiabBepCTOYH
MOJIATaeT, YTO:. «TEJAEBUICHUE — S3bIK U MU, OHO COXPaHSET KYJIbTYyp-
HYIO MPAKTUKY, CUMTABILEKUCS MPUCYIIEU IIPUMUTUBHOMY oO1ecTBy. 1o
€ro MHEHWIO, MU(pBbI 00OrallaloT SBJICHUS, POXIAIOIIMECS B COBPEMEH-
HbIX c(pepax MCKYCCTBa, MOAABJISIET IIPOTUBOCTOSIHUS MEXIY Pa3IUYHbIMU
TUIIAMU 3HAHWI Y NPAKTUK, 3TO MPUOJIMKAET €ro K TUITY TE€JIeBU3MOHHO-
ro MOBECTBOBAHUS. DTO CBSI3aHO C TEM, UTO, TEJAECBUICHUIO U MU(AM TIpU-
CYIIIM pUTYyaJibHBIE cBoiicTBa» [Skosies, E.I'. 2003: c. 467].

ITosaBnenune MHTepHeTa najo BO3MOXKHOCTb OOIIECTBEHHOCTU MO3HAa-
KOMUTBCS ¢ HAMHOIO OOJIbIIMM 00BbeMOM MHQOPMALA O HEOSI3bIYECTBE
1 €T0 PA3IMYHbIX OPraHMU3alMsIX U COOOIIECTBAX, UX Iporpammax. B coBpe-
MEHHOM MHpPE OCOOCHHOCTM HEOMaraHu3Ma IIPOSBIISIIOTCS MO-Pa3HOMY,
HarpuMep HEKOTOPbIE HEOIMAaraHMCTCKME TPYIIbI MPU3bIBAIOT K BO3Bpa-
ICHUIO K TpaaAuLMAM MPEAKOB, APYTUE MpeAaraloT IMyTU BbIXOJa U3 KpU-
3MCOB U YIrpO3 COBPEMEHHOCTH, TPETbM BO3BBIIIAIOT CBOIO HALIUMIO U HE
YCTalOT TOBOPUTH O €r0 HEMOBTOPUMOIM MACHTUYHOCTU. Ha TeneBumeHun,
B ra3erax M >XypHajax CYIIECTBYET pa3jiMuHasl pekiamMa U OObSIBJICHUS,
MpeaIaraplime pelunTh 00y Bally IpooaeMy NOCPEICTBOM Maruv Win
ragaHusi. MHoOrue MHTEPHET-CAWThl MPEAIaratoT TOPOCKONbI U YCIYTU 1O
OUHUILEHUIO aypbl U U3MEHEHUS CYAbObI, OTKPBITh MYTh K CYACTbI0. MOXKXHO
CcKa3aTh, YTO IMaraHM3M CTaJl HEPa3IeJIMMOMN YaCTbIO COBPEMEHHOIO MMpA,
1 Mbl HE MOXEM OTPHUILIATh OTPOMHOE BIMSIHUE TeJeBUACHUS U MTHTEpHE-
Ta, coBpeMeHHbIX CMMUW Ha npouecc ero Bo3poxkaeHus. Eciau misg yurare-
JIS U 3pUTEJISI C Pa3BUTBIM CO3HAHUEM M YCTOSBIIMMCS MUPOBO33PEHUEM
BTO SIBJISIETCS YEM-TO BpPOJI€ SK30THMKM, BbI3bIBAIOIIECH MUMOJIETHBIA WH-
TepeC, TO IS IETEW U MOAPOCTKOB OHO SIBJISETCS OYEHb OMACHBIM SIBJIC-
HUEM, IOTOMY, UTO OOJIbIIAs YaCTh COBPEMEHHBIX KOMMBIOTEPHBIX UTP U
MYJbT(PUIBMOB OCHOBaHbI Ha IMOJOOHBIX HEOMU(OJOTMUYECKMX M Heolla-
FAaHWCTKUX MOTUBaxX. MOJIOIEXb MEPECTAaeT pas3andyaTh Pa3HULLY MEXIY pe-
aJIbHOM MCTUHOW M BUPTYAJIbHOM MCTUHOWM, pa3HUIY MEXIYy HOOpOM M
3n0M. Takum 00pa3oM, UMEET MECTO MUCTU(UKALIUS CO3HAHMS, MPOEK-
LMsI MUCTU(UKALMY HA UCTUHY.

B HexoTOpBIX IporpamMmax, Hampumep, POCCUMCKOIO TEJICBUICHUS,
COUPUTU3M U Marus, 330T€pUKa U COBPEMEHHbIE HAyYHbIC HOCTUKECHUS
MOKa3bIBAIOT 3pUTENIIO 0€3 pazinueHus: (aHTACTUYECKOrO MUpa U UCTUH-
HOTro ObITHSI, MTPaBAbl U BBIMBICIA, HAYYHOro MHeHUs 1 Muda. KoHeyHo,
STU TIPOTPaAMMBbI U HE CTABIT C€0€ LIEJbI0 PACKPBITUE IIPaBIbl, TOCTHUXE-
HYE WUCTUHBI, IS TIPOTPAMMBI TJIABHOE - PEUTHUHT, NIPUBJICYb OOJIbILIE 3pU-
TeJiel. A CTpeMJIEHME TI03HATh HEBEIOMOE I HUX - HE3aMEHUMBbIN MHCT-
pyMeHT oboraieHusd. [1oaToMy 1mogooHbIe MporpaMMbl U MUHTEPHET-Caii-
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Thl, BO BCIO BKCIUIyaTUPYsI 3TU YCTPEMJIEHUSI 1 HEOOXOAUMOCTb, CTPEMSIT-
Cs MOJIy4aTb MPUOBLIb.

B nocnenHue roabl momoOHbIe TEHACHLMU Hayallu IIPOSIBISITbCS U B
teneBuaeHnn KazaxcraHa. IlepcoHaxku OgHON W3 TEJIE€BU3UOHHBIX MPO-
rpaMM MOCEILIAIOT KaKoe-JIM0O CBSIIEHHOE MECTO, NPUTPAruBalOTCS K
KaKMM-JIMOO CBSILLIEHHBIM BellaM WX IpeaIMeTaMm, THUMa CBITOro AepeBa,
TMOJIyYaloT YyJI0JeMCTBEHHOE CUIY M MCLIEJICHUE, U UX CYAbObl IIOBOpAYM-
BaloTCs K Jydyuiemy. I[To MHEHHWIO aBTOPOB TaKMX MpPOrpaMM, Takasl Mpak-
THKa CIIOCOOHA MpU3BaTh HA MOMOIb JIOISIM CUJTY IPEBHUX BEPOBAHUIA.

Ellle onHO coBpeMeHHOe MpOsIBJICHME HeoNaraHu3Ma — HeOlLIaMaHU3M.
Hauunasg ¢ xkymanakiuy (ragatest 1O KaTbllIKaM M3 OBEUbETo IOMETa) U
EMILM-TayuIIoOB (3HaxXapen) CUASILIMX BAOJb VWL, U N0 BbICOKOKJIACHBIX
MEIMYMOB, UMEIOLLIMX HECKOJIBKO JIUILJIOMOB U MHOXECTBO CepTU(MUKATOB,
o0elIaIINX OYMCTUTD Ballld JoMa U CEMbM OT cria3a u nopur. CoBpeMeH-
Hbl€ HEOLIaMaHbl BEIyT CBOIO POAOCIOBHYIO OT CEIbMOIO M Jaxe OoJiee
pPaHHMX KOJIEH CBOMX MPEIKOB, SIKOObI MMEBIUMX YyIOACHCTBEHHYIO CHUIIY,
B CBOEM CTWJIMCTUKE CTPEMSTCS LLIMPOKO MCIIOJIb30BaTh SI3bIK COBPEMEHHO
HAyKW, pa3jidyHbIC MOHSTHUSI MU METOAbl M3 €ro apceHasjla, MHCTPYMEHTHI.
OnHako, CMBICT U COAEPXKAHUE ITUX TTOHSTUIA, MPUMEHSIEMbIX COBPEMEH-
HBbIMU IIaMaHAMU MO CBOEM CYTHM 3TO HAO0Op psaa TEPMUHOB, a UX METOJbI
HAITOMMHAIOT OKKYJBbTHO-Marndeckue AeMCTBUSI. ApCeHal UX MHCTPYMEH-
TOB HAUMHAETCSl C TPAAMLIMOHHON IIaMaHCKOW aTpUOYTUKM (pa3IuyHbIC
MY3bIKaJIbHbIE MHCTPYMEHTBI, KaMya, 4yJI0JeCTBEHHbIN MOCOX U APYIUE),
JI0 MIPUCHOCOOJEHUIA, UMUTUPYIOLIKUX MPUOOPHI HAYYHBIX SKCIIEPUMEHTOB.
OHHU ¢ TIOMOLIBIO 3TUX MHCTPYMEHTOB YBEPSIOT, UTO MOTYT ONpPEACIMTH
ocja0JieHHbIe MeCTa B OMO3HEPIreTUKE OpraHu3Ma, a Apyrue Ijis 3TUX Lie-
JIeli MCHOJIb3YIOT JOMALITHUX KUBOTHBIX. OHU pacCMaTpUBAIOT XUPOMAHTHUIO
M aCTPOJIOTHIO B KaUeCTBE OJHOIO M3 HAIlpaBJICHMIA YeJIOBEUECKUX 3HAHUIA
1 CUMTAIOT Ce0s1 OBJIAAECBLUMMMU 3a0bITHIMUA M TAMHBIMU 3HAHUSIMMU.

TakuM oOpa3oM, aHaJIW3 MPOSIBICHUIN apXaudyHOTO MHUPOITIO3HAHMS,
MMEIILINX MECTO B COBPEMEHHOI KyJIbType M MCKYCCTBE, JAaeT HaM BO3-
MOXHOCTb pacCMaTpuBaTh MX, Pa3lAeavB YCJIOBHO Ha aBa 3Tama. IlepBblii
nepuoj, oxsaTbiBaroluii cepeanHy 60-80-romoB IPOIILIOTO CTONETHS, B
OCHOBHOM pPa3BUBAJICSI B MHTEJUIEKTYaJIbHO-IYyXOBHOM acriekte. Bo3poxe-
HME B 3TOT II€pUOJ B UCKYCCTBE 1 JIMTEpaType, B HAyYHbIX M HAyYHO-IIOMY-
JIIPHBIX M3IaHMSIX apXaudHOrO MHUPOMNO3HAHMS U MUPOJIOTUI0, APEBHUE
BEPOBaHUSI U TTOHSITUSI BCKPBLIO IIyOOKME UCTOPUYECKUE CII0M HALIMOHAIb-
HOIO CO3HAHUSI U CYTU, U CTAJIO MEPUOIOM COECIMHEHMST IPEBHUX LIEHHOC-
Teli ¢ COBPEMEHHbIMM OOILLIECTBEeHHBIMU 3aripocamu. Ilucarenu, ydyeHble U
JIesITeIN UCKYCCTBA, B CBOMX TPYyJax 3aHUMAsICh PEKOHCTPYKILIE OpHAMEH-
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TOB MUPOITIO3HAHMUSI, CBOMCTBEHHbIE apXauyHbIM MepuoaaM HalMOHAILHOMN
JWCTOPMM U KYJBTYPbI, BHECJIU CBOM BKJad COXpPaHEHMWIO HApOAOM CBOETO
«4I», CBOIO YHMKaAJIbHOCTb ¥ HEMOBTOPMUMOCTh. MccaenoBaresin odbecneumnain
IYXOBHO-KYJBTYPHYIO TIPEEMCTBEHHOCTb, AOLIEIIIYI0 B COBPEMEHHOE 00-
1LIECTBO M3 TPOLIUILIX BEKOB. DTa TpaauMlivs B IMOCJIeIHEee BpeMsl HaXOIUT
CBOE TIPOSIBJICHUE B TBOPUYECTBE TaKMX Y4YeHbIX, Kak C. KoHabibaeB [KoOH-
npioaeB, C. 2004: 500 c.], A. Komap [Konap, A. 2001: ¢ 23-24], M. OpbiHOe-
KOB [OpbiHOekoB, M.C. 2013: 204 c.]. [IpoBeneHHbIN B UX TpyJax aHAJIU3
apXxamyHOro MUPOIIO3HAHUSI, MU(GOJOTMU U JIPEeBHUX BEPOBAHUI HE Ipe-
clenoBajl liedb BO3poxkaeHUe maraHu3Ma. OHM J0Kas3aju CUHKPETHOCTh
MMPOIO3HAHMSI HApOJa, U TO, UTO B €ro HeJlpax MHOIME CJIOU CpalllBalOT-
CsI MEXY CO0010.

PekoHCTpyK1IMS MaraHMCTCKMX BEPOBAHUM BO BTOPOM IIepUOne, Oepy-
1ee CBoe HavyaJio ¢ KoHLA 80-X roloB MPUBEIO K TOMY, YTO MMEJIO MECTO
€ro MaccoBO€ IIPOSIBJIEHME B KayeCTBE OJHOIo M3 (peHOMEHOB MAacCCOBOI
KyJbTypbl. HeosizpruecTBO 3TOro mepuoga ObUIO CBSI3aHO C COLMAIbHBIMU
rpylnamMyd U ABWXKEHUSIMU, TIPECIACAYIOIINMU TMOJIUTUYECKU-UACOI0TnYec-
KW€e 1IeJIM, U C OTISJbHBIMU MHAMBUIYYMaMM, U C LIEJbIMHA COOOIIECTBA-
MM, CTPEeMSIILIMMUCS TIPEeBpPaTUTh €ro B UCTOYHMK KOMMEPUYECKOIro A0XOAa.
BospoxneHue sg3bdectBa Ha ripoctopax EBpasnu HakanyHe pacriaga CCCP,
MOBJIUSJIO HA YCUJIEHUE 3THO-HALMOHAJbHOIO CO3HAHMUSI M HaCTPOECHMS.
[TosTomy, monuTUUYECKME ABMXKEHMWSI OEpyT 3a OCHOBY CBOEH MACOJOTUU
BJIeMEHTbI Heosi3bluecTBa. OgHaKO, HEOSI3bIYECTBO — B CJIy4Yae PeIMIrio3HO-
ro TeUYEHUs SIBJISIETCSI MapruHajJbHbIM COOBITMEM. DTO €ro MapruHajabHOE
CBOICTBO U MpHUCYlliee eMy BHYTpEeHHee pa3HooOpasue, IOpoXKIaeT COMHe-
HHUSI B €r0 CITOCOOHOCTM IIPEBPATUTLCS B CUIIY, CITOCOOHYIO OOBEIMHWUTH
Macchbl I ompeaeeHHbIX 1eneil. CoBpeMeHHbI HeolmaraHu3M, XOTs U
MOpOoAWJI KoJieOaHUsI B OOILIECTBEHHOM CO3HAHMM, OJHAKO HE CHJax Kap-
IUHAJIBHO U3MEHUTh PEUrio3Hoe co3dHaHue. OHO MOXET IpPOSIBUTHCSI B
KayecTBe UAeu, nepeaarollieil HaCTpOeHMSI KaKUX-JIMOO COLMaIbHbIX TPYIII,
UIYLIMX Oyayliee B MPOLLJIOM WIM yTellalolInX ce0s1 JOCTXKEHUSIMU TIpO-
uptoro. Takxke, HEOSI3bIYECTBO MOKET COXPAHUTHCSI BO MHEHMSIX COBPEMEH-
HBIX JIIOJIeli B KauyeCTBE 3THO-SIBJIEHWUSI, OrpaHUWYMBAIOIIUICS OKa3aHUEM
BJIMSTHUSI HA BO3pacTaHUE MHTepeca K APEBHUM BpeMeHaM, IMOJIYYMBIINX
BK30TUYECKYIO0 OKPACKY M K HAPOJHBIM apXal4yHbIM TPAIULIMSIM.

Ilposaeaenusa u cmpamezuu pazeumus HEONA2AHU3MA 6 MACCOBOM CO3HA-
HUU u Kyavmype
[TposiBieHMsT COBpEMEHHOIO HeOoIlaraHM3Ma B MAacCOBOM CO3HAaHUM U
KYJbTYpPE MOXHO OLIEHMBAThb B KaueCTBE CUMYJsIKpa. BBegeHHOEe BO BTO-
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poit monoBrHe XX BeKa (ppaHLY3CKUMU (puaocodpaMy MOCTMOAECPHUCTC-
KOO HaIpaBJIEHUsI, 3TOT TEPMMUH 00Jiee TOUYHO XapaKTEPU3YET IJIEMEHThI
HEOsI3bIUECTBA B COBpeMEHHOI KyabType. COBpEMEHHOE SI3bIYECTBO U €I0
BO33pPEHUSI O LIEHHOCTSIX U MOHSTHUSIX, MarM4eCKU-PUTYalIbHbIE NEHACTBUS
U SIBJISIIOTCSI CUMYJISIKPOM «HeollaMaHu3Ma». X peKOHCTpyKILIMS ITaraHu3Ma
OCHOBBIBAETCSI HAa CyOBbEKTUBU3ME U MPEANoaokeHUsIX. CUMYJISIKp SBJIsI-
€TCSl MAeaIbHbIM IIPUMEPOM — OH ITOKa3bIBAaeT CBSI3b OPUIMHAja U €ro
KOIMMU WJIM TIOXOXEro Ha Hero mpoodpaza. DTa Komnus opuruHaiza (CuMy-
JIIKP) MOXKET OBbIThb OJM3KMM K MCTUMHE WX JIOXKHBIM. TpymHO Ha3BaTh
KOITMIO COBPEMEHHOI'0 HeolaraHu3Ma O0JM3KOoi K UCTUHHOW. OHu, OTae-
JisIsl IpeBHYE apXanvyHble BEpOBaHUS U3 HeApa MOPOJAUBIINUX MX ObITOBBIX,
PEJUTMO3HO-MUPOBO33PEHUYECKMX, KYJIbTYPHO-LIEHHOCTHBIX Cep, B TO XK€
BpeM$ MPUIAIOT UM HOBBIM KYJIBTYPHBIM KOHTEKCT. DTO NPUBOAUT K U3-
MEHEHUIO cojepKaHUs M (popMbl nTaraHnm3Ma. CBeaeHUss U MH@opManus,
COXPaHMBIIASICS B apXe€OJOTMYECKUX, 3THOrpauyecKuX, UCTOPUYECKUX
CBEICHUSIX HE JAaIT BO3MOXHOCTH BOCCTAHOBUTbH MOJHOCTBHIO SI3bIYECKUE
NMOHATUS 1 00psabl. COBpeMEHHbIE HEOTTAaraHWCTKWE TPYINbI YTOOBI OIpe-
JEJIUTh TIPaBUJILHOCTh U TOYHOCTh CBOMX B3IJISIAOB U MPUHLIMIIOB, OIMpa-
IOTCSI Ha TMOSIBUBIIMECS B IOCJIeIHEe BpeMsl CBEACHUS W JIETONUCHU, UC-
TUHHOCTb KOTOPBIX BbI3bIBAET 00JIbLIIME COMHEHUS. OTHO U3 IPKUX MTPOSIB-
JIGHUI 3TOro — LIMPOKO PaCIpOCTPAHUBILASICS CPEAd POCCUMCKUX Heoma-
ranuctoB «Knura Beneca» [I'Hatiok, B. & I'Hatiok, 0. 2006: 272 c.]. XoTs
Cpedyd HaydyHbIX KPYroB 3TO IIPOM3BEIECHME IPU3HAHO MOMJIEJIKOMN, pyc-
CKMe HEONaraHMCThl HE COMHEBAIOTCS B €€ UICTUHHOCTU. OCOOEHHO 1M PO-
KOe€ pacrnpocTpaHeHue noayuymiaa «KHura Beneca» B riepeBoae AJIEKCaH/I-
pa AcoBa [AcoB, A.M. 2002: c. 27-29.], HeKOoTOpbIE JaXe NPU3HAIOT €TI0 B
KayeCTBE KaHOHA.

HekoTtopble HeomaraHUCTbl COCAMHUTL COXPAaHUBLIMECS Yy APYIMX Ha-
poaoB (BO MHOTMX CJIy4asiX y COCEIHMX HApOJOB, XXUBYIIMX HA TEPPUTO-
pUM OIHOIO rocyaapcTBa) MaraHWCTKUE MOHSTUS U OOblYau C JIPEeBHUMU
BEPOBAHUSIMUM HAPOJIOB, MPEACTABUTEISIMU KOTOPBIX OHU SIBJISIOTCSI, CTpe-
MSTCSI BOCCO3[1aTh Pa30pBaHHbIE MAaraHUCTKUE OOblYayd M MOHSITHSL.

MccnenoBaren Ha3bIBalOT HECKOJBKO CTpaTErvii MPUHSTHUS IaraHUCTC-
KMX OObIYAeB M3 JAPYruxX STHOKYALTYp: 1) CrpaTerusi reHeTU4eCKOM WJIeH-
TUYHOCTU. HeosI3bIYHMKM, MMEIOLLME MECTHbIe a3uaTcKue Wi adppUKaHC-
K1e KOPHU, OOBSICHSIIOT CBOM PEIMTMO3HbINM BHIOOP BO3BpalliEeHWEM K HCTO-
KaMm. C TICUXOJOTMYECKON TOYKM 3PEHMSI MHIMBUAY ropasuo Ipolle OObsiC-
HUTb CBOE SI3bIYECKOE BEPOBAaHME BO3BPAIUCHUMEM K CBOMM HCTOKaM, 4YeM
MOABEPraTbCcsl OOBMHEHMSIM B TOM, UTO OH MPUHSI YyxKO0€, Ha3BaJICs Uy>KUM
nMmeHeM. 2) Crparerust yaeHrdecTa. HeomaraHucTbl, 0OOy4MBILIMECS Y TIPE/I-
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cKaszareyell W 3Haxapeu, SBISIOIIMXCS HOCUTEJISIMUA SI3bIYECKMX OOpSIOB,
MIPUKPBIBAIOTCI CBOMMU YUUTEJISIMU M CTPEMSTCS JOKA3aTb CBOIO MPUYACT-
HOCTb K MaraHu3My, MCIOJb3YS MOJIy4eHHbIE 3HAHUS U YYUTEIbCKUE OObI-
yay. HeomaraHucr, ykaspiBasg Ha TO, YTO ITOJYYWJI 3HAHUS OT YYUTEJICH,
MIPUICPXKUBAIOLLIMXCS PA3JIMYHBIE PEJIMTMO3HBIE OObIYAM, MOXET 3asBUTb O
TOM, YTO BCE 3TH 0ObIYau emy He 4yxibl. 3) Ctparerusi 00ydyeHus1, UCCJIeI0-
BaHUs. EC/IM ¢ TeHHOWM TOYKM 3pEHUSI HEONAraHUCT M He OyIeT MpUYaCTeH B
BbIOPAHHON MM PEJIUTUO3HBIM TPAAULIMSAM, OH MOXET 3asiBUTb, YTO IIOJIY-
YJI 3HAHMSI O JAHHBIX PEJIMIMO3HBIX TPAOULIMSIX YEPE3 M3YYEHUE UM CBS-
LIIEHHBbIX KHUT, COOPHUKOB MU(MOB M JIETCHI, apX€OJOTMYEeCKUX, STHOIpa-
(pryeckurx, peIMruoBeAYeCKMX MCTOUHMKOB M MCTOYHUKOB YCTHOM JUTEpa-
Typbl. 10 ero MHeHMIO, BBICIIEE 3HAHME TOPA3A0 BAXHEE MPUYACTHOCTU K
peMIrno3HbIM TpaguuusM. 4) Crparervst mparMatudyHocT. HeomaraHucThl,
T0JIararoT JyYIUUM TPUIAEPKUBATHCS 3TOM CTPATervu, YeM OITPABIbIBATHCS,
MIPUHUMAS YyXX1€ PEIMTUO3HbIC TpaaulMyi. OHU CUMTAIOT, YTO PEJIMTMO3HAS
MYZIPOCTb HE SBJISETCSI COOCTBEHHOCTBIO OJTHOTO M3 HAPOAOB, YTO OHO MpPH-
HAIIJIEXKUT BCEMY UEJIOBEUECTBY, M KAXKIbIM YEJIOBEK MOXET B3SITh OT HETO TO,
YTO XOYET M TO, YTO TpUBEIET ero K ycrexy. JS) Crparerusi n30paHHOCTH.
3aech BepylolMii He BbIOMpAeT YIOOHYIO MW MOIXOIMIIYIO €My PeJIMTMO3-
HYIO TPAIMLIMIO, HA00OPOT PEIUTMO3HASI TPaauliMs BBIOMPAET BEPYIOLLIETO
yejoBeka. Hekoropass Henmo3HaHHas cuiia uiad bor (Miav Maosbl) Npru3biBalOT
€ro IIPUHSTH 3TY PEJIMTUO3HYIO TPAIULINIO, JAIOT ITpeI3HaMeHoBaHue. 6) Crpa-
Terus peruHKapHamu. Kak u reHeTmdeckasi, 3Ta CTpaTerusi TakKe IpeaCcTaB-
JIIET HEOMAaraHWCTa B KAYECTBE OBJIAMIEBIICTO PEJIMIMO3HOM Tpaguiuyen. Oa-
HAKO €ro reHeTMYeCcKasi CBSI3b C HAPOAOM, IPUICPKUBAIOLIUMCS MaraHu3-
Ma, OOBSICHSIETCSI HE €ro HbIHELIHEH XXM3HbIO, a C €ro MpOLUION KU3HBIO
[CapakaeBa, A.A. 2010: c. 143-146]. I1To MHeHMIO aBTOpA, XOTS 3TU CTPATETUU
1 OyIyT peaJM30BaHbl, WIS HEOMAraHWCTA PEJIMTUO3HbBIC TPAOULIAN U OOpSsI-
Ibl, CHOPMUPOBABILKECS TION BJIMSHUEM JAPYTUX KYJBTYP U UMEIOLINE IpY-
M€ LIEHHOCTW, U MEHTAJIbHbIE OCOOCHHOCTU, OyayT OCTaBaTbCs JISI HETO
YY>XKIbIMU. B peIMIMO3HBIX TPAIULIMSX KAXKAOTO HAPOIA TIPOSIBIISIOTCS HAKO-
MUBILMECS THICIYEICTUSIMU UTOTM COBOKYMHOM MpakTUKU. CIIOCOOHOCTb 3a
MepUOJ OTHOTO MOKOJICHUS MMOJIHOLIEHHO BOCIIPUHATH Y BO3POIUTD 3Ty ITPaK-
TUKY BBI3BIBAET OOJIBIIIOE COMHEHHME. DTa MPAKTUKA, KAK Mbl CKA3aJI1 BBIIIIE,
KaK B3aMMOCBSI3b OPUTMHAIA U €ro KOIMWM, KOMMS HABCErIa OCTAHETCS KO-
MMEH, B ONPENEICHHOM CTEIIEHW MOXKET ObITh HEPA3IMYMMON OT OPUMIMHAJIA,
HO HMKOTIA HE CTaHEeT M. BMmecTe ¢ aThuM, BpsI JI COBPEMEHHOE MOKOJIe-
HME CMOXET C TOYHOCTBIO BO3POAUTH PEJIMIMO3HYIO ITPAKTUKY W TPATULIAN
MPEeIbIAYIINX TTOKOJEHUNA. [1oTOMY, YTO B KaXKI0M 3MOXE B3MJISIABI U MUPOIIO-
HUMMAaHME, LEHHOCTU W MEHTAJIbHO-TICUXOJIOTMYECKHE CTPYKTYPhI YEJIOBEKa
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1 0011IeCTBa OyIyT MOABEPraThbCs U3MEHEHUSIM. DTO (DOPMUPYET HETTOBTOPU-
MYIO JIYXOBHYIO MPAKTUKY KaXXJIOrO MOKOJICHWSI, U MPU BOCIPUITUA IIPO-
LIJIOrO JYXOBHOI'O HAC/leIMs U BO3POXKACHUS €ro OyIeT OTIEeYaTbIBAThCS I10-
YepK I3TOM IPAKTUKU.

SAK/IITIOYEHUE

AHaIM3 COOTHOLIEHUS apXandHOrO MUPOMO3HAHUS M COBPEMEHHOIO HC-
KYCCTBA, MOKAa3bIBAET MX CBOMCTBO K MOMCKY BEYHOI'O CBSILICHHOACHCTBUS B
MIPUPOJIC YEJIOBEKA, HECMOTPS. HA €ro Harypy. yXOBHOCTb COBPEMEHHOIO
YEeJI0BEeKa, HECMOTPSI HA €ro pacy M HALMOHAJIbHOCTb, MOJ M IICUXO-MEH-
TaJbHbIE PA3IAYMS, TIUTAIOTCS OT €AMHOOOPA3HBIX APXETUITHBIX CUMBOJIOB 1
o0pa3oB. [1o cpaBHEHNIO C MUPOBBIMU PEIUTUSIMIA UMEHHO 3TO MU(POIOIU-
YEeCKOEe CO3HaHME ITOAPA3yMEBAECT €AMHCTBO JTYXOBHOIO MHMpPa BCErO 4YeEJIOBE-
YeCTBa, CIMSHUE B €IMHOM HAIMpPAaBJIEHUU €r0 IOMCKOB U LIEHHOCTEH. DTO
€IMHCTBO M HEPA3IEIMMOCTb YEJIOBEUECTBA, O CPABHEHUIO C PEIMIUENA U
(punocodueii, 60J1ee YeTKO M MOJHOLEHHO MOKa3bIBaeT UCKYcCTBO. [ToaBoas
WTOTU 3aTPOHYTBIM B CTaThe IPOOJIEMaM, JIEIAaeM CJACAYIOIIME BbIBOIBI.

Mudosiornueckoe MUpPOITIO3HAHUE W APEBHUE BEPOBAHMS — Hepasae-
JIMMbIE YaCTU KYJIbTYPBI M UCKYCCTBA. OHM SBJISIOTCS UCTOYHMKAMU BIOX-
HOBEHUS 3CTETUYECKOIO CO3HAHMS B KAUE€CTBE TYMAHHBIX apXETUIIOB CO-
3HAHUS YEJIOBEUYECKOM JyXOBHOCTU. B peaTmcTMYHOM UCKYCCTBE U KYJIbTY-
pe MU@OJOrMYECKOE MUPOIIO3HAHME M JPEBHUE BEPOBAHUS WUIPAIOT I10-
3UTUBHYIO POJib, OHU OOOTallal0T AYXOBHOCTh YEJIOBEKA.

Jlecakpaiu3zanms 4eJI0BEYECKOM CYIIHOCTH, HayaBLIAsSICSd C HOBEMIMX
BPEMEH, MparMaTyi3M M YPe3MEpPHbI YTUJIUTAPU3M, a TAKXKE M JIETaJIbHbIE
IIPOU3BOMIHBIE, TIPEBPAlLasi COBPEMEHHBIE MACCOBO-IIPOPOUYECTBYIOLLYIO KYJIb-
TYypy W APEBHUE ApPXETUIIbI B MHCTPYMEHT OOOTallleHUSI U pealn3aldui KOM-
MEPUYECKMX MHTEPECOB, JIMIIAECT UX OT CBOMCTBEHHBIX MM LICHHOCTEM, OTIIe-
JIIET UX CMBICJI M COIEPKAHKE, TIPEBPALLAET MX B MPOSIBICHUSI CUMYJISIKPA.

Mpg1 gymaem, 4To 4yepe3 IpoBeAaeHue PUaIocoPCKO-3CTETUUECKOIO aHa-
mu3a KoHTeHTOoB CMMWM, co3maHHBIX MO MOTMBAM JIPEBHUX BEPOBAHUM,
COJEPXKAHUIO TEMATUK COBPEMEHHBIX PEKJIAMHBIX IPOAYKTOB, BbISIBJICHUE
1X BJIUSHUS HAa MBIIUIEHUE W BKYChl 3pUTEIel U YUTATeJIel, MOXHO OT-
KPbITb HOBBIE T€MBbI JJISI OyIYLIMX UCCIECAOBAHUMA.
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Zamonaviy jamiyatda neopaganizmning
namoyon bo‘lishi va rivojlanishi.

Annotatsiya. Zamonaviy madaniyat va san’atda gadimiy e’tiqodlar va
mifologik tushunchalarning ko‘plab belgilarini topishingiz mumkin. Ushbu
hodisalarni ochib beradigan maqola mualliflari zamonaviy ma’naviyat va ruhiy-
psixologik ta’sirdagi rolini o‘rganishga garatilgan. Magola zamonaviy san’atning
shakllari va janrlarida arxaik dunyoqarashni tiklashning qadimgi butparast
e’tigqodlarining sabablari va oqibatlarini ochib berishga garatilgan.

Muallif san’atda neopaganizm hodisalarini tahlil gilib, ko‘rib chigilayotgan
hodisaning ikki tomonini aniqglaydi. Birinchi jihati - gadimiy dunyogarash
tushunchalari chuqur xalg ma’naviy manbalari va e’tiqod shakllari bilan
bog‘lig. Bu har bir millatning jamoaviy xotirasi va etnopsixologik ruhiy
xususiyatlari bilan chambarchas bog‘liq bo‘lgan hodisa. Zamonaviy jamiyatda
neopaganizmning namoyon bo‘lishining ikkinchi jihati - odamlarni siyosiy
va tijorat magsadlarida hiyla-nayrang ishlatishda gadimgi afsona va amaliyotga
ishonishdan foydalanish.

Tadqiqgot natijalari minglab yillar davomida afsona va an’analarda saqglanib
golgan gadimgi odamning atrofidagi tabiiy va ijtimoiy muhitni rivojlantirish
tajribasini ko‘rsatmoqda. Tashqi va ichki sabablarga ko‘ra, zamonaviy odamlar
o‘zlarining muammolarini butparast bo‘lmagan urf-odatlar yoki kvazi-diniy
ogimlarning shakllanishi yordamida hal gilishga harakat gilmoqgdalar.

Kalit so‘zlar: arxaik, mifologiya, totemizm, fetizm, animizm,
neopaganizm, san’at, Qozog‘iston.

Kalit so‘zlar (2): bashorat madaniyati, diniy ong, madaniy kontekst,
tijjorat giziqgishlari.
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INPUHINITI JETEPMMUHUN3MA B PEJIMTUOBEJYECKOM
3HAHUN

AHHoTauus. B craTtbe paccMaTpuBaeTcs NPUHIUII JASTEPMUHU3MA KaK
MeToJoJIornYecKasi ocHoBa u3ydeHuss PenurunoseneHus. MHorooopasue
(dopM IposBIEHUST PEIUTUNA CUCTEMATU3UPYETCS Ha OCHOBEIIEJIOCTHOCTH,
B3aMIMOCBSI3U, OTHOCUTEJIbHOM YCTOMYMBOCTU U €IUHCTBA TAapPMOHUYHOTO
COYETAHMSI CBETCKUX 3HAHUI 1 peJIMI'MO3HOro BepoyoexneHus. @uocod-
CKMI TIPUHIUII JeTepMUHU3Ma OOYCJIaBIUBAET PACCMOTPEHUE OOJIBILIOTO
CIIEKTpa KpUTEPUEB KIacCU(PUKALIMU PEJIMTUO3HBIX YYSHUI U JOKTPUH 1O
TUIIOBBIM 1 pabOYMM Y4eOHBIM IIporpaMmaM M3ydeHUs1 PerurunoBeneHust
B BBICILIMX O0Opa30BaTEJIbHBIX YUPEKICHUSIX.

KiioueBbie cJioBa: TIPUHIUII, METOLOJIOTUS, AETEPMUHU3M,IIPUUINHHO-
CJIeACTBEHHAsI CBSI3b, TOJIEPAHTHOCT.

KmoueBbie cioBa (2): peaurusi, peJIMrMO3HOE MUPOBO33peHMUE, CBOOO-
Jla COBECTH, Bepa, CBSIIEHHBbIC MUCAHUS, CBSILEHHbIE MPEIaHUS.

BBEJIEHUE

Orpaxasgdmiocopckoe ydyeHUE OIMPUIMHHON B3aMMOOOYCIIOBIEHHOC-
THU BCEX SIBJICHWI M MPOIECCOB OOBEKTUBHOIO MUpA, JETEPMUHU3M BbIC-
TylaeT B KayeCTBEOJHOI'O M3 OCHOBOIIOJATAIOIINX MPUHLMUIIOB (PUIOCO-
(1M KaK METOHOJIOTUM Pa3BUTHS HaydyHOro 3HaHUd B 1iejioM. [IpumeHu-
TEJIBbHO K cdepe peIMTMoBEeIYECKOro 3HAaHUS, K KOTOPOMY OTHOCSTCSI Ta-
K€ HampabjeHUs KakK (PEHOMEHOJIOTUSI PEJIUTUM, TICUXOJIOTHUSI PETUTHH,
COLIMOJIOTHST M TePMEHEBTUKA PEJIUTHM, IETEPMUHN3M 00OCHOBBIBAET 1I€H-
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TPAJbHYIO MO3ULIAIO MOHSITUS O COBPEMEHHOM CYIIHOCTH PEJIMTMO3HOIO
MUpOBO33peHUsI. PuaocodcKoe OCMBICICHUEOTHON N3 Hanboiee aKTyalb-
HBIX Mpo0OIeM M3ydyeHusl PenuruoseneHnsi — COBPEMEHHOM CYLIHOCTU pe-
JIMTUO3HOTO MUPOBO33PEHMS - ONPEIEISICTCS UACHHBIM OCHOBAaHUEM TI'PaXK-
JTAHCKOM U >KMU3HEHHOMITIO3ULINI YEJIOBEKA MOTPAXKEHUEM B €r0 CO3HAHUU
TAPMOHMYHOTO COYETAaHWSI €IMHCTBA CBETCKMX 3HAHWUN U PEIUTMO3HOIO
BepoyOexaeHus1. BhIsIBIeHHE MX B3aMMOOOYCIOBJIEHHOCTU Kak (akTopa
durnocockoro nMpuUHUUIIA JeTEPMUHU3MA, MO3BOJISIET PACKPBITH XapakK-
TePUCTUKY TaKUX TTOHITUI KaK «PEeIUTUS», «Bepa»«0Jaroyectue», «ToJjie-
PAHTHOCTb» Ye€pe3 3aKOHOMEPHOCTH Pa3BUTUSIAYXOBHOCTHMB COBPEMEHHbIX
yCJIOBUSIX Triobanu3auyy, MHGOPMALMOHHOIO MMOCTUHIYCTPUAIBHOTO
oO11ecTBa, TA€3HAHUE W MHTEJUIEKTYaJbHbIM MOTEHLMA SBJISIOTCS OC-
HOBHBIMU TIPOM3BOACTBEHHBIMM pecypcamMu. MMeHHO 3Ta B3aMMOCBSI3b,
KOTOpasl BbIpaXXaeTcsl B TAPMOHUYHOM COYETAaHWM 3THOKOH(PECCUOHAIb-
HOr0 MHOTrooOpa3usi U CBETCKOTO JIEMOKPAaTHUYECKOTO IpakJaHCKOTO 00-
ILIECTBA, TMOKA3bIBA€TBCIO CTEIMEHb AKTYaJIbHOCTW BBIOPAHHOW TeMBbl CTa-
TbM. E€ 3HaUueHMEe CTAaHOBUTCS HaMOoJIee OLIYTUMOMB IIpolieccax o0pa3o-
BaHWS WBOCIIMTAaHWSI, B CTAHOBJICHMM 4YEJIOBEKA KakK JMYHOCTU. MIHHOBa-
LIMOHHOE Pa3BUTHUE CBSI3aHO C HAYKOM, TEXHWYECKUM MNOTCHLMAJIOM M
DKOHOMMYECKMM pa3BuTheM. KakoBa Xe poJib PEUIriyu U PEIUTMO3HOIO
MHPOBO33PEHUS B 3TON CUCTEME WHHOBALIMOHHLIX CTPYKTyp? OTBeT Ha
JAHHBI BOIpOCOTpaXxaeTcsd B TeKcTe Pe3ooumm - « Cco3HaBas Bce pas-
HooOpa3ue Mupa U TOT (HaKT, YTO BCE KYJbTYPbl U LIMBUIM3ALUU BHOCST
BKJ1aJ B oOoOralieHHWe 4esIoBe4YeCTBa, MpU3HaBasl 0O0JIbIIOE 3HAYEHME YyBa-
)KEHUIO U TIOHMMaHMWIO PEJIUTMO3HOTO M KYJLTYPHOrO pa3HOOOpa3usl B
MaclTabax BCero Mupa M IMOOLIPSs TOJEPAHTHOCTb, YBaXXECHUE, AUAJIOT U
COTPYAHMYECTBO MEXIY Pa3JUYHBIMU KyJabTypaMH, LBWIN3ALUSIMU U
HapoOJaMHU..., MOAYEPKMUBAsI BaXXHOCTb ITOOLLIPEHUSI MPOCBEILIECHUS, MUpa,
IIpaB 4YeJI0BEKa, TOJIEPAHTHOCTH M APYXKObI, ..NPU3HABasA B 3TOW CBA3U
KJTroueByro posib Opranuzauun O0benHeHHBIX Hanuii mo BormpocaM 00-
pa30oBaHUs, HAYKW M KYJIBTYPhI B AeJI€ CONECWCTBUS O0ECIEUEHUIO MUpa U
0€30MacCHOCTA BO BCEM MHpPE ITyTEM ITOOLLPEHUS COTPYIHMYECTBA MEXKITY
CTpaHAaMM IOCPEICTBOM OOpa30BaHMs, HAYKM M KYJIbTYpbl» |[Pe3omonms
«IIpocBellleHMe M PEeMTMO3HAas TOJIEPAHTHOCTh», MpuHATas IeHepasb-
Hoit Accam0OiieeiiOOH 12 nexkadops 2018 roga. c. 2], rae oTpaxaercs rap-
MOHMYHOE COYETAHWE PEJUTMO3HONM TpaIWMLIMMMU ITOTEHLIMajla HAy4HOIo
MONCKa WCTUHBI.

Penurusa xak coumpajibHOE SIBJIeHME OPUEHTMPOBAHA HA MPUHLMII CBET-
CKOI'0 TOCyJapCTBa KaKrapaHTa CBOOOABI COBECTHM M PEJIMTMO3HBIX YOeX-
JEeHUI. DTO TpeOyeTHATINUYUS PEIMTHOBEIUECKON KOMIIETEHTHOCTU TOCY-
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JApCTBEHHOIO CBETCKOro oOpa3zoBaHus. IlpakTnueckass 3HAYMMOCTbIPU-
MEHUMOCTHU 3a7a4, pacCMaTPUBAEMbIX B CTATbe, PEATU3YETCS B MPOLIECCE
npenojgaBaHusl Kypca PenurnoBeneHusi cTyiaeHTaMYHuUBepcuTera Mupo-
BbIX f3BIKOB, IJIS1 KOTOPBIX PEJIMTMOBEAYECKUE 3HAHUS MMEIOT BaXXKHOE
3HaUYE€HME B MX CIleLUaIvM3aluy U Oyaylieil mpodecCuoHalbHOMN NesTeNb-
HOCTU B KOHTEKCTE MpPOO0JeM <«SI3bIK M MBILUIEHUE», «SI3bIK U KYJIbTYp-
Hble, PEJIMTUO3HbIE TPASULIUN», «SI3bIK OOTOCIY:KEeHUSI», HalpuUMep apao-
CKMM S3BbIK KaK S3bIK OOTOCIYXX€HWS B MUPOBOM PEIUTUU HCIAME, TEK-
CTOJIOTUSI, TEPMEHEBTUKA KaK TEOPUS TOJIKOBAHUS CBSILUEHHBIX TEKCTOB —
Taypata (Topsr), 3abypa (Ilcanteips), Mumxuna (bubaun) u CsiueH-
Hoii KHurn KopaHa, Kak naeiHbIX UCTOYHMKOB JOKTPUHBI aBpaaMUyec-
KMX peJIMTU. OTU (PaKTOpbl 0OOOCHOBBIBAIOT MUPOBO33pEHYECCKIIT UKOH-
(peccuoHaNbHBIMHENTPAIUTET B KAuyeCTBE KPUTEpUsl PEIMTMOBEIUYECKOMN
KOMIIETEHTHOCTH B CUCTEME BBICILIETO OOpa30BaHMS U B aCIIEKTax peaiv-
3alMMKU3HEYTBEpKIarolIei U BeandectBeHHoM uaen Pesomouun OOH
«IIpocBelieHne M PeJIUrno3Hasl TOJEPAHTHOCTh» KaK MEXIYHAapOIHOIO
HOPMATUBHO-MPABOBOIO aKTa,lIOATBEPXKIAIOILIETO JOCTOMHOE TIPU3HAHUE
MHMPOBBIM COOOILLIECTBOM OOpa3LOBOM MOAEIU PEIMTMO3HON TOJIEPAHTHO-
CTU U MEXKOH(PECCHMOHAJILHOTO MUpPA U COIJIacus B Y30€KHCTaHE.

MATEPHUAJIBI 1 METO/IbI

HccnenoBanune ocodbeHHoCTe aeiicTBUs 0011eduI0cohCKOro mpuHIMIIA
JeTepPMUHU3MA B PEIUTMOBEIUYECKOM 3HAHMU CIOCOOCTBYET BBISIBICHUIO
(pbakTOPOB MOTHMBALIMM UYEJIOBEYECKOM IESATeIbHOCTA MUPOM MHOrooopas-
HbIX (POPM MPOSIBJICHUSI PEJIUTMO3HBIX BEPOBAHUWIA, TpagulLUii U yoexae-
HUI1 HA UICTOPUYECKUX M COBPEMEHHBIX YPOBHSIX 00pa3a XU3HU,MUPOBOC-
MIPUSITASL U MUPOIIOHMMAaHMS YeJloBeKa 1 ob1uecTBa. ITapHbIiA U TTOJISIpHBINA
XapakTep TMOHITUI «CBETCKOE O0pa30oBaHUE» U «PEJIUTMO3HOE BEPOyOeK-
JeHWe» KakK (puiocodckue KaTeropuu AETEPMUHALMM COLMAIbHBIX SIBJIE-
HUI M MPOLIECCOB,HE TOJbKO HE MCKIIIOYAIOT IPYT Jpyra, HarpoTuB, oda
TepMHHA OOYCJAaBIMBAIOT B3aMMHOE COCYILIECTBOBAHME, IOMOJIHSS U pac-
KpbIBasi CBOM LIEHHOCTHbIE MCOLIMAJIbHbIE XapaKTePUCTUKM,KaK B HCTO-
pUM, TaK U B YCJIOBUSIX COBPEMEHHOTO MOJUKOH(MECCUOHATBHOIO MHUpPA.-
HerepMmuHaLus B chepe peTMIrMOBEAYECKOro 3HaHUS TIPEACTaBIISIETCSI CIOX-
HbIM MHTErpajbHbIM IIPOLIECCOM: C OAHON CTOPOHbI,— IOCYIApCTBO, €ro
CTPYKTYpPHhI, UJIEU, TOJUTHUKA B LIEJIOM OINPEACISIOTCS COLMaTIbHO-3KOHO-
MUUYECKUMU (paKTOpaMu, a, C APYroi, X akTUBHAs MNpUPOJA 3a4acTylO
BBICTYNAET IJIABHBIM JIE€TEPMMUHUPYIOIIUM (PAKTOPOM MYXOBHBIX, a, Cle-
JIOBaTEJIbHO, U HPABCTBEHHO-TYMAHUCTUYECKUX PEJIMTMO3HBIX YOeXKIEHUH,
100, HAaMPOTUB,(PaHATUUYHO-ACCTPYKTUBHBIX U 3KCTPEMMUCTKM HACTPOECH-
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HBIXBbIJIa30K. OnpeaeuTh AUaJeKTUKY 3TOM B3aMMHON JeTepMUHALIUU,
npeaeabl GYHKLIMOHUPOBAHUS KaXXJIOW M3 CTOPOH — BakHasl 3ajada Cco-
BpeMEHHOM (uitocopumn, KoTopas IpearogaraeT AeTaJlbHOE M3ydeHHE
(dopM AeicTBUS NIpUHLIMIIA JeTEPMUHU3Ma B PEJIUTMOBEIYECKOM 3HAHUM.
ITo oTnenbHBIM acrekTaM AeTepMUHALIY PEJIMTMOBEIYECKOro 3HAaHMS €CTh
COOTBETCTBYIOLIME (PUIOCOPCKO-METOAOIOTMUYECKIE, MTPAaBOBbIE, TICHUXO-
JIoTUYecKue, sI3bIKoBeauyeckue U apyrue ucciaenoBaHus. Ilo mpobiemam
COOTHOLIEHMSIBEPHI U pa3dyMa, peJIUTMO3HOI0 CO3HAHUSI KaK KOTHUTHUBHO-
ro SIBJICHUSI, METOJOJOrMM HayKM, HEOTOMM3Ma M Hay4yHOI'O MO3HaHUS
NMEIOTCS uccaeaoBaHus B padorax I'apamxka B.U., Anuesoit b.A., Adny-
camenona, lllepmyxamenosoii H.A., A.M., Panyruna A.A., 3oua B.A.,
[IaxHosuy M.M., d6nokoBa U.H., Aunnauesa A. A., bypyHkona 10.®. n
Ipyrux yd€HbIx. [IpobiaemMa gerepMyUHALIMMA PEIUTMOBEAYECKOrO 3HAHMUS B
acrieKTax MOCTaHOBKU (PUJIOCO(GCKUX 3aday, u3jgaraeMbIX B JIOrMYECKOM
MOCJIeIOBATEIbHOCTH 1IEMOYKM B3aMMO3aBUCUMBIX MO COAEPXKaHUIO IO-
HSATUI — 3HaHME — CO3HaHME - IO3HAHME — MCTUHA U Bepa,lI0Ka3bIBaeT,
YTO OHA HAXOJMUTCS B LIEHTPe BHUMaHUS PUIOCOPCKON HayKu, OJHAKO B
npeajiaraéMoil aBTOpOM TPaKTOBKE TEMbl JAaHHOI CTaTbU, OHA BCE XKe He
ObL1a TIpeIMeTOM cHelaJbHOro ucciaeaoBaHusl. B HacTosiiiee BpeMsl BO3-
HUKJIa OCTpasi HEOOXOIMMOCTb B IOTTOJIHUTEJIbHOM MCCIeI0BaHUM TeX cep
YyeJIOBEYECKOM NesITeJIbHOCTU, KOTOpble (DOPMUPYIOTCS B IpPOLIECCE CO-
BpPEMEHHBIX (PAKTOPOB €ro COLMaJILHOIO ObITUSI, TAKMX KaK HaJu4yue Ku-
OepIpocTpaHCTBa, IMOJUKOH(PECUOHAJIbHOIO MUpa I100aJu3alinu, C
MUTpaliMel KanuTaaa 1 MUTrpalyeit TpyIoBOro pecypca, IjaHeTapHbIX Mac-
1mradoB ycyaoBunii Ilangemuu no KoponasupycHoil nuHgexkuun COVID-19,
nocyieacTeuii Tpareaun CapnoOMHCKOM CTUXMU U JPYTMX CYpPOBBIX MCITbITA-
HUI YEJIOBEYECTBA.

OBCYXJIEHUE U PE3YJIIbTATbHI

PenurnoBeaeHue kak puiaocodckass Hayka B CBOEM METOI0JOTMYEC-
KOM COJepXKaHWM oIupaeTcsl Ha (pyHIaAMEHTAJAbHbIA MPUHLMUIT AETEp-
MMHM3Ma B UCCIEA0BAHUM 3a0a4PUaocopuu peaurum, ICUXoaoTum pe-
JIUTUU, COLIMOJIOTMM U T€PMEHEBTUKU peauruu. [IpyunHHO-CaeaCTBEH-
Hasl B3aMMOCBSI3b BCeX (pOpPM IMPOSIBJICHUS PEJIUTUU B XU3HU YeJIOBEKa
1 00llecTBa, KaK B UCTOPUM, TaK U B YCIOBUSIX TJIOOAIM3ALUN MHAU-
YMsl KUOEePIIPOCTPAHCTBA, MTO3BOJISIET PACKPHITh COBPEMEHHYIO CYLIIHOCTh
PEJIMTMO3HOTO MMUPOBO33PEHUSI C IMO3ULMU TapPMOHMUYHOTO COYETaHUS
pPEJIMTMO3HOM Bepbl M MO3HABATEJIbHOM JI€ITEJIbHOCTU YeJIOBEKaKaK Ta-
KOBOi1. PenurnoBeaeHue aHaau3upyeT NPpUYMHBI BOSHMKHOBEHMUSI, CTa-
HOBJICHUS W Pa3BUTUSI PEJIUTMI B KOHTEKCTE MX B3aMMOJIECTBUS C pa3-
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JMYHBIMU KYJIbTYPHBIMUA M COLIMAJbHO-IOJUTUYECKMMU IPOLIECCAMU.
Bo3HMKHYB B IpEeBHOCTH Ha MepeceYeHUM paHHeW (puiaocopuu penm-
T U UCTOPUM, (POPMUPYSICh U Pa3BUBASICh BMECTE C IPYTMMU COLU-
aJlbHBIMM HayKaMWu, CEroJH$Sl pEIUTrMOBEACHUE — 3TO CAMOCTOSTEJb-
Hasl KOMILJIEKCHas MeXIMCUMIIIMHapHas (guiaocodckass HayKa, Ucclie-
JYIOLIasl PeJIUTUI0 UCXOISl U3 METOA0JOTMUECKMX MPUHIIUIIOB U Teope-
TUYECKMX MapagurM pa3jMYHbIX T'yMaHUTapHbIX Hayk [lIlaxHoBuu, M.
2018: c.13]. N3BeCTHO,4TO M3y4Y€HHWE PEIUTHUOBEACHUS KaK Y4eOHOI
JUCLMIUIMHBI B CHUCTEME BBICLIMX OOpa30BaTEJIbHbIX YUYPEXIAECHUM IO
TUIOBBIM M pabOYMM MOporpamMmaM TEeMaTUYECKON IMOCTAaHOBKM MpO-
0J1eM, OpMEHTUPOBAHO HA JUHEUHYIO KiacCUdUKALMIO, TAe ONpeaes-
I0IIUMM (PAaKTOPOM BBLICTYHAET UCTOPUS, (PAKTOJIOTMYECKUI MaTepuaiu-
3y4e€HUS CMEHBI IEPBOOBITHBIX BEPOBAaHUI HALIMOHAJIbHO-TOCY1aPCTBEH -
HbIMU U MUPOBBIMU PEIUTUSIMU U PA3HOBUIHOCTSIMU HOBBIX PEJIUTHA0O3-
HbIX JBMXKEHUN.PUIT0COGCKUM Xe NPUHLUI AEeTepMUHM3MA O0YCIaB-
JIMBAaeT PaCcCMOTPEHME OOJIbLIOIO CIIEKTpa KpUTEpHUEeB KiacCudUKaluu
PEJIMTUO3HBIX YUEHUN U JOKTPUH. DTU KPUTEPUU OTPaKalOT LIEIOCT-
HOCTb, B3aMMOCBSI3b, YCTOMYMBOCTb U €IMHCTBO OOpa3za XXW3HU, Tpa-
JIALWIA, MAPOBOCHPUITUI U MUPOINOHUMAHUS IIPEACTABUTEIECH OTHOU
BEPOMCIIOBEIHON CBSI3M, HAIIpUMEp — MyJdaum3Ma, XpUCTUAHCTBA, MUC-
JaMa. M3yvasgnpeameT peIMTMOBeIeHUsI, CTYAEHT AOJKEH UMETh Ipe/-
cTaBJieHHMe O0OCHOBAX YYE€HMI, MCTOKAX CBAIIEHHBbIX NMCAHUN U Mpe-
JaHWI, O BO3HUKIIMX B XOJ€ PacOpOCTpaHEHMs PEeJIMTMU, HampaBiie-
HUSIXPA3BUTHUSIIOKTPUH, BEpPOBAHUI 1 YOeXKIEHUI,0COO0EHHOCTSIX UX CO-
CYLLIECTBOBAHUSI B YCIOBUSIX COBPEMEHHOTO MH(MOPMALIMOHHOIO OO0I1Le-
CTBa, O CEKTax M TEUEHUSIX,0 creuuduKe KapThl COMNOCTAaBICHUSI KOH-
(beccMoHaNbHBIX CUJT B JIMLE YUCICHHOCTHU IOCJed0BaTeNeil peIurnos3-
HBIX BepoBaHMii.Bcs aTa Bhillle MepeuyrcaeHHas COBOKYITHOCTb PEJIUTH-
OBEIYECKOI KOMIIETEHTHOCTH, (POPMUPYETCS B YETKYIO CUCTEMY C I10-
MOILBIO METOAOJOTMYEeCKO (PyHKLUU (PUI0CO(PCKOTO MpUHLMMOA 1e-
TePMMUHU3MaA, B KOTOPOM MPUYMHHO-CJIEACTBEHHAs CBSI3b SIBISETCS -
poM ero coiepxaHusi. B yueOHoil autepaTtype 1o ¢ujiocopuu gaercs
clenympollee 0003HAYECHUE MOHATUS JETEPMUHU3M: JETEPMUHU3M MOJIa-
raeT, 4YTO BCE COOBITHSI B MUPE B3aMMOCBSI3aHbI M MMO3TOMY OIlpeaesie-
Hbl (determinare (J1aT.) - ompenessiTh). YIoOpsaodyeHHasl CBSI3b JejaeT
JaHHYIO Belllb B JaHHOE BpeMs UMEHHO TeM, YeM OHa sgBjseTcsd. B cumy
TOCIIOACTBYIOLLIETO MOpPSIIKA HUUTO HE MOXET ObITh MHaye, 4YeM OHO
ecTb. ' 1aBHast popMa cBsI3M — Kay3ajibHasl CBsI3b (OT CJIOBa causa - IpU-
YyuHa), T. €. IPUUMHHO-CJeACTBeHHas cBs3b.| BacunbeB, C. & lemuH, U.
2014: c.27].IlppyunHHOCTh, TIPUUYMHHAs CBsI3b, Kay3aJbHas CBI3b (OT
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agat. Causa — mpuYMHA) — OJHA M3 BaXHEWIINX POPM B3aMMOCBSI3U U
B3aMMOOOYCJIOBJICHHOCTHU SIBJICHUI W MPOLIECCOB OBITHS, BbIpaxKarolas
TaKyl0 T€HETUUYECKYIO CBSI3b MEXAY HMUMM, IPU KOTOPOH OMHO SIBJICHUE
(mpoiuecc), Ha3bIBAEMOE MPUYMHOM, MIPU HAJTUYUU ONPEACICHHBIX YC-
JIOBUIA HEU30€XHO IMOPOXKIAET, BBI3BIBAET K KM3HU APYroe SIBJICHUE
(mpouecc), Ha3pIBaeMoe CiaeacTBueM (MM IeucTBUeM). 31eCh He00XO-
IUMO YUYMTBIBAThb, CTO COLIMAJbHBIM IETEPMUHMU3M BOBCE HE OTPULAET
CBOOOJBI BOJM YEJIOBEKA, HANIPOTUB, OH IPEAMNOJAracT CO3HATEIbHBIN
BbIOOP MOTHMBOB M Liejiei nesaTeabHOCTU. OOHAKO COLMANbHBINA IETEp-
MWHN3M HECOBMECTUM C CYOBEKTHMBHU3MOM M BOJIIOHTAPU3MOM, HEPEI-
KO CMBIKAIOIIMMUCS C aBAHTIOPU3MOM, BEAYIIMMU, HAIIPUMEDP, B MpPaK-
TUKE ITOJUTUYECKON XMU3HU JIMOO K AECHOTU3MY, JIMOO K aHApPXU3MY.
JIr060e HapylleHWe 3aKOHOB MCTOPUM HE OCTaeTCs Oe3HaKa3aHHBIM:
UCTOPUS XKeCTOKO MCTUT 3a 3To. [CrnupkuH, A.2006: ¢.509].
OmnpeneneHNePUIOCOPCKUX TTOHIATUNA «IIPEIBUACHUE» U «IIPOTHO3U-
pOBaHME» B HalleM HM3Yy4aeMOM KOHTEKCTE MOCTAHOBKU PEJIUTHMOBE[I-
YeCKOro 3HaHWS, YKA3bIBAET, YTOUYEJIOBEK IPEABUINT PE3YJbTAThl CBO-
€ IeITeAbHOCTU, MpeaBOoCXUllaeT oyayuiee. JItoam He MOTYT XWUTb, HE
MIPEICTaBASISI B TOU WJIM UHOM CTEIIEHM MEPCHEKTUBY KaK MPOCKIIUIO Ha
Oynyuiee, Oyab TO HAy4YHOE MPOTHO3WPOBAHME, JIMOO PEJIUTUO3HAS KOH-
LENIMs 3CXaTOJIOTUU, (HalpuMep B MCJIaMe, «TaKIUup» U «KUSIMaT», B
WHAYU3ME «CaHcapa» W «KapMar») Oyayliee, KOTOpoe IMPUIAET CMBICT
HACTOSIILIEMY B €0 TECHOM €IMHEHWW C MPOLLIbIM, TO €CTbh LEHHOCT-
HbIMM TYXOBHBIMM YCTAHOBKAMU KM3HEACSATEIbHOCTU YEJIOBEKA W 3all-
pocaMy COBPEMEHHOI'O TEXHOrNeHHOro ooOiuecrBa. [IpuHuMIT geTepMu-
HH3Ma YKa3bIBA€T, YTO LICHTPAJIbHBIM MOHATUEM B LIEJTOCTHOM CUCTEME
B3aMMOCBSI3U CTPYKTYPHBIX 3JIEMEHTOB PEIUTMOBEAYECKOTO 3HAHUS
BBICTYIIA€T PEJIUTMO3HOEC MUPOBO33peHue. OHO Xe GopmupyeTcsd Ha
HMCTOKAX CBAIUCHHBIX MUMCAaHUN U npegaHuii. Hampumep, corjiacHo Ha-
YYHBIM HCCJIEOOBAHMAM, MEPBbIEC 3aNKUCU ABECTbl HE YIAOBJIETBOPSIIU
CaMHUX XPELOB, T.K. MOCJIEIHUE CUMTAM, YTO CYLIECTBYIOIIMMU TOIAA
OykBaMu ajdaBUTa HEBO3MOXKHO TOYHO MepeaaTb00XXEeCTBEHHBIX OTKPO-
BeHUI mx peauruu. LInm momcku HOBbIX OykB. M B 1IeCTOM Beke, B
nopy npapiieHusa CacaHuaoB, 3Ta IpobjiemMa Oblia paspelieHa. bbin
co3llaH CIeLIMaJIbHbI «aBeCTUUCKUI» aadaBUT, KOTOPBIA OTIMYaAICSI
W3YMUTEIbHON TOYHOCTHIO. OH OCHOBBIBAJICS Ha MEXJIEBUMCKOM IHCh-
MEHHOCTH, HO BMECTO ABAAILIATU B HEM ObLJIO COPOK IIECTh OYKB. DTOT
aJ(paBUT MO3BOJISIII U300paxKaTh KaXXIbI IJIACHBIM U COTJIACHBIN 3BYK U
10 CBOEM TOYHOCTH PABHSJICI COBPEMEHHOM MEXIYHAPOAHOM TpaHC-
kpunuuu [I'an6os,H. 2009: c. 23]. CBslieHHbIE TMCAaHUS KAaK UCTOYHU -
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KU PEJIUTMO3HOI0 MUPOBO33PEHUSI OMNPENCISIOTCS MASHHBIM OCHOBA-
HUEM TPaXIAaHCKOU M XMU3HEHHOMMNO3ULIMI 4YeJIOBEKA MOTPAXKECHUEM B
€ro CO3HaHUM TAPMOHUYHOTO COYETaHUS €IMHCTBA CBETCKMUX 3HAHUM U
PEIUTUO3HOTO BepoyOexaeHus. BeIsiBIeHME MX B3aMMOOOYCIOBIEHHOC-
TH Kak ¢akTopa puyiocoPckoro MpuHIMUNA JeTepMUHNU3MA, TTO3BOISIET
PACKPBITh XapaKTePUCTUKY TaKUX MOHITUMN KaK «pPEJIUTUsI», «Bepa»«0-
JJarO4YeCTuE», «TOJIEPAHTHOCTb» 4epe3 3aKOHOMEPHOCTU Pa3BUTHUSIAY-
XOBHOCTUB COBPEMEHHBIX YCJIOBHSX IJI0OAJIM3alu, MTHOOPMALIMOHHO-
ro UIIOCTUHAYCTPUAJIBLHOTO OOILECTBA, TIe3HAaHWE U WHTE/UIEKTYyaslb-
HbI TOTEeHUMaN SIBJISIIOTCSI OCHOBHBIMM IPOM3BOACTBEHHBIMMU peCyp-
caMu. MIMeHHO 3Ta B3aMMOCBSI3b, KOTOpPasl BbIpaXkaeTcsl B rapMOHUY-
HOM COYE€TaHMM BTHOKOH(MECCUOHAJIbHOIO MHOT000pa3usi U CBETCKO-
ro, AI€MOKpPaTUYECKOro IpaxkJIaHCKOro oOllecTBa, MOKA3bIBA€TBCIO CTE-
MEHb 3HAYMMOCTHU JeTepMUHALIMM (POPM MPOSIBJIIEHUSI PEJIMTUUA KaK CO-
uuanbHoro dgeHomeHa. CorinacHo Kopanumyeckoil Tpaguuuu, Myxam-
MeJ OTHOCHWJICS C OOJIbIIMM yBaxK€HHWEM K MCKaHMSIM XaHU(OB, B yue-
HUSIX KOTOPBIX ApEeBHUE apaOCKue JIEreHAbl W KYJbThl MPUYYIJIMBO U
MIPOU3BOJIBHO IEPEILIETAIUCh C UAESIMU eauHoro bora u jquuyHoro 6ec-
CMepTUsI YesioBeKa, OJM3KMMU Mydau3My U XpUCTUAHCTBY. Paccymok
MOACKAa3bIBaJl OECUMCICHHOE MHOXECTBO pa3JMUYHbIX pEILIEHUI, Bce-
BO3MOXHbIE COUETAHUS PEIUTMO3HBIX UAEH U MOHSATUI, KOTOPbIE Ka3a-
JIUCh PABHO CIpaBeIIMBLIMM M OJMHAKOBO BEpOSATHBIMU. OUYeBUIHO,
MOCPEACTBOM OJHMX TOJILKO JIOTUUECKUX PACCYXIECHUI HAUTU UCTUHY
ObLJIO HEBO3MOXHO.

JJIs1 peTUruo3HbIX MOMCKOB M3ApEeBJe CYILIECTBOBaJ APYroil IyTh -
IIyTh CaMOYTJIYOJIeHUSsI, MOTPYKEHUSI BO BHYTPEHHUII MUP, YIPaBJICHUS
cBouMM smouusamMu u Mbicagmu. [Ilanosa, B. & baxtun, 1O. 1997: c.
27]. Takum o6pa3oM, HAa OCHOBAHUM BEPHI Y YEJIOBEKA BO3HMKAET YOEXK-
JIeHWE€ B UCTMHHOCTU €ro IpeacTtaBieHuil. OTcroga MpOUCXOAUT OIIpe-
JIeJIEHUEe, KOTOPOE€ MPaBOMEPHO NaTh 3HAHUIO: 3HAHUE — 3TO YOEXKIEH-
HOCTh 4Y€JIOBEKa B TOM, UYTO €ro IpeACTaBICHUS O AeHCTBUTEIbLHOCTU
COOTBETCTBYIOT 3TOM JEHCTBUTEJIbHOCTU. «...0bITME M IIpUpoja, Oepy-
1IMe cBoe Hayajo B bore, SIBISIIOTCS M3BEYHBIM IIPOCTPAHCTBOM,OKpPY-
>KAIOIIMM YeioBeKa. B 3ToM OTHOLIEHMM 3HAYMMOCTb U LIEHHOCTD JIIOOBU
yejoBeKa KO BceBbllIHEMY HECOIIOCTaBUMMbI, CJI€I0BATEIbHO,4YE€I0BEK
yeprnaeT U IMpUOOpEeTaeT CBOM 3HAHUSI M3 NPUPOAbI, KaK MCTOYHMKA
Hay4yHOro IOMCKa,u B pe3yJibTaTe HAXOIUT M3JIEYeHUE B HUCXOASILIEH
13 MOTOKa MCTUHBI 3HaHusXx...» [Llepmyxamemona, H. 2012: c. 423].
MctrHa Ttakke mpuoOpeTaeT CBOE COAepXKaHWE TOJbKO MPU YCIOBUU
MOATBEpXIAEeHUsI ero Bepoul. Tak, Hampumep, B McjaaMe, KaK MUPOBOU
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PEJIUTUU U CUCTEMbl MUPOBO33PEHUYECKMX YCTAHOBOK BEpPbI, OMpPeaes-
eTcst 6 2JIEMEHTOB CYTH YeJIOBeYeCKOl XM3HM (MMaH): Bepa B Ajuiaxa
(Bepa B EnqnHoro bora), Bepa B cBgauieHHbIe [Inucanusa (Typr Mykan-
nac Kuroo - Taypar, 3adyp, Uumgxun, Kopan), Bepa B Ilpopokosn
(ITpopokoB Habu u IlpopokoB Pacynb), Bepa B aHrenoB (Manauka,
MykappabyH), Bepa B CynHblit n1eHb (Kusmar), u Bepa B Ilpemonpene-
aenue (Kapap, Takoup). Kaxnplii mpaBOBEpHBIA MyCYyJbMaHWH, CO-
[JIaCHO €ro MO3MUlIMU MO Bepe, olpeneisieT ceds 1Mo 4 oCHOBHBIM (ak-
TOpaM, MepBbiii (AKTOP KAacaeTcsl HAllpaBJIeHUI B UCJIaMe - CYHHUThI —
IIANATB — XapUIXKWAThl (MOAAUTHI), BTOPON (paKTOp OTHOCUTCS K UIEH-
HBbIM T€YEHMSIM corjacHo dunocopun Kamama — MyTasuauThl — alllb-
apuThl — MATypPUAUTHI, TPETUIU (HAKTOp — MO MPUHAAIEXKHOCTU K Ma3-
Xxa0y KaK peJIUTMO3HO-IIPABOBOM IIKOJbI — 3TO XaHAa(PUTHI — XaHOaIM-
Thl — WA@UUTHI - MAJIUKUTBI, U YeTBEPTHIMA (PAKTOP MO NPUHAIJIECKHO-
CTU K TapuKaTy — sCcCaBWs — HakKOaHausg — KyoOpasus u ap. Wam,
HaIpuMep, OCMBICIIEHUE CaKpaJbHOM3HAUMMOCTU XpamoBoi ['opbl B
HMepycainme Kak BOIUIOLIEHUSI CBSITBIHBTPEX aBpaaMUYECKMX PEIUTUI
— WyJau3Ma, XpUCTUAHCTBA U MCIaMa, 1a€T BO3MOXHOCTb MOHSTH CTY-
JEeHTaMH1, 4TO, OuUOJIeMCcKMiA ABpaaM MW KopaHudeckuii MoOpaxum (1o
OCHOBAM WYJIEHCKOMU, OMOIENCKONM M KOPAHUYECKON TpaguLIMsIM)— 3TO
OOWH U TOT XE YeJOBEK, OTKYyAa CIEAYET TaKXKE MCTOPUUYECKUI (haKTo-
JIOTUYECKU MaTepuan, OObeAMHSIOIIMI Mydanu3M, XPUCTUAHCTBO U
1CJIaM Ha OCHOBE YEThIPeX CBSILUECHHBIX MUCAHUI ABpaaMUYECKUX pe-
quruii Taypara (Topsl) — HUcnociaaHHOro npopoky Myce (Mowucero),
3adypa (Ilcanteipsi) HUcnocaaHHoro npopoky HoByny (HaBuny), UH-
kg (bubaum) — HucnocaanHoro npopoky Mce (Mucycy) n Kopa-
Ha — HUCIOCJIAaHHOIO Npopoky MyxamMmeny,B €IMHYIO CUCTEMY aBpaa-
MUYECKMX MOHOTEUCTUYECKUX PEJIMTUIA.

Ha teopeTnueckoM ypoBHE OTHOILLIEHUS K MUPY, YeIOBEKA MHTEpPECyeT
3aragka obiThsl bora. I1oCKOJBbKY LIEHHBIM 31€Ch MPU3HAETCSI HE MaTepU-
aJbHOE OJylaro, a 3HaHME, TeOPEeTUYECKOE OTHOILIEHME CIIOCOOCTBYET CO-
30aHM1IO 0oJiee CIOXKHBIX KoHLenuii bora. OnHUM U3 cNOCOOOB pa3MBblIiI-
JeHus1 o bore Ha ATOM 3Tane sBjsIeTcs anodaTruyeckoe ABUKEHKUE MbICIU
OT 00BEKTOB 3TOr0 MMpa K 3anpeaebHON pealbHOCTU. bor auinaercs: tex
MPUBBIYHBIX KAYECTB, C KOTOPbIMU YEJIOBEK MMEET OO0 UMs, obpa3 u
T.M. bor, Takum oOpa3om, omnpeneasieTcsl Kak 0eCKOHeUYHbId nyx [Tumo-
myk, A. 2014: c¢. 25]. DaeMeHTbI TTIEPBOOBITHBIX PEIUTMO3HBIX BEPOBAHUIMN
Tak>Ke He YYKIbl COBPEMEHHOMY Y€JIOBEKY, TakKMe KakK (PeTUIIM3M, aHM-
MM3M, Marusi, MaHTMKa W IIaMaHW3M. Bepa B OyXoB, HEUYUCTYIO CHUILY,
OecCMEpPTHYIO OYLIy — BCE 3TO MOAMMULKUPOBAHHBIE aHUMUCTUYECKUE
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npeacTaBiaeHus 1epBoObITHOM amoxu [[1aBmosckmii, B. 2010: ¢.48]. AHa-
JIM3UPYS TEKCThbl CBSIIEHHBIX MMCAHUMN, HEOOXOAMMO OTMETWUTb, HAPU-
MEp, YTO BCI BeAMYECKAs JUTEpPATypa B COBOKYIHOCTH MMeHyeTcs Ilpy-
TU (CaHCKp. stuti — «cablaHue»). Ilo aHanorum ¢ XpucTUaHCKUM TIpe.i-
CTaBJIECHUEM O bOXECTBEHHOM OTKPOBEHMHU IIPYTU IMPUHSITO aCCOLIMUPO-
BaTh C APEeBHEUHIMNUCKMM «CBdieHHbIM [lucanuem». IloaTomy mMHorma
MPOU3BEACHMS, BXoasdiuue B coctaB LpyTu, Tak 1 Ha3bIBAlOT — «TE€KCTHI
nucaHusl». OOHAKO B Cydae CO ILIPYTU TEKCThl MUCAHUS HE O0JagaroT
OOrOOTKPOBEHHOCTBHIO B €€ KJIACCUYECKOM MYACOXPUCTHUAHCKOM ITOHMMa-
Huu. ConepxaHue Illpyru — 5T0 He yciabllaHHasg U 3aUKCUPOBAHHAS
MMMCbMEHHO YEJIOBEKOM HeKasi 00roOTKPOBEHHAs MHMOPMAaLIMs, KaK MOXXHO
ObL10 OBl MOAYMAaTh BHAYAJIE, B3IJISHYB Ha MEPEBOJ CAHCKPUTCKOTO CJIOBA.
Texkctol LIpyTn cocTtaBiaeHbl 4e€JIOBEKOM AJIS1 OOpalleHUsT K OOXKECTBY.
CyOBbeKTOM Tj1aroja «CjblllaTb» B JAaHHOM CJIydae SIBJISIETCS HE YEJIOBEK,
a oor. /111 Hero 1oTCs TEKCTHI TMMHOB (MaHTpP), MUMEHHO OOXKECTBO CJIbI-
ILIAT CJIOBA MOJIMTB M OOpallleHHbIe K HEMY XXepTBeHHbIC NMpU3bIBbI[Ce-
MeHLIoB, B. 1981: c. 11].

[TpyHUMDO AeTepMMHKU3MA PACKPBIBAET, YTO B OCHOBE JIIOOOIM pEIUTU-
O3HON M HEPEIUTMO3HOM 3TUKM JIEKUT MPUHLMUIT HEPA3ZPBIBHOM CBI3U
JIMYHOM CBOOOIBI BBIOOpA M JIMYHOI OTBETCTBEHHOCTH 3a 3TOT BHIOOp,
KOIa, PacCyXIasi O PeJIMTMO3HbIX U HPABCTBEHHBIX MpPOOJeMax, Y€JI0BEK
JIOJDKEH ObITh MAKCUMAJIbHO KOPPEKTHBIM U TIPOSIBIISITh YBAXKEHUE K YYB-
CTBaM MpEICTaBUTEJIE MHOW BEPbl U PEJIMTMO3HBIX YOCXKICHMUIA,U HaxKe
CIOPUTHb, HUKOTO HE OCKOPOJISISE U HE YHMXKASA. DT HOPMbI 3aKPEIUICHBI
Ha 3aKOHOJATEJIbHOM YPOBHE OTHOCHUTEJILHO IpaBa PEJIMTMO3HOTO BOJIE-
U3BSIBJICHUS, TIe YETKO onpenesieHo, 4yTo CBodoga COBECTU — 3TO rapaH-
TUPOBAHHOE KOHCTUTYLIMOHHOE MpPaBO TpaxKIaH MCHOBEIOBATH JIIOOYIO
peJIMTMIO WJIM HE MCIIOBeIOBaTh HUKakoi. He momyckaercs kakoe-1m0o
MIPUHYXICHUE MPU OINPEACJICHUN TPAXIAHWHOM CBOETO OTHOILIEHUS K
peJIMTY, K WCIOBEAAHUIO WJIM HE MCIOBEAAHUIO PEIUTMM, K Y4ACTHUIO
WIM HEYYaCTUIO B OOTOCIYK€HMSX, PEJUTMO3HBIX 00psAmax U LIEPEMOHU-
SIX, B TIOJYYEHUU PEJIUTMO3HOTO obOpaszoBaHus. Penurusg B PecnyOiuke
Y30exkucraH oTaesieHa OT TOCyJapCTBa. YCTaHOBJIEHUWE KAKMX-JIMOO TIpe-
WMYILECTB WX OTPAHWUYECHMUII OJHOM PEIUTUU WA BEPOMCIOBEAAHUS IO
OTHOILEHUIO K IpyruM He npomyckaercd [3akoH«O Cpobome coBeCcTU U
peIMTMO3HbIX opranu3auusax Pecnyonuku Y3oekucran» (B HoBoit pemak-
mun), 1998: c. 5]. BiusHue nciama B MAUPE BO MHOTOM OOBSICHSIETCS HAIU-
YMEM B HEM JIBYX TEHACHLMMN: — TEHACHLMS COXPAHEHWUS PEJIMTHO3HO-
KYJIBTYPHBIX TPAOULIWMA; — TEHACHLMS MOJECPHU3ALMK Hcaama [[IxaBako-
Ba, K. 2014: c.189]. EcnupaccmarpuBaTh peJuruio Kak obpa3 XWU3HU U
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(pakTOp MUPOBOCHPUSITHSI, TO BTO OOBICHSIET TpebOoBaHMEeTapUKaTa sicca-
BUSI B 00$13aTeJIbHOM HAJIMYMMYCJIO—BUI IJII HPAaBCTBEHHO-IYXOBHOTI'O
COBEpIIEHCTBOBAHUS M TOCTUKeHUs bora mo mpoxoxXaeHUIo IyTH, OC-
HOBHBIMM 3TallaMM KOTOPOTO OBbIJIM: 1IapuaT, TapuKaT, XakKuMKaT, Mabpu-
¢dat [baiitenoBa, H. 2014: c.5]. CornacHoduiocodpun Kajaama, Tapukara
sgccaBusl - Illapuart, TapukaTt, MabpudaT U XaKMKaT — 3TO YeTbIpe B3au-
MOCBSI3aHHbIE MEXXIy COOO MMPOBO33PEHUYECKME YCTAaHOBKMU, OMNpeaessi-
IOlIME COoAepKaHME KM3HEHHOIo MYyTU U MpeJHa3HauYeHUsI TPaBOBEPHOTO
MYyCyJbMaHMHa, IJE€, €CJIU COU3MEPUTh C OCOOEHHOCTSIMU COBpPEMEHHO
>KM3HU, LIapyaT BBICTYNaeT KakK CHUCTeMa 3aKOHOAaTeJbHO-IIPaBOBBIX OC-
HOB, MabpudaTr — 3TO 00s13aTeJIbHOE CTpeMJICHUE UeJloBeKa K 3HAHMSIM,
TapuKaT OTpaxkKaeT CBOOOY BOJEU3bSBIECHMSI COTJIACHO BhIOOPY MO COBEC-
TU YeJIOBeKa, ero MHTepecaM M MHTEJIEKTYaJIbHbIM CIIOCOOHOCTSIM, a Xa-
KMKaT (MCTMHA) — 3TO OCO3HaHME 4YeJIOBEKOM CBOEU CO3uaaTebHOMCO-
LIMaJIbHOM 3HAYMMOCTU. B 5TOM U nposiBiisieTcsl rjaBHasi 0COOEHHOCTb CO-
BPEMEHHOI CYLIHOCTH PEJIUTMO3HOI0 MUPOBO33PEHUsI. DTOT (PaKTOp HaU-
Oosiee sIpKO oTpaxaeTcs B puaocodru MyTa3uanuToB. B KauecTBe nocTrxke-
HUUM MYTa3WJINTCKOM TPAOAULMKN OTMEYAIOTCS MPU3HAHWE PELLIAIOLIEH PO
pasyMa B Mpoliecce MO3HaHMsI, OlieHKa pa3yMa KakK BbICIIEH MHCTaHLUU
MpY pelIeHUM MUPOBO33PEHUYECKUX, B TOM UMCJIE PEJIMTMO3HBIX BOIPO-
COB, YTBEpXJIEHUE CBOOOIbI YEJOBEUECKOI BOJIM, MPU3bIB K aKTUBHON
co3uaatesibHoi aesaTeabHocTU [A6710K0B, H. 1994: c. 232]. Ecam Kak nae-
TePMUHAHTY pacCMaTpuBaTh «MCTUHY - XakukaT», To MOH CuHa BBICTY-
MMUJI IPOTUB UAEU KpeallMOHU3Ma, IMPOBO3IJIACUB UL COBEYHOCTH MUpa
bory. Marepus, no MMoH CunHe, He coTBOpeHa, "(opMe abCOJIOTHO He
JaHO OBITh TIPUYMHON WK cpeacTBoM ObITUS MaTepun’ [MI6H Cuna. 1980:
c. 299].

ITpyHUMNO geTepMUHM3MA B PEJIMTMOBEAYECKOM 3HAHUM BBISIBIISIET JIO-
I'MYECKYI0 B3aMMOCBSI3b PEJIMTMO3HOTO, MOJUTUYECKOIo, MPaBOBOTO U
HPaBCTBEHHOI0 CO3HAHWSI B BOCIIMTATEJLHOM M 0OOpa3oBaTeJIbHOM IPO-
lieccax CTaHOBJIGHMS YeJioBeKa KaK JIMYHOCTU, U (OPMUPOBAHUSIETO TBEP-
JIOU TPAXXKIAHCKOM U >KMU3HEHHOM IMO3ULIMN.

I'apMOHMYHOE cUyeTaHue CBETCKMX 3HAHUM M PEIUTMO3HOIO BepoyOexk-
JIEeHUS COCTaBJIsIET OCHOBY NMpuHLMIA “IIpocBelieHre U peIMruo3Hast To-
JIEPAHTHOCTH . B COBpEMEHHBIX YCJIOBUSX CETOIHSIIIHErO M1pa I1odaaimn3a-
LMY, KOIJa TEXHOIETEePMMHU3M 3aHMMaeT JTOMMHUPYIOIIHUE TMO3ULUU B
(phakTOpax BO3ACUCTBUS HA BOCIUTATEIbHBINA U 00pa30BaTEIbHbIN MPOLIEC-
Chl B LIEJIOM, KOIJa Hayka, TeXHUYeCKMe JOCTMXKEHMSI, CPeACcTBa Macco-
BOI1 MH(OPMALIMKU WJIM TEXHOJOTUM B 1IEJIOM, SIBJISIFOTCSI KJTIIOUEBBIMU JIBU-
KYLIMMU CWJIaMM B SKOHOMMKE, UCTOPUU Y COLIMAILHOU cdepe, peaurus
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KaK COLIMAIbHOE SIBJICHME U JYXOBHO-HPABCTBEHHbI KPUTEPUIX MUPOBOC-
MIPUSITASL U MUPOMOHUMAHMS YEJIOBEKAHETOJIbKO HE TEpPSIET CBOEro 3Haye-
HUSI, a HAIIpOTUB, 3asBJISIET O Ce0€ M CBOE 3HAUMMOCTU C BBICOKHX IO-
3ULUKN TOCYIAPCTBEHHOM MOJIUTUKMN.

Penurus neiicTBUTEIbHO BBIMOJIHSIET 3TY (PYHKIMIO UACHTU(UKALIUH,
1M HE TOJIbKO Ha ypOBHE HAlLlMOHAJIbHOTO CaMOCO3HaHus. B coBpemeH-
HOM OBICTPO MeHsolIeMcsl 001IecTBe, ¢ 0OJbIION COLMAIbHON U "Teo-
rpapryeckoin” MOOMJIBHOCTBIO, YYBCTBO HEKOM M 0COOOI MpUHAaAIeX-
HOCTHU, YKOPEHEHHOCTHU HacyLIHO Heobxonumo. EcTh U elie oguH dax-
TOp, TlI€ PEJIUIrHsl BBICTYIIAET B 3TOW POJM — UHAUBUAYATbHOE Pa3BU-
THUE U U3MEHEHMWE POJM MHAWBUIA HA IMPOTSKEHUU €ro XWU3HU OT JeT-
ctBa K crapoctu [I'apamxa, B. 1995: c¢. 107]. CoBpeMeHHasICyLIHOCTb
PEJIMTMO3HOTO MUPOBO33PEHUSI CIIOCOOHA HAIIPaBUTh YeJIOBEKa B PYCJIO
HENpeXOoIsaInX, MICTUHHBIX LIEHHOCTEM, TaKUX KakK J00poTa, MUJIOCep-
JIUe, COCTpaJdaHWe, B3aMMOIIOMOIb, YTO HATJISIIHO MPOJEMOHCTPUPO-
BaHO B CYPOBBIX YCJIOBMSIX KaAPAaHTUHHBIX Mep MO MaHAeMUU KOPOHABU-
pyca o 6oprobec COVID-19. O0BbeKTUBHOCTb B U3YYEHUU COBPEMEH-
HOM CYLIHOCTU PEJIMTMO3HOIO0 MUPOBO33PEHUS TpeOyeT MpU3HAHUS
KMOEepHpOCTpaHCTBA B KauyeCTBE MCXOAHOrO0 MCTOYHMKA WH(OpMaLu-
OHHOIO M WMHTEJUIEKTYaJbHOI'O IMOTEHLIMAala OesSITeJIbHOCTU PEIUTrrn03-
HBIX opraHms3auuii 16 TM peaurno3HbIX KoHdeccuit, GyHKIIMOHUPYIO-
mux B Y30ekucrtane. Ha ocHOBe 3TUX MOJOXEHUIN pPaCKPbIBAETCS COLIU-
aJlbHOE 3HAYEHME OTKPBITOrO Auajaora Mexay peJauruo3HbIMUA OpraHU-
3allUsIMU M OOILECTBOM, KaK Mpumep ykazaHornpuHsaTue Petsol JIyxoB-
HBIM yhnpaBieHueMMycynbMaH Y30eKncTaHa BO BpeMs YCJIOBUI CaMO-
n30JAUUU o KapaHTUHY naHaeMunCOVID-19 Ha Bpema CBsieHHOTO
Mecsaua Pamazan. CiegoBaTebHO, C MMO3ULIMKA COBPEMEHHOM CYILIHOC-
TU PEJIMTMO3HOTO MMPOBO33PEHMS HAETCSI XapaKTEpUCTHUKA rapMOHUY-
HOMY COYETAHMIO CBETCKMX W PEJUTMO3HBIX 3HAHUI - peIUruoBeayec-
Kasi KOMIETEHTHOCTb, CBETCKOE OOpa3zoBaHMWE, OCHOBBI PEJIUTMO3HBIX
KyJAbTYp Y CBETCKOI 3TUKU, PEIIMTMOBEIECHUE U TEOJIOTUS, OOrocioBUe
u punocodpus Kajsama, uU3ydyeHUe peIMTMU U OOydyeHUE pEeIUruu, KOH-
(beccroHaNbHBI HEWTpaIUTET.

[TpruMeHeHMe MpUHLMIIA JETEPMUHKU3MA B PEIMTMOBEAYECKOM 3HAHUU
MO3BOJIUT pa3paboTaTh TEMATUYECKYIO ITOCJIEA0BATEIbHOCTh W3JI0XKEHUS
Pa3IMYHOro poja BEpOYUYEHUI Uyepe3CcIrieu(PrUKy COBPEMEHHOM CYIIIHOCTU
pPeJIMTMO3HOI0 MMpPOBO33peHus. Hampumep, caenath lieaecooOpa3HbIM
M3y4eHUE PEJIMIMU Ha OCHOBE KOHLENTYaJIbHOI OOLIHOCTU JOKTPUH, Ha-
MpuMep, aBpaaMUYECKUe PEIUTMU- WyJdau3M, XPUCTUAHCTBO U HCJIaM,
TaOMYECKUE PEJIMTMU — JA0CU3M, KOH(PYLIMAHCTBO U CUHTOU3M, JXapMM-
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yeckue peaurud — Benuueckas penurusi, OpaxMaHU3M, MHAYWU3M, JKaki-
HU3M, CUKXHU3M. Kpome 3TOro, pacCMOTpeHue AeTePMUHM3MA KaK METO-
JIOJIOTUYECKOM OCHOBBI TPEOYET LIEJ€CO00pPa3HbIM NPUMEHEHUE MOMIYJIb-
Horo (¢opmara BU3y4eHUU Kypca PeaurnoBeneHue, auiib B Ciaydae, €ClIu
aTa CUCTeMa He OyIeT IpearogaraTb BbIOOpa CTyIeHTAMUPA3IEIOB MO Te-
MaM y4YEOHOW JMCUMIIJIMHBI,UYTO MOXET ITOBJIEYb 32 CO0OM 000CO0JIeHNE
PEJIUTUO3HBIX YYEHUM, OTCYTCTBUE UX LIEJTOCTHOM JIOTMYECKOMKOHIIETITY-
aJIbHOM B3aMMOCBSI3M,TEM CAMBIMCIIOCOOHOCTH (DOPMUPOBAHUS ITHOKOH-
(beccroHaAIbHOM TOJEPAHTHOCTU,HEOOXOAMMOI HalleMy COBPEMEHHOMY
MOJUKOH(PECCUOHAIBHOMY OOILIECTBY, B KOTOPOM OO€cCnedyeHne CBOOOIbI
COBECTUM U PEJIMTMO3HOTO BOJIEM3bBIBJICHUS, MOJHITHI HA YPOBEHb TOCY-
JIAPCTBEHHOM IMOJUTUKMU.

M3ydyeHre MeTomoJornuyecKo HampaBI€HHOCTU MPUHLMIIA JIETEPMU-
HU3Ma B PEJIMTMOBEAYECKOM 3HAHMM BBISIBISIET TYMAaHUCTUUYECKYIO (DYHK-
LIMI0 COBPEMEHHOM CYILIHOCTU PEJIMTMO3HOTO MMPOBO33PEHUS, TI€ HEOO-
XOJIMMO ONUPAThCId HA KOHLEIMUMIO JUYHOCTHO-AEITEIbHOCTHOIO MOAX0-
Ja B JJOTUUECKOM B3aMMOCBSI3M TaKuX PUI0COPCKUX TEPMUHOB KaK «3Ha-
HYE — MO3HAHME — CO3HAHME — MCTMHA - Bepa», MPM KOTOPOM 3aJaya
JIMYHOCTHOTO PA3BUTHUS 3aHUMAET LIEHTPAJIbHOE MECTO. JTO, B CBOIO OUe-
pelb PaCKPbIBAET CYyTh TAPMOHUYHOIO €IMHCTBA HALIMOHAJILHOTO U O0I1Ie-
YeJIOBEUECKOr0,B YCJIOBUAX IIO0AIM3alnn (TEXHOONTUMMU3MA U TEXHOIEC-
CMMM3MAa), TII€ TOJEPAHTHOCTb M MEXHALMOHAJIBLHOE COIrJacue, codeTa-
HHE CBETCKOIO M PEJIMTMO3HOrO, SBJISIOTCS WCXOOHBIMWA MPUHLMIAMU
MOCTYNAaTEJIbHOTO pa3BUTHS BceX cep KM3HUHALIETO OOIIECTBA.

SAK/IITIOYEHUE

Paccyxnas u uccienyss ¢peHOMEH pPEJIUTUMM, PEIMTMO3HOIO CO3Ha-
HUSI U MUPOBO33PEHUS, HeJIb3sl BBIXOAUTh 32 PaMKU 3aKOHOJATEIbHbBIX
HOPM IMPaBOBOTO TOCYAapCTBa, MO3TOMY OCHOBHBIM MCTOYHMKOM U3Y-
YeHUsI HOPMATHUBHOM CTOPOHBI MEXKOH(EeCCHOHAJIbHOTO B3aUMOJAEH-
CTBUS MO Halllell cTpaHe SIBASETCS MopTajl 3aKOHOJATeJbHOU 0a3bl
LEX.UZ, B noHUMaHUU3HAYEHUN «CBETCKOE OOpa3oBaHUE» U «CBOOO-
Ja COBECTH» U «CBODOJA BEpOYyOEKIECHMI», KOTOPbIE OTpaxKeHbl B KOoH-
CTUTYLMU pecityonku Y30ekuctaH, B 3akoHe O cB0O0OOJE COBECTHM M
pEJIMTMO3HBIX OopraHu3alusx, B 3akoHe O0 obpasoBaHuu, B Ctparte-
MU AEUCTBUI U MHBIX HOPMATUBHO-IIPABOBBIX JOKYMeHTax. TeopeTu-
YeCKMM OCHOBAaHHWEM TPAKTOBKM COBPEMEHHOM CYILIHOCTU PEIUTHO3-
HOI'0 MMPOBO33PEHMS SIBJISIETCSI >KM3HEYTBEepXKAaroluasi U BeJIMYECTBEH-
Hast uges «IIpocBelieHue peMruo3Hasl TOJePaHTHOCTb» ,KOTOpasli OT-
paxaeT B ceOe Takue M3ApeBJie MPUCYLIMe HallleMy Hapoay KauyecTBa U
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TpaaguLIMi, KaK ITPOCBETUTEJIHbCTBO, TOJEPAHTHOCTb, MUJIOCEPIAUE U
J00poTa, CO3UAaHne,KOTOPhIE JIeKaT B OCHOBE pa3padOTKU HOPpMAaTHB-
HO-NIpaBOBBIX JTOKYMEHTOB B 00JlacTU 0oOpa3oBaHUsI, B cpepe peasimsa-
LI TOCYAAapPCTBEHHOMMOJIOAEXKHOMU MOJUTHUKM,a TAKXKE B PELICHUU 3a-
Ja4d Mo 00ecrneyeHno CBOOObI COBECTM M PEJIUTMO3HOTO BEPOMCIIOBE-
JAHUY IO Hallley CTpaHe.

ITogroroBKacoBpeMEHHBIX, BIOMTABIIMX B Cce0SI OOraTCTBO HalMO-
HaJIbHBIX M OOILEYEIOBEYECKMX, CBETCKMX U PEJIUTHMO3HBIX LIEHHOCTEM,
CITOCOOHBIX K CAMOCTOSITEJIbHOMY, CBOOOJHOMY OT CTEPEOTUIIOB, MBIILI-
JIEHUI0, KOHKYPEHTHOCITIOCOOHBIX MpOodeCCuOHaIbHbIX KaJpOB—UCXO-
Has 3a7a4a CBETCKOro o0pa3oBaHUS W COBPEMEHHOIO ITPAaBOBOTO IOCY-
napctBa. [ToaToMy 3HAUMMOCTb YU4€OHBIX, MH(POPMALIMOHHO-PA3bICHU-
T€JIbHBIX UAYXOBHO-TIPOCBETUTEIBLCKUX MEPOMNPUSATUN U NEATECAbHOCTH
CpEeICTB MaccoBO¥ MH(OpPMALIM OTHOCUTEIbHO (DOPMUPOBAHUSI U TIPO-
SIBJICHUSI NETEPMUHALIMMA COBPEMEHHOMW CYLIHOCTU PEJIMTMO3HOIO MM-
POBO33pEHMSI, CIIOCOOCTBYETBOCITUTAHUIO MOJIOAOTO TTOKOJEHUS C YYB-
CTBOM OTBETCTBEHHOCTH 3a Oyayllee CTpaHbl U CyIb0y HallMM, OCO3HA-
HUSAECTPYKTUBHOCTU YYXIbIX MIAEN, (PyHAAMEHTaJIUMCTCKMX HacTpoe-
HUM, CITOCOOHOCTH BBIPAOOTKM BOJM M YOEXIEHWM,MPEACTABISIET CO-
00Ji OCHOBHYIO 3aJa4y BOCIHUTATEJIbHOTO U 00pa3oBaTeJIbHOIO IPOLIEC-
COB B LI€JIOM M MOAHSITHI HA YPOBEHb IOCyJIapCTBEHHOM moJuTuku. Ha
OCHOBE M3JIOXKEHHBIX B CTaThe (PUIOCOPCKUX MOJIOXEHUIA O METOH0JIO-
rMYEeCKON poOJM MNpUMHLMINA JETEPMMHK3MA B PEJIUTHMOBEIYECKOM 3Ha-
HUU OIIPENEIsIeTCSI COBPEMEHHAasl CYLIHOCTb PEJIUMTMO3HOIO0 MHUPOBO3-
3pEHUS, KOTOpas JA€T BO3MOXKXHOCTbh PACCMOTPETHC Pa3HbBIX TOUEK 3pe-
HUS MOHSTUS «<MUPOBO33pEHUE», «PEJIUTUS», «CBETCKOE 00pa3oBaHUE».
DunocopCKUNTPUHLIMIT JeTepMUHU3MA BbljesieT Kputepud CoBpeMeH-
HOWM CYLIHOCTHU PEJIUTMO3HOI0 MUPOBO33PEHUS B YCJIOBHUSX IJIOOAIM3a-
LIM1, NOJUMKOH(PECCUMOHAJIBHOTO MHpa U COBPEMEHHBIX pealuil Kuoep-
npoctpaHcTBa. OH TakKe yKa3bIBaeT Ha 00S13aTEJIbHOCTbU3YYCHUS pe-
JIMTUM B CUCTEME CBETCKOIro 0oOpa3oBaHMs. 31eCh INIaBHBIM (HpaKTOPOM
BBICTYIIAETJIOTMYECKaAsl B3aMMOCBSI3b PEJIUTMO3HOTO, MOJUTUYECKOTO,
MMPAaBOBOTO M HPABCTBEHHOIO CO3HAHWS B BOCIIMTATEJIbHOM M 00pa3o-
BaTeJbHOM MpolLeccax CTAaHOBJICHUS 4YeJIOBEKa KakK JIMYHOCTU, U (op-
MUPOBAHUSIETO TBEPAOM IpakKIaHCKOU M XU3HeHHOU nmo3uuunu. CoBpe-
MEHHAsICYIIHOCTh PEJIUTMO3HOIO0 MUPOBO33PEHMS CIIOCOOHA HAIPaBUTh
yeJoBeKa B PYCJO HENpPeXOAdIIMX, MCTUHHBIX LEHHOCTEM, TaKMX Kak
JT00poTa, MUJIOCEpAME, COCTpaJaHUE, B3aMMOIIOMOIb, YTO HAarJsIAHO
NPOAEMOHCTPUPOBAHO B CYPOBBIX YCJIOBUSIX KAPAHTUHHBIX MEpP MO MaH-
neMun KopoHaBupyca no 6oprdbec COVID-19. npunsatue Petbl y-
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XOBHBIM ynpasieHurueM MycyiabMaH Y30eKucTaHa BO BpeMS YCJIOBMA
camou3zossiunu 1o KapaHtuHy naHaeMunCOVID-19 Ha Bpemsa CBsieH-
Horo Mecsua PamaszaHn! -YnpasieHue MycyJibMaH Y30€KHCTaHa COBMeE-
cTHO ¢ JyxoBHbIMU ympaBieHusSIMU MycyjJbMmaH Kazaxcrtana u Keip-
IbI3CTaHA TIPUHSJIU PEIIEHWE OTMEHUTh KOJUIEKTUBHBICE U@Tapbl U HE
MMPOBOAUTH TapaBUX-HaMa3bl B MeUETAX.. MyCylbMaH Y30eKucTaHa Ipu-
3BaJIM COBEpILATh TapaBUX-Hamasbl U XaTM KopaHa B JOMallIHUX YCJIO-
Busx. XatM KopaHa ¢ yyactueM Kapu, JIEUCTBYIOIIMX B CUCTeME YII-
paBJeHUS MYyCYJIbMaH Y30eKucTaHa, OyJeT TPaHCIAMPOBATLCS IJISI Be-
PYIOLIMX B IIPSIMOM 3upe.

Y306eKkucTaHleB MOMPOCUJIM HE NPOBOIUTH KOJUIEKTUBHBIE MMTapHI,
a CpeacTBa, MpeaHa3HAYEHHBbIE IJIS 3TUX LEPEeMOHWUIA, IepeaaBaTh Ce-
MbSIM, HYXXKIAIOLIMMCS B MaTepUaibHOM moaaepxke, yepe3 «LleHTp Ko-
OpIMHALIUU CIIOHCOPCKOW I€ATEeJIbHOCTU,PEKOMEHIYETCS MEePEUYUCIIATD
cpeacTBa 3aksTa, Guaus U (pUTp-cagaka Ha cyeTa 0JJarOTBOPUTEIbHO-
ro o0IIeCTBEHHOro «Bakd» M ero TeppUTOpUAIbHBIX MOAPA3AECICHUN
i B «lleHTp KoopamHaLMM CIIOHCOPCKOM AesATeIbHOCTU». MydTuii
YCcMOHXOH AJIMMOB TakxXe COOOIIMI O MPOBEACHUU PETYIASIPHBIX MPO-
rpaMM, MOCBSIIECHHBIX Mecdally PamMamaH B TEJIEBUACHUU U COLIMAIBbHBIX
ceTsax. BKuoeprnpocTpaHCTBE HAXOAAT CBOIO IIPUMEHMUMOCTD MPAKTUYEC-
KM BCE€ CylLIeCTBYyIOIIME B «oddaaiiHe» peauruu, KOHMOECCUU, IBUXKE-
HUSA U JeHOMUHaUuu. [Ipu 3TOM 3HaUMTEIbHAS YaCTh COOBITUIA, TPOKC-
XOASIIUX B C(pepe peIMTMO3HbBIX B3AMMOOTHOIIECHU I, HAXOAUT CBOE OTO-
opaxeHue B ['nobanbHoi IlayruHe. TakuM oOpa3zom, MHTEpHET CTaHO-
BUTCS 3HAYUMMBIM (DAKTOPOM PEJIMTMO3HOM XU3HU B TaKKUX €€ MPOSIBIIC-
HUSIX, KaK MEXPEJUTMO3HbII Auanor, BUPTyajlibHasl aKTUBHOCTb O0p@-
JJAMHOBBIX M, B OCOOCHHOCTM, OHJAMHOBBIX KYJIbTOBBIX YUYPEXKICHUMH,
MoauduKauud KyJabTa. [IpyHIMO AeTEpMUHU3MAB U3yYEHUU COBPEMEH -
HOM CYIIHOCTM PEJIUTMO3HOTO0 MMPOBO33PEHHUS TPeOyeT IIPU3HAHUS
KMOEPIPOCTPAHCTBA B KAYECTBE MCXOAHOTO MCTOYHMKA MHEMOpMALM-
OHHOT'O W WHTEJIEKTYaJbHOIO MOTEHLMANa AESATEIbHOCTA PEIUTUO03-
HBIX opraHus3auuii 16 TM peaurno3HbIXx KoHdeccuit, GyHKIIMOHUPYIO-
mMx B Y30ekucrtaHe. OH TakkKe METOIOJOTMYEeCKU ompeaeasieT (pakTo-
PBICOLIMAJILHOTO 3HAYEHUS OTKPBITOrO AMAIOra MEXIY PEeIAUTMO3HBIMU
OpraHu3aluvsIMU U OOILIECTBOM, KaK mpumep yKazaHonpuHsTue DeTBbl
JlyxoBHBIM yrpaBjieHMeMMycyibMaH Y30eKrcTaHa BO BpeMS YCIOBUM
camou3oJsiumu 1o KapaHtuHy naHaeMunCOVID-19 Ha Bpemsa CBsieH-
Horo Mecsaua PamaszaH. IlpumymHHO-ClIeACTBEHHAsT B3aMMOCBSI3b C IT10-
3ULIMYA COBPEMEHHOMN CYLIHOCTU PEJIMTMO3HOTO MUPOBO33PEHUS XapaK-
TePU3YET TAPMOHMUYHOE COYETAHME CBETCKUX M PEJIMTMO3HBIX 3HAHUM,
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BBIJICJISISI UCXOAHBIE JETEPMMUHAHTBI PEJIUTMOBEAUYECKOM 00JaCTU 3HA-
HUS. TaKhe KaK,MUPOBO33pEHUYECKMII M KOH(ECCUOHAJbHBIA HEUTpa-
JIUTET, CUCTEMHOCTb, PENPEe3eHTATUBHOCTb, OOBEKTUBHOCTb, PEJIUTU-
OBeJdYeCKasds KOMIETEHTHOCTb, CBETCKOE OOpa3oBaHWE, OCHOBBI PEJU-
TMO3HBIX KYJbTYP M CBETCKOM 3THUKHW, PEJIUTHMOBEACHUE U TEOJOTHS,
oorocioBue U puaocodus Kajsama, U3ydyeHUE PEJIUTMU U OOydyeHue
peanuruu, KoHgeccuoHaabHblil HeliTpanuTeT. IloaToMy B KauecTBe pe-
KOMEHJAlMi Mo M3Yy4YEeHHUIO Kypca PeluruoBeneHrne B BLICIIMX 00pa3o-
BaTEJIbHBIX YUYPEXACHUSIX CJIeAyeT pa3paboTaTh TEMATHUUYECKYIO MOCJTE-
JIOBATEJIbHOCTb M3JOXEHUS Pa3InyHOro poja BEPOYYECHU depesCre-
LHMU(PUKY COBPEMEHHON CYLIIHOCTU PEJIUTMO3HOro MUpoBo33peHus. Cre-
JIaTh L1€J1e€CO00pa3HbIM M3yYE€HUE PEIMTMMA HAa OCHOBE KOHLENTYaJlbHOM
OOILIHOCTU JOKTPWH, HaIllpUMep, aBpaaMUYeCKHe PEIUTMU- UYJanu3M,
XPUCTUAHCTBO M MCJaM, TAOMUYECKME PEJIUTMU — HA0CU3M, KOHQPYIIM-
aHCTBO M CUHTOM3M, AXapMMUYE€CKMe peauruu — Benuueckas peaurus,
OpaxMaHU3M, MHIYU3M, J>KalHU3M, CUKXU3M. CiieayeT TakKe NPpU3HaTh-
11eJIeCOO0pa3HbIM MPUMEHEHNUE MOAYJAbHOro (popMaTra BU3YYEHUU Kyp-
ca PeanurnoseneHue, B ciydae, €CJid 3Ta CUCTEMa He OyaeT mpearosa-
raTb BbIOOpa CTyIEHTAMMpPa3[IeJOB MO TeMaM y4eOHOW AUCUWIIIMHBI, Y-
TO MOXET TTOBJIEYb 3a CO00I 000CO0JIEeHME PEJIMTUO3HBIX YUECHUM, OT-
CYTCTBME MX LIEJTOCTHOM JIOTUYECKOMKOHUENTYAJIbHOM B3aUMOCBS3U, KaK
BaXXHBIX CTOPOH 001IedPUI0COPCKOro MprUHLMINA JETEPMUHNU3MA -KakK
YYE€HUSI O B3aMMOCBSI3U U B3aMMOOOYCJIOBJIECHHOCTU SIBJIECHUW W IIPO-
1IECCOB PEaJbHOCTU, HALICJAMBAIOLIEr0 HAYYHbIM METOAMCCIEOOBAHMUS
Ha aHaJIM3 M PacKpbITHE YCJIOBUMU, NPUUYMH U 3aKOHOMEPHOCTEH, JIIO-
ObIX UIBMEHEHMI CUCTEMHOTIO IMOPSIKA, B TOM YUCJI€ U pa3IMYHbIX (pOpM
MPOSIBJCHUSI COBPEMEHHOM CYLIHOCTU PEJIUTMO3HOTO MUPOBO33PEHUS.
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DINSHUNOSLIKDA DETERMINIZM TAMOYILI

Annotatsiya. Maqgolada determinizm tamoyili dinshunoslikni o‘rganishda
uslubiy asos sifatida ko‘rib chiqgilgan. Dinning namoyon bo‘lish shakllarining
xilma-xilligi dunyoviy bilim va diniy e’tiqodning uyg‘unbirligi, o‘zaro
bog‘ligligi, nisbiy bargarorlik va birdamlik asosida tizimlashtirilgan.
Determizmning falsafiy tamoyili oliy ta’lim muassasalarida dinshunoslikni
o‘rganish uchun namunaviy va ishchi o‘quv dasturlariga muvofiq diniy
ta’limotlar va ta’limotlarni tasniflashning keng mezonlarini ko‘rib chiqishni
belgilaydi.

Kalit so‘zlar: tamoyil, metodologiya, determinizm, sabab, ogqibat,
bag‘rikenglik.

Kalit so‘zlar (2): din, diniy dunyoqarash, vijdon erkinligi, e’tiqod,
oyatlar, mugaddas manbalar, urf-odatlar.
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PHILOSOPHY OF PRAGMATISM AS THE BASIS IDEA OF
ACTION, PRACTICE, CHANGE, AND EXPLORATION

Annotation: The article reveals the genesis of the philosophy of
pragmatism, the scientific views of American philosophers who
contributed to its formation. It states that pragmatism is a doctrine formed
under the influence of factors such as the mentality, industriousness,
purposefulness of Americans. This article also discusses the philosophy
of pragmatism, and its relationship to human behavior and social activity.
It highlights the role of the philosophy of pragmatism in the sphere of
democratic reforms in Uzbekistan.

Keywords: pragmatism, freedom, law, business, activism, empiricism,
interest, interest, individualism, reality.

Keywords (2): scientific method, theory of evolution, pragmatism,
philosophy of pragmatism, social activity, movement, ideas, doctrine,
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INTRODUCTION

Changes in the community come from a specific scientific and
theoretical concept, practical purpose, and futurological idea. The
scientific-theoretical concept means to practice the effects of scientifically
proven results into a new social space or period, whereas the practical
purpose is the result of which should be achieved and the expression of
the daily needs. The futurology comes as thought, idea about the future
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and gives harmony to the two ones above. But any scientific and theoretical
conception and futurological idea becomes more practical as a primary
result, namely, a practical purpose shows how vital the concept and
ideas are for the real life.

Philosophy of pragmatism originated as an idea, doctrine which
expressed changes in the social life in the US in the second half of the
19th century.It was spread to Great Britain and European countries in
the 20th century. Its hynosological and social philosophical issues were
revealed in the works by Charles Sanders Pierce (1839-1914). According
to his perspectives, subjective ideas, views, imaginations which were
occurred in the human’s brain, haven’t existed, don’t occur either. It’s
the beginning of “faneron” namely, any events, phenomenon [See Ch.
Morris. 1970: p .104].

So, Pierce believes that pragmatism is a practice, an experience relevant
to social changes in real life. From this point of view, pragmatism has
influenced all theoretical perspectives and scientific research in the United
States, and has impacted on all political and creative minds to practice
in the social life. With James Pierce, William James got published his
work ‘The Will to Believe’ in 1897.Then in 1907 he got his another book
“Pragmatism. A new name for some old methods” published which
describes pragmatism as a philosophical doctrine that relates to reality,
action, practice and philosophy that differs from subjectivity.

MATERIALS AND METHODS

In the period of the totalitarian system the works by Ch.S. Pierce, U.
James, D. Dewey, D.G. Mid, covering theoretical-ideological views of
pragmatism philosophy weren’t translated, until 2003 basic data about
them were given only in the encyclopedias and dictionaries.
"Republic”(Moscow) publishing house published the work by D. Dewey
“Human problems (“Reconstruction in philosophy”). Besides, the
magazines "Questions of Philosophy ", "Police", and "Philosophical
science" have published some articles on American pragmatism, whereas
Uzbek philosophy does not contain any resources in this field.

According to Linghart, who learnt philosophy of pragmatism
particularly, its base is social life, industry, economic life. [James, W.
1990: p. 7]. F.K.S. Schiller called it "Philosophy of Motors" [James, W.
1986: pp. 44-45].

According to D. Dewey's point of view philosophy of pragmatism should
be regarded as "Movement energy is an integral part of one's personality
and intellect” [Wells, G. 1955: p. 159]. In almost all works, pragmatism

Philosophy and life / Ne 2 (9) 2020
43



philosophy is recognized as an idea, doctrine of movement, practice, a
revival, and a reflection.

If we imagine the democratic reforms and practical changes
implemented in Uzbekistan today as ideas, doctrines and concepts, we
can call them the philosophy of pragmatism. The head of our state Sh.
Mirziyoev gave the main strides to the movement in the "Movements
Strategy” which was aimed at the breakthrough of democratic
development of Uzbekistan.There is also profound meaning. One can
see the following issues are put on agenda: the implementation of social
and economic development, the rule of law and the judicial system, the
development and liberalization of the economy, the social sphere, and
the policy of implementation. “Implementing Movements Strategy in
time and effectively is considered as the primary duty and activity of the
state authorities, the rest, relevant authorities” [Lingart, 1. 1954: pp. 4-
5]. Here the purposeis certain- to solve the current problems efficiently
in its own time, namely,in the social-practical way.

The five directions of the Movement Strategy are focused on concrete,
practical tasks. Each task is articulated clearly, without speculation.
Although complex areas of social life sometimes require speculation,
action and practical results indicate that task is the essence of duty. For
example, let’s take the direction of developing the system of community
management (1.3.). Specific tasks in it:

-implementing effective mechanisms of meetings with the population;

-developing modern forms of community-based inspection and
improving effectiveness of social partnership;

-developing civil community institutions, improving their social and
political activeness;

-strengthening the role and activeness of the institute of Mahalla in
society;

- strengthening the role of mass media, protecting the professional
activities of journalists. If the President's case comes to fruition after
three years, we can see that this activity is focused on the consistent
implementation of these tasks.

By the end of 2016, the President's reception places and special sites
had been organized in order to meet with the people directly. In 2017-
2018, web-sites of the First Minister and the rest Ministers were opened
for citizens' applications. The President has received over 4 million
applications so far in his site and reception places. The task of destroying
the effective mechanism of the people's government has been put on the
brink. At present, this Institute is challenged to investigate the problems
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of the public and convey them to the President. In total, 36 laws, more
than 130 Presidential decrees and resolutions, more than 220 decisions
and laws of the Cabinet of Ministers have been adopted to transform
this institute into a permanent body of the people’s communication.
According to the foreign experts, “Virtual receptions in Uzbekistan don’t
have any other counter in the world. It strengthens transparency, trust
of the people in the government and minimizes corruption” [Cammager,
H.S. 1950].

DISCUSSION AND RESULTS

In short, each aspect of the Movements Strategy focuses on the
implementation of such specific tasks.

Sh.Mirziyoev's actions for modernizing the capital, cities, villages,
building new houses, prosperous villages can be considered as the
philosophy of pragmatism. Today infrastructure and vision of the cities
and villages, roads connections are being completely outdated. The decree
of the President of the Republic of Uzbekistan "Prosperous Village"
(March 29, 2018) also states that despite the demographic, labor and
economic empowerment, 49% of the population has been demolished,
the necessary conditions have not been created. To solve this social-
practical problem in this decree in 2018 two projects of “Prosperous
village”, in the next years three such kinds of projects for the development
of the public living condition, modernizing the condition of occupations
have been implemented. In 480 villages modern houses were built and
degree of urbanization was improved [Veber M. 1990].

Pragmatism is a philosophical idea of action, mobility, and practical
activity. It doesn’t like essentially abstract and metaphysical jurisprudence
prevails. Through the use of creative, socially-practical activity, it can
give social change, reform, content and essence. In a way, it is not a
philosopher or a philosophical idea, but the definition of daily actions.
The philosophy of science can’t get anything from it. This is a tight
approach to the philosophy of pragmatism, misunderstanding its essence.

Pragmatism is a philosophical phenomenon that reflects all the social
movements and actions of humanity in a certain sense. The human brain
is not a social and practical task; it is a philosophical essence, that is, the
subject, the puzzle, the subject of philosophy from these social and
practical studies.

Pragmatism is not a philosophical, linear movement (it’s not the subject
of physics) but a subject of social and practical research and activity. It
is possible to study democratic reforms in Uzbekistan from the point of
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view of the philosophy of pragmatism, through its synthesis.

Factors determining the effectiveness of the will of the person are his
activity towards the good, his honest and fair approach to life. When a
person becomes obsessed with his ambitions, unrealistic dreams and
ideas, his mind, knowledge, organizing skills and diligent efforts will be
in vain.When life is well thought practical measures will be appropriate.
This approach is called pragmatism.Pragmatism is one of the factors
determining the effectiveness of the individual's will.But it is not an
indicator of spirituality.Because, as mentioned above, with pragmatism
and ethical requirements, current landscapes, which have spread across
almost every major part of the planet, have been directly or indirectly
modified by human activities.

The word "pragmatism” from the Greek word "pragma" means work,
action.It was introduced to social philosophy by Charles Sanders Pierce
(1839-1914).He is considered "the father of American scientific
philosophy."According to the philosopher, human behavior is based on
four forms of belief: 1) blindly following; 2) following authority; 3)
follow a priori (extracurricular knowledge); 4) follow knowledge.Of these,
only the latter are true, reliable, useful, illustrative, and testable to life
experiences.Later on, four principles of pragmatism are formed to follow
this science.These include: 1) Authority of the method of science and
scientific knowledge; 2) the impact of empiricism on contemporary
philosophy; 3) accepting biological evolution; 4) Adopting the ideal of
American democracy.This scientific method is based on philosophical
empiricism, evolutionary biology and democracy as the basic ideas and
principles of the philosophy of pragmatism: C.S.Pierce (scientific
method), U.James (philosophical empiricism), J.Meed (biological
evolution), J.Dyui (Ideal of democracy) represent these all.

D.Hume and I. Kant questioned the philosophical knowledge of
general philosophies, metaphysical generalizations, the method of
empiricism was found to be stable in philosophy.At the same time, U.
James, an educated biologist, combines Darwin's theory of evolution
with psychology and the sociology of J.S. Mill to form a specific
empirical doctrine [James, W. 1990].He has made research into aspects
of human psychology - the pursuit of purpose and profit, the love of
money, economic competition, and the struggle for survival.In his
view, “what concerns our emotional life is real. What motivates us is
to act in a way that arouses our curiosity.From the absolute or practical
point of view, these are the subjective desires of every reality.” [James,
W. 1990: p. 295].Yes, James could not have been approached to the
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problem as a psychologist subjectively, so some researchers have
criticized him as an "American idealist of pragmatism,” an attempt to
justify pragmatism as an ideological one [Wells, G. 1955].However,
the search for the subjectivity of the reality or the subjective
justification of it is a feature of all idealistic flows.Motivation of
individualism, entrepreneurship, personal interests, profit-making in
the works of William James-Pragmatist: "Fundamentals of Psychology",
"Theory of Radical Empiricism", "Colorful religious practices"”,
"Pragmatism - a new name for some old ways of thinking", the negative
consequences of competition, authoritarianism and monopoly, human
experience and its connection with God and the universe.Indeed,
James was a preacher, distributor, and promoter of American
pragmatism. [Wells, G. 1955: p. 12].

In the 1970s, a group of faculty members at Harvard University in
Cambridge established the Metaphysical Club. It was represented by
members like C. S. Pierce, C. Wright, O. Holmes, J. B. Werner, N. C.-J.
Grin, J. Fiske, F.E. Ebbeta, William James, and those interested in
social philosophy and political issues.It is the members of this club that
help to bring American pragmatism to the level of education.At first,
pragmatism was interpreted alongside practicalism and empiricism, and
the notions of C.S. Pierce and N. C. Green were not yet understood. Ch.
Ratt proved the theoretical basis for the view of "pragmatism” as an
independent philosophical concept, social reality. [Wells, G. 1955: p.
18].But it is for "a country that has little to do with philosophy" (Alexis
de Takequil) [Cammager, H.S. 1950: p. 28] was nothing apart from
practice. Philosophical metaphysical considerations, speculative
transcendental approaches, and abstractions were strange and unfamiliar
to "new world people” that could not have been noticed by members of
the "Metaphysical Club".In fact, the term "Metaphysical Club" was itself
a name intended to induce Americans to think contrary to their thinking,
way of life, their goals, practices, work and profit.As G. S. Kommejer
comedian writes, "a philosophy audience could live without any Americans
other than Emerson" [Cammager, H.S. 1950: p. 27], that is the only one
who was a philosopher in America — Emerson.“The American New
World has found happiness, and its philosophy is to express an optimistic
view of nature, romanticize the person, and interpret history in an
uplifting manner.America has achieve freedom, and its philosophy should
express to promote independence,and to honor democracy.He adhered
to idealism, and in his philosophy experiments and events should be
included; he is an entrepreneur, and his philosophy must serve practice;
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he is lucky, and his philosophy must include free will and life's worth.The
American has open-heartedness and its philosophy must be free of
evil. Due to this evolution, philosophy had to become a statement of
experience or an expression of character.It has become a weapon of
action and its stimulus, and it rationalizes the movement and turned
into its law”[Cammager, H.S. 1950: p. 28].

CONCLUSION

In short, pragmatism has demanded that philosophy adapt to the
needs and aspirations of the people of the continent, the psychology of
those who are entrepreneurial, business-loving.It is based on practicality,
benefit, pursuit of a specific goal, and not just speculative thinking, but
also rational ideas, practical results, and perspectives.Yes, pragmatists
have vulgarized the philosophy of the old continent, like Europe, just as
it does with grammar and behavior, but this hardening is aimed at
making human actions possible.They even try to honor God in this
regard.God is not the subject of all good things for them, but God is
seen as a source of justice and a means of encouraging people to do what
is right.While Calvinism is a doctrine close to Americans, they tend to
be more Protestant in their pragmatism."Prestige ethics", in the words
of M. Weber, supports business as a means of "transforming one's business
into a profitable practice" [Veber, M. 1990: pp. 61-67].There is still no
metaphysical philosopher among the proponents of pragmatism, a
philosopher who has made his priori a subject, and the "American spirit"
continues to encourage practice and the search for profit. They do not
have the concept of "sin", whatever their will does not interfere with
the moral right, the profit; it is necessary for socially necessary,
individualistic desires.It is well known that "sin" is not a legal concept,
but a person who does not know what a sin is looking for essence,
benefit, and necessity in every action.The pragmatist does not feel guilty
in the eyes of God, he needs a real attitude, not a transcendental one,
and the benefits that come from this relationship.From this point of
view, the philosophy of pragmatism does not focus on the sin that Satan
does. They are ready to bypass any obstacles or speculation, except for
any legal norms that limit their desire for masculinity.American
democracy is a freak democracy.He sees democracy as an opportunity to
realize ones will. The social essence of the philosophy of pragmatism is
that it expresses the ideals and ideology of the working Americans.The
goal is, as Alexis de Tequil writes, “to make money so that they can
worship the wealth” [Alexis de Tequil. 1992: p.11].1It is the freedom of
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money, wealth, and property to exercise their rights through these
utilitarian values.In America, the pursuit of earning money and struggling
to lead a rich life is not a shame.Money, as one of the Greek philosophers
says, is the greatest invention of man.Money has the power to realize
the unique characteristics of a person.The philosophy of pragmatism
protects this power and justifies it in the face of science and thought.
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Bahodirova Feruza Bahodir qizi (O‘zbekistan, Urganch sh.)

Pragmatizm falsafasi - harakat, amaliyot, o‘zgarish va tadqiqot
g‘oyasining asosi sifatida

Annotatsiya: Maqolada pragmatizm falsafasining genezisi, uni
shakllantirishga hissa qo‘shgan amerikalik faylasuflarning ilmiy qarashlari
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ochib beriladi. Unda pragmatizm amerikaliklar mentaliteti, ishchanligi,
magsadli faoliyat olib borishi kabi omillar ta’sirida shakllangan ta’limot
ekani yoziladi. Shuningdek, ushbu maqolada pragmatism falsafasi, va uning
inson xatti-harakati va ijtimoiy faoliyati bilan aloqgasi haqgida so‘z boradi.
O‘zbekistondagi demokratik islohotlar sferasida pragmatism falsafasining
o‘rnini yoritib beradi.

Kalit so‘zlar: pragmatizm, erk, huquq, ishbilarmonlik, faollik,
empirizm, qiziqish, manfaat, individualizm, reallik.

Kalit so‘zlar (2): ilmiy metod, evolyutsiya nazariyasi, pragmatizm,
pragmatizm falsafasi, ijtimoiy faoliyat, harakat, g‘oyalar, doktrina,
demokratik islohotlar

baxoauposa ®epy3a baxoaup Kbi3bl (Y30eKHCTaH, I.YpreHd)

duinocodus nmparMaTu3dMa Kak OCHOBA HeM JeiicTBHS, NMPAKTHKH, H3-
MEHEHHMS M MCCJeI0BaAHUS

AHHOTAIMA: B CTaTb€ pacKpbIBaeTcsl reHe3uc ¢uiocodumn mnparma-
TU3Ma, HAyYHbIE B3TJISAAbl aMEPpUKAHCKUX PUI0COPOB, CNOCOOCTBOBAB-
1lIM€ €ero CTaHOBJIEHUI0. B HEM TOBOpPUTCS, UTO NIparMaTu3M - 3TO JOKT-
puHa, copMUpPOBAHHAs IOJ BAMSHUEM TaKuX (pakKTOpoB, KaK MeHTa-
JIUTET, TPYILOJI00Mue, 1eJeyCTpeMJIeHHOCTh aMepuKaHlieB. B aToli cra-
The TakxXe oOcyxaaeTcsl puaocodus mparMaTusaMa U €ro CBsi3b C MOBE-
JeHWEM 4yejoBeKa U colralbHON akKTMBHOCThIO. [ToguepkuBaeTcst pob
¢dunocopun nparmatuszMa B cpepe neMoKpaThuueckux pedopm B Y30e-
KMCTaHe.

KmoueBbie caoBa: rmparmMaTtui3Mm, CBo0OOJA, 3aKOH, OM3HEC, aKTUBU3M,
SMITMPU3M, UHTEpeC, MHTEpPEeC, UHIAMBUIYAIU3M, PEaibHOCTb.

KmoueBbie ciaoBa (2): HayuyHbI METOJ, TEOPUS SBOJIOLIMU, MTparMa-
Tu3M, puinocodust nparMaTusMa, colidajJibHasg aKTUBHOCTb, JBUKEHUE,
uaeu, NOKTPUHA, JeMoKpaTudeckue pedOpMbl.
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INNOVATSIYA VA TA’LIM TIZIMIDA
INNOVATSION TAFAKKUR

Annotatsiya. Innovatsiya, innovatsion tafakkur, unga bog‘liq masalalar
hozirgi kunga kelib turli fanlar va sohalarning doimiy diggat markaziga
ko‘tarildi. Biron bir faoliyat sohasidami yoki turida, ilm fandami yoki
texnikada, inson ongi yoki tafakkurida yangilanishning vujudga kelishi, tabiiy
0‘z o‘zidan innovatsiya tushunchasi ham tilga olinadi. Innovatsiya, innovatsion
tafakkur texnik yoki igtisodiy tushuncha deydigan bo‘lsangiz, bu xato albatta,
innovatsiya fanlar, sohalar, faoliyatlar, texnika, hattoki inson ongi va
tafakkuriga ham xos tushuncha hisoblanadi. Masalan, fanlarda ta’lim-tarbiya
berishning yangi zamonaviy usul va vositalari misolida, sohalar qo‘llaniladigan
terminlar va texnologiya, faoliyat turlarida turli tumanlikda, inson ongida
vujudga keladigan doimiy yangi fikr va mulohazalar misolida ko‘rishimiz
mumkin. Gap shundaki, innovatsiya nihoyatda jozibali va serqirra tushuncha.
Uni ochib berish, mohiyat va funksional jihatdan tahlil gilish borasida hali
hanuzgacha biron bir xulosaga kelish mushkul. Shuning uchun ham, biz
ushbu magolada innovatsiya va innovatsion tafakkurga oid ba’zi qarashlar
hamda tadqiqotlarga murojat qilib, uning mohiyatini ochib berishga e’tibor
garatamiz. Bizgacha mavjud bo‘lgan fikr va mulohazalarni tahlil qilib, ba’zi
noaniglik va mavhumlikga e’tibor garatamiz. Shunga monand holda innovatsion
tafakkurning shaxs bilan, uning fikr va mulohazalari, ongi va hayotiy
pozitsiyasi hamda eng asosiysi ta’lim tarbiya jarayoni bilan alogadorligini
ko‘rib chigamiz.

Kalit so‘zlar: innovatsiya, qonuniyat, ong, bilim, fikr, garash, loyiha,
baholash, eksperiment, nazariya.
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Kalit so‘zlar (2): innovatsion tafakkur tuzilishi, ilmiy asos, innovatsion
tafakkur, innovatsion ong, ilm-fan va texnika.

KIRISH

Borligdagi narsa va hodisalar, inson va uning ongi, ilm fan yoki sohalar,
ta’lim tarbiya jarayonlari o‘ziga hos innovatsion yondashuvga ega. Xoh u
yo‘nalish bo‘lsin, xoh bu yo‘nalish bo‘lsin o‘zining muayyan, o‘ziga Xos
innovatsiyasi mavjud. Biror bir ob’ektning xususiyati, boshqa ob’ektlarda
go‘llanilish usuli, avvalombor, uning qo‘llanilish strukturasiga bog‘liq. Bu
biz tadqiq etmoqchi bo‘lgan innovatsion tafakkur tushunchasiga ham bog‘liq.
Hozirgi globallashgan dunyoning rivojlangan mamlakatlarida texnik-
texnologiya, fan va igtisodiy, siyosiy-ma’naviy va ijtimoiy faoliyat sohalarining
yuksalishiga kuchli ta’sir etgan innovatsion tushunchasi kengiroq tadqiq
etishga turtki beradi. Ba’zi adabiyotlar va olimlarning garashlarida innovatsiya
shunday tarif berilgan: “Innovatsiya- deb yangi turdagi mahsulot va
texnologiyalarni ishlab chiqish, yaratish va targatish, yangi tashkiliy shakllarni
joriy etishga garatilgan ijodiy faoliyat natijasi [I'opoxoB.B.I'., Xanumnosn
B.d.1987: ¢.80]. Shu o‘rinda biz innovatsion tafakkur tushunchasi, uning
tuzilishi, shakllantirish gonun — qodalari va ta’lim jarayonida qo‘llaniladigan
innovatsiya tushunchasini ko‘rib chiqib tahlil qgilishga harakat gilamiz.

MATERIALLAR VA METODLAR

Innovatsiya tushunchasi nimani anglatadi? Innovatsion tafakkur o‘zi nima?
Innovatsiya tushunchasi fan terminlari gatoriga XX asrning birinchi choragida
igtisodiyot sohasi va fanining terminologik tushunchasi sifatida kirib kelgan
bo‘lib, innovatsiya tushunchasi ingiliz tilidan tarjimasi “innovation”—
kiritilgan yangilik, ixtiro ya’ni, qgisqacha qilib ta’riflaydigan bo‘lsak,
igtisodiyotda bo‘ladimi, ilm-fandami yoki boshga sohalardami qo‘llanilib
kelinayotgan usul va uslublar, texnikalardan mutloqo farq giluvchi usul va
uslublar, texnikalarni kiritish, ularni amalda qo‘llash va qo‘llab quvatlash.
Bu yordamida sifat, migdor va samaradorlikni oshirish demakdir. Bu degani,
oldingi foydalanilib kelinayotgan vositalarni mutlogo rad etishni anglatmaydi.
Agarda, shunday deb tushuniladigan bo‘lsa, uning inkor etishi undan keyin
yana yangidan Kkiritilishi va go‘llanilishi mumkin bo‘lgan innovatsiyalarning
ham uni inkor etishiga to‘g‘ri keladi, bu esa innovatsiyaning qonuniyatini
buzib yuborib, xuddi jang maydoniga taqglid gilishga o‘xshab goladi. Aslida
go‘llanilayotgan innovatsiya oldindan qo‘llanilib kelayotgan usul va vositalarni
inkor etishi emas, balki, ularni ham yangilanishga undashi kerak bo‘ladi.
Igtisodchi olim A. Busiginning tarif berishicha, innovatsiya — bu asosiy kapital
yoki ishlab chiqgarilayotgan mahsulotni ilm-fan, texnika va texnologiyalar

Philosophy and life / Ne 2 (9) 2020
52



yordamida yangilashdir [Baxo6os A.B., Xoxwubakues III.X., MymuHOB
H.I'.2010: 6. 328]. Ilm-fanga, ta’lim sohasiga nisbatan qo‘llaydigan bo‘lsak,
ta’lim-tarbiya olayotgan yoshlarimizga nisbatan ishlatilganda, ularning bilimini
oshirishda qo‘llanilib kelayotgan usullardan voz kechish degani emas,
aksincha, yangilarini qo‘llash, yanada ko‘proq yangi usul va vositalarni kiritish
hamda ularni davomli ravishda qo‘llanilish turdoshlikni oshirish yo‘li orqali
ta’lim olayotgan, etishib chigayotgan kadrlar salohiyatini yanada yuksaltirish
ya’ni, ishlab chiqarilayotgan kadrlarning raqobat bardoshliligini oshirish
deganidir.

MUHOKAMA VA NATIJALAR

Innovatsiya o°zi aslida, ilg‘or texnika va texnologiya, boshgarish va boshga
sohalardagi yangiliklar va ularning turli sohalarda qo‘llanilishi
[Madvaliev.A.2013: b. 212]. Shu o‘rinda qayd etish lozimki, 2008-2018 yillarda
ilmiy-tadqgiqot va tajriba-konstruk-torlik ishlarini (ITT KI) investitsiyalash
hajmlari Xitoyda 3,8 barobarga, Koreya Respublikasida — 2,3 barobarga,
Germa-niya, Fransiya, Isroil kabi davlatlarda esa 1,5 barobardan ko‘proqqa
o‘sgan» [http://stats.oecd.org/; 2018 Global R&D Funding Forecast. Winter
2018: s. 5]. Bu va dunyoning rivojlangan davlatlarining rivojlanishinig asosiy
sababi ham, barcha sohalar va ilm fanga kiritilayotgan sarmoyaning mahsulidir.
Bu mamlakatlarda yangilik kiritish va hattoki yangi fikr, mulohaza ham doimo
diggat markazida turadi. Innovatsiya bu davr talabi va tagozosidir. Buhaqida
prezidentimiz Shavkat Mirziyoyev shunday fikr bildirib o‘tganlar: “Bugun
biz davlat va jamiyat hayotining barcha sohalarini tubdan yangilashga garatilgan
innovatsion rivojlanish yo‘liga o‘tmogdamiz. Bu bejiz emas, albatta. Chunki
zamon shiddat bilan rivojlanib borayotgan hozirgi davrda kim yutadi? Yangi
fikr, yangi g‘oyaga, innovatsiyaga tayangan davlat yutadi.Innovatsiya — bu
kelajak degani. Biz buyuk kelajagimizni barpo etishni bugundan boshlaydigan
bo‘lsak, uni aynan innovatsion g‘oyalar, innovatsion yondashuv asosida
boshlashimiz kerak” [http://uza.uz/oz/documents/zbekiston-respublikasi-
prezidenti-shavkat-mirziyoyevning-oliy-22-12-2017]. Prezidendimiz
garashlarida jamiyatning barcha sohalarida tub islohotlarini amalga oshirish
bilan jamiyatimiz, insonlarining ham fikrlashini innovatsion tarzga o‘ktazish
va ularni ham shunday fikrlashga o‘rgatishimiz kerak demoqchilar.

Yugorida ta’kidlanganidek, kadrlar tayyorlash, ta’lim-tarbiya jarayonini
modernizatsiyalash asosida ragobatbardosh professional bilimli, ma’naviy-
madaniy yetuk, barkamol, zamonaviy amaliy tajriba, yuqori qobiliyatli va
ilmiy, yaratuvchanlik ko‘nikmalariga ega bo‘lgan, yurtimiz tinchligi, vatan
ravnaqi, xalgimiz farovonligi yo‘lida xizmat giladigan vatanparvar yoshlarni
tarbiyalashni taqozo etadi. Ta’kidlash joizki, o‘tgan davrlardan fargli o‘laroq,
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yangi asrdagi oliy ta’lim muassasalarining qiyofasi va vazifalari o‘zgarib,
unda asosiy e’tibor mutaxassislarda yaratuvchanlik (inglizchadacreativity),
innovatsiya ko‘nikmalarini mujassamlashtirish va yangi bilim, g‘oyalarni
o‘rganish hissiyotini uyg‘otishdan iborat. Olimlarning tadqgiqot natijalariga
ko‘ra, ular quyidagi tamoyillarda namoyon bo‘ladi [Ashford,R.&Shakespeare,
R. (1999).]:

- ustozlar - yangi dunyoni shakllantirish me’morlaridir;

- texnikaviy-iqtisodiy, siyosiy va ijtimoiy reallik turli o‘zgarishlar bo‘lishini
taqozo etadi;

- ta’lim xizmatlari «ijtimoiy tovar» ekanligini e’tirof etish etarli emas;

- oliyta’limmuassasasiragobatbardosh bo‘lishi uchun u global bozor
o‘zgarishlariga monand ravishda tezkor va yetarli darajada innovatsiyani
go‘llashi zarur;

- oliy ta’lim izolyatsiya emas, balki innovatsiya orqgali yashovchan bo‘ladi.

Demak, ta’lim muassasalari, jumladan, oliy ta’lim professor-o‘qituvchilari
jamiyat va tabiatdagi bo‘layotgan o‘zgarishlarni, yangiliklarni vaqtida his etib,
talabalarga yetkazadigan, ajoyib ustozlar darajasida bo‘lmog‘i lozim. Shu
tufayli mamlakatimizda ta’lim tizimini modernizatsiyalashga yo‘naltirilgan
chora-tadbirlarni to‘lig ro‘yobga chiqarishimiz kerak. Shundagina biz istagan
darajadagi ta’lim sifatiga va samaradorligiga erisha olamiz.

Har ganday jarayonda innovatsiyani turli hil usul va vositalar yordamida
go‘llash mumkin. Innovatsiyani qo‘llash har bir sohada va shu bilan birgalikda
ta’lim tizimida ham o‘ziga hos gonun-qoidasi mavjud, har bir soha o‘zidan
kelib chiqgib, qgonun — qoidalar kiritishi mumkin. Ta’limda innovatsiyani
go‘llash orqali pedagog, talaba va o‘quvchilarning innovatsion tafakkur
olamini sezilarli darajada yuksaltirish mumkin. Yuqoridagilardan mulohaza
gilgan holda quyidagi qoidalarni e’tirof etib o‘tamiz (qo‘llanilayotgan
innovatsiya uchun):

- go‘llanilayotgan innovatsiyada magsadning ifodalanishi va natijadorligi;

- dars jarayoniga qiziqishini va ishtiyogni uyg‘ota olishi;

- talabalarni ilhomlantirishi;

- butun e’tiborni, diggatni talabaga va o‘tilayotgan darsga yo‘naltirilganligi;

- auditoriyani butunlay o‘zgacha fikrlash va liderlar jamoasiga aylantira
olishi;

- dars jarayonida noodatiy usullardan davomli foydalanish;

- dars mashg‘ulotining magsadni ifodalagan holda yakunlash.

Ta’lim jarayonida qgo‘llanilayotgan innovatsiyalarga har bir pedagogning
o‘zining yondashuvidan kelib chigib, mashg‘ulot olib borayotgan fan doirasidan
goidalarga o‘zgartirish kiritishi mumkin. Shunga monand ravishda innovatsiyani
go‘llayotgan o‘gituvchiga ham bir gancha talablar go‘yish mumkin:
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- 0‘z-0‘ziga nisbatan talabchanlik;

- magsadni ifodalay olish;

- auditoriyani ishontirish va ergashtira olish;

- zamonaviy ilm-fan yutuqlaridan foydalana olish;

- har kimga o‘xshamagan pedagog bo‘lish, an’anaviy pedagoglardan farq
qilishi;

- o‘quvchi va talabalar orasidan liderlar poygasini tashkil etish;

- butun e’tiborni auditoriyaga yo‘nlatirishi;

- har safar dars mashg‘ulotiga yondashishda yangi jarayonni yaratish;

- yangiliklar va o‘zgarishlarning lideriga aylanish;

- talabchan va faol tashabbuskor bo‘lish;

- dars mashg‘ulotingiz va o‘zingizga nisbatan sog‘inchni uyg‘ota olish.

Ta’lim jarayonida innovatsiya nima uchun kerak o‘zi aslida, ta’limda
innovatsiya — ta’lim jarayonida foydalanish uchun Kkiritilgan yangi usul va
vositalar yig‘indisi orqgali, ta’lim sifati va samaradorligini oshirish uchun
zarur. “Hozirgi ragobat va kurashi maydonida yer osti va yer usti resurslarni,
moddiy boyliklar, yer va hududlarni qo‘lga kiritishmuhim bo‘lmay qoldi,
balki barcha soha va yo‘nalishlarda innovatsiyalarni yaratish va iste’molga kiritish
asosiy ahamiyat kasb etmoqgda” [Crazier M. 1991: p. 26] Ta’limdagi
innovatsiyaga har qanday turdagi kiritilayotganyangiliklar sifatida emas,
aksincha mavjud ta’lim tizimining samaradorligini yuqori darajada ko‘taradigan
omil sifatida garashimiz kerak o°zi aslida. Juda ko‘p o‘rinlarda qo‘llaniladigan
ta’lim yoki har ganday jarayonga kiritilgan yangilik innovatsiya bo‘la olmaydi.
Innovatsiya bo‘lishi, shu kiritilgan jarayonga yengillik, qulaylik yaratishi va
yutuglarga erishi kerak bo‘ladi.

Ta’lim jarayonidagi innovatsion o‘zgarishlar, tizimga har ganday
yangilikning Kiritilishi bevosita o‘qituvchi faoliyatini yangilash va o‘zgartirish
orgali amalga oshirilishi ham atroflicha o‘rganilgan. Innovatsion faoliyat —
bu uzluksiz ravishda yangiliklar asosida ishlash bo‘lib, u uzoq vaqt davomida
shakllanadi va takomillashib boradi. Innovatsion faoliyat — yangi ijtimoiy
talablar bilan an’anaviy me’yorlarning mos kelmasligi yoxud amaliyotning
yangi shakllanayotgan me’yorining yuzaga kelgan me’yor bilan to‘gnashuvchi
natijasida vujudga kelgan gator muammolarni yechishga qaratiladi.
Innovatsiyalar doimiy ravishda pedagogik faoliyatga yangiliklar olib kirish
orqali ta’lim rivojiga hissa qo‘shadi, pedagogik faoliyatga ijobiy ta’sir ko‘rsatadi.
Bu o‘z navbatida yetuk malakalikadrlar tayyorlashning doimiy tarzda
takomillashib boradigan, samarali tizimini shakllantirishni talab etadi,
boshqgacha qilib aytganda, ta’lim tizimini innovatsiyalashtirmasdan,
igtisodiyotni innovatsiyalashtirish mumkin emas. Bu o‘z navbatida ta’lim
tizimiga e’tiborni kuchaytirish va zamon talablariga javob beradigan kadrlarni
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tayyorlashni tagozo etadi.

Ta’limda innovatsiyani qo‘llash innovatsion tafakkurni shakllantirish
demakdir. Innovatsion tafakkur — tafakkur qilishning yangi, faol va liderlik
shakli. Tafakkur so‘ziga ta’rif beradigan bo‘lsak, tafakkur bilishning yuqori
bosqgichidir|[Fayzixo‘jayeva D., 2015: b. 192]. Tafakkur innovatsiya bilan
uyg‘unlashadigan bo‘lsa, fikrlash va uni ifodalashning, bilish va bilimning
yuqori darajaga ko‘tarilishiga olib keladi.

Bundan kelib chiggan holda fan va ta’lim tizimi oldida turgan dolzarb
vazifalardan biri mamlakatimizda amalga oshirilayotgan islohotlar va
o‘zgarishlarning rivojini ta’minlovchi, yosh avlodni intellektual salohiyatga
ega bo‘lgan shaxslar qilib tarbiyalashda zamonaviy ta’lim, axborot va
kommunikatsion texnologiyalarga tayanish, zamonaviy intellektual tafakkurga
ega bo‘lgan yoshlarni tarbiyalash zaruriyatini keltirib chiqaradi.

Innovatsiya tafakkur bilan bog’lig holda quyidagilarni talab etadi:

1) yangilik, yangi narsalarni joriy etish, modernizatsiya qilish, isloh qilish;

2) ishlab chiqarish sohasida — yangi texnika-texnologiyalarni qo‘llash;

3) iqtisodiyotda — yangi texnologiyaga, mehnatni tashkil etish va
boshqgarishning yangi shakllariga investitsiya;

4) tilshunoslikda — yangi tadgiqotlar, tilda yangilik;

5) falsafada — yangi garashlar va yondashuvlar;

6) tibbiyotda — yangi davo va davolash usullari;

7) Inson va ongida — yangi, fikr va g‘oyalar;

8 ) ta’limda — yangi o‘qitish usullari, vositalari.

Demak, innovatsion tafakkurni yangilikka xizmat qiluvchi va uning
muvaffaqiyatini ta’minlovchi alohida tafakkur turi sifatida garash mumkin.
Ba’zi yondashuvlarga ko‘ra, “innovatsion tafakkurni qo‘yidagi xususiyatlari
mavjud: kreativlik;ilmiy-nazariy; ijtimoiy, pragmatik, konstruktiv [Ycomnb-
ueB A.Il., Illamano. T.H. 2014. c. 96].

Boshqga tadqigotchi olimlar esa, innovatsion tafakkurni kreativlikka
aynanlashtirib talqin qgiladi, “innovatsion tafakkur — bu muammoli
vaziyatlarni hal qilishda deduktiv usulidan chetga (golipdan) chiqgishdir”|
YT1emoB B.B. 2011. - Nel: c. 58]. Insonda innovatsion tafakkurni shakllantish
birmuncha og‘ir va sermahsul jarayon bo‘lib, birdaniga hech bir insonda
tezkor innovatsion tafakkur shakllanmaydi va hech bir inson tug‘ilishi bilan
tafakkur serqirraligi bilan tug‘ilib golmaydi. Aksincha, innovatsion tafakkurni
insonda shaklantirish uchun ta’lim-tarbiya, oila jamoasi, o‘qgish jamoasi,
ishxona va boshga jamoaviy muhitlarning ta’siri hamda insonning o‘z-o‘ziga
nisbatan tanqidiy layogqat, izlanuvchanlik va tirishqoqligining mahsuli
hisoblanadi.
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XULOSA

Magolamningning asosiy magsadi ham shundan iboratki, hozirgi rivojlanib
borayotgan dunyoda o‘z o‘rni va mustaqil fikriga ega, tafakkur olami keng
hamda serqirra insonni tarbiyalashda zarur bo‘ladigan innovatsion
texnologiyalarni tadbiq etishdan iborat.

Mamlakatimizda ta’lim tizimini isloh qilish jarayoni ketmogda. Misol
uchun, Prezident maktablari va turli fanlarga ixtisoslashtirilgan maktablar,
Innovatsiya vazirligining tashkil etilishi. Taklif sifatida, yanada ixtisoslashtirilgan
matematiklar — Al Xorazmiy, astronomlar — Mirzo Ulug‘bek, yozuvchi-
shoirlar — Alisher Navoiy, shifokorlar — Ibn Sino, arxitektorlar — Binoiylar
va boshga bir ganchaellik, yuzlab ixtisoslashgan maktablarni tashkil etish
kerak. Ular o‘z sohasiga ixtisoslashib, oliy ta’lim bilan birgalikda yetuk
mutaxassis tayyorlash mexanizmini yaratishlari kerak. Va har bir ixtisoslik
bo‘yicha tuman, viloyat va respublika darajasida bilimlarini sinovdan o‘tkazishni
tashkil etish, bu bilan ular o‘rtasida ragobatning vujudga kelishiga sabab
bo‘ladi. Raqobat esa rivojlanish asosidir. Har bir tumanda ixtisoslashgan
maktablarni tashkil etish, shu bilan birga tumanda hamma ixtisoslik maktablari
bo‘lishi shart emas, bularning tashkillashtirilishi yoshlar orasidan talantlar
tanlab olish. Ta’lim tizimini isloh qilish ertangi istigbolimiz, kelajagimiz
hisoblangan yoshlarni yuksak bilimli, kasbiy — ijodiy madaniyatli, ijtimoiy-
siyosiy faol, erkin fikrlash gobiliyati va o‘zining mustaqil garashlariga ega
yoshlarni shakllantirishga yo‘naltiriladi. Bunday natijalarga erishishda esa,
o‘quvchi va talabalarning ilmiy bilim darajasi, tafakkur olamining kengligi
va faolligini oshirishni taqozo etadi. Ta’lim muassasalarida yoshlarning dars
mashg‘ulotiga nisbatan qizigishini oshirishda, mustaqil fikrlashni, faollikni,
mantiqiy tafakkurni o‘stirishga qaratilgan, darsa va mavzuga oid innovatsion
usullarni qo‘llash magsadning asosini tashkil etadi.
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VHHOBAaIMM M MHHOBAIMOHHOE MbIILIEHHE B CHCTeMe 00pa30BaHHUs
Annoranus: B HacTosiee Bpems M3ydeHMe MHHOBALIM, THHOBALIMOH-
HOT'O MBILIJIEHUSI U €r0 acleKTOB CTajo LIEHTPOM MHOTMX IUCLUILIAH U
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Hccaea0oBaTeAbCKUX cdep. Mbl MOXEM 3aMETUTh, YTO ITOHSITHE HOBOBBE-
JIEHWSI U HOBIIECTBA B YEJIOBEUYECKOM MBICIMTEIbHOM IIPOLIECCE YIIOMMU-
HAEeTCS B KAKOM-JIMOO BUJIE IESTEIbHOCTA WM B KAaKOU-JIMOO NUCLUILIM-
He. Eciu ecTh Te, KTO aymMaeT 00 MHHOBALMSIX KaK O MOHSITUM, OTHOCSI-
1IeMCS K TEXHUYECKUM WJIM, CKaXXeM, SKOHOMMYECKMM HayKaM, HY, OHU
JOJKHBI OLLIMOAThCsI, MOTOMY YTO MHHOBALMM, MTHHOBALIMOHHOE MbILLIe-
HUE WU JEITEJIbHOCTb, MPEXAE BCEro, 3apoXIAalTCs B YEIOBEYECKOM
yme. HanmpuMmep, MBI MOXeM 3aMETUTh PYAUMEHTApPHbIE aCIIeKThl MHHOBA-
LM WJIM MHHOBALIMOHHOIO MBILLIEHUS] B HOBBIX METOAAX OOYYEHUS WJIU
HOBBIX TEXHMYECKMX METOJAaX B MHXEHEPUM, WM MPOCTO B HOBBIX SIBJIE-
HUSIX, KOTOpbIe BpeMsl OT BPEMEHM BO3HUKAIOT B YEJIOBEUYECKOM CO3Ha-
Huu. [ToHsITHE MHHOBALIMIA - OYEHb IPUBJIEKATEIBLHOE U CIOXHOE SIBJICHHUE
C €ro 3aMbICJIOBAaTbIMU CBSI3SIMUA CO MHOTMMM SIBJICHUSIMU, KOTOPBIE 3aC-
TaBJISIIOT HAC YAMBISITHCS U BbI3bIBaTh TpereT. [laxe ceiluac HET eIMHOIO
COIVIACOBAHHOTO IIOAXOJa WM METOAAa OMMCAHWSI MOHSITUST WHHOBALIMU.
[ToaTOMYy MBI IBITaeMCSl OOPATUTLCS K HEKOTOPBIM B3IJIsIAaM Ha MOHSITUE
MHHOBALIM{ 1 MHHOBALIMOHHOTO MBIIIUIEHUS U TTOMNbITAEMCS OIUCaTh UX B
HalMX TepMUHaxX. B cTaTbe paccMaTpUBalOTCSI OCHOBHbIE B3IJISIABI HA MO-
HSTUST MTHHOBALIMM M MHHOBALMM OO HACTOSILETr0 BPEMEHM, aHAIU3UPY-
€TCS UX U JeJIaeTCs MONbITKA NPOWJLIIOCTPUPOBATh pa3inYHbIe HEIOCTAT-
KA M HEIOCTaTKU JPEeBHUX, a TaKXKe MOKa3aHbl MOMEHTHI, B KOTOPbIX OHU
MOIJIM JaXe HEMHOro olepeauTh Hac. Hapsimy ¢ 5Toil 3amayeii B cTaThbe
YTBEPKIAETCsI, YTO MHHOBALIMOHHOE MBILLJIEHUE TECHO CBSI3aHO C YeJlo-
BEKOM, €ro CO3HAaHWUEM, XXM3HEHHOM MO3ULIMEN U, CaMO€ TIJIAaBHOE, MPO-
HeCCOM OOy4YeHMSI.

KioueBbie clioBa: MHHOBALMS, MNOPSAOK, pa3yM, 3HAaHUS, MBbIC/b,
B3[JISI, MPOEKT, OLIEHKA, SKCIEPUMEHT, TEOPUSI.

KnioueBbie ciaoBa (2): cTpyKTypa MHHOBALIMOHHOTO MBILIJICHUSI, HAy4d-
Hasg 0a3a, UHHOBALIMOHHOE MbIILJIEHWE, UHHOBALIMOHHOE MBbILLJICHUE,
HayKa U TEXHOJIOTUH.

Philosophy and life / Ne 2 (9) 2020

29



TA’LIM VA FAN FALSAFASI /
OUNJTIOCODPUA OBPA3OBAHUA U HAYKHU /
PHILOSOPHY OF EDUCATION AND SCIENCE

— UDK: 1:141.339
d- | nttp://dx.doi.org/10.26739,/2181-9505-2020-9-5

Xidirov Mustafo Toyirqulovich
O’zbekiston Milliy universiteti tayanch doktoranti

(O’zbekiston, Toshkent)
E-mail: xmt.2017@mail.ru

DUNYONING EZOTERIK MANZARASI —
FALSAFIY TADQIQOT OB’EKTI SIFATIDA

Annotatsiya: Ushbu maqolada dunyo mazrarasoning ezoterik mohiyati
falsafiy tahlil gilingan. Avvambor, har ganday muammo va fenomenning
tadqiq etilishi tadgigotning nazariy-uslubiy asoslarini aniglashni talab giladi.
Boshgacha aytadigan bo‘lsak, go‘yilgan masalani hal etish uchun avvalo
tadqgiqgot strategiyasi va dasturi aniglab olinishi, ya’ni tadqiqotda qo‘llaniladigan
tushunchalarning mohiyati, uslublar vausullar, prinsiplar vaimperativlar
belgilanishi nihoyatda muhim ahamiyat kasb etadi. Dunyoning ezoterik
manzarasi muammosini falsafiy garashlar rivojidagi o‘rniniilmiy-metodologik
jihatdan tahlil qilishni boshlar ekanmiz, bunda avvalo “ezoterizm” va
“ekzoterizm” tushunchalarining mazmun-mohiyati, shakllanishi jarayoni
xususida fikr yuritishimiz kerak bo‘ladi. Insonni insoniyligini ifodalovchi eng
muhim bilim shakli hisoblangan “ezoterizm” va “ekzoterizm” tushunchalari
insonni yuksak ma’naviy-ruhiy olamini o‘ziga xos tarzda ifodalash bilan birga,
ayni paytda uni komillikka etaklovchi bilimlarini yuksaltirishga ham katta xizmat
giladi. Shuning uchun ham ezoterik bilimlarning shakllanishi jarayonini
o‘rganish, uni vujudga keltirgan tarkibiy elementlarni aniqlash darajasini,
holatini o‘Ichovchi mezonlarni yaratish, bir so‘z bilan aytganda, dunyoning
ezoterik manzarasi haqgida yaxlit ta’limot yaratish barcha davrlarda ham faylasuf
olimlarni diggat markazida bo‘lib kelgan. Shu ma’noda ishning markaziy
muammosi hisoblangan dunyoning ezoterik manzarava uning o‘ziga Xos
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xususiyatini, tushuncha sifatidagi mazmun-mohiyatini falsafiy jihatdan tahlil
qilishga harakat gilamiz.

Kalit so‘zlar: ezoterizm, ekzoterizm din, tafakkur, inson, fan, bilim,
sehrgarlik, alkimyo, munajjimlik, gnostitsizm, teosofiya,yoga.

Kalit so‘zlar (2): dunyoning ezoterik manzarasi,.falsafiy tafakkur, shaxsiy
tajriba, yashirin bilim, ezoterik bilim, ezoterik madaniyat.

KIRISH

Dunyoning ezoterik manzarasi bilan bog‘liq falsafiy muammolar har
bir davrda o‘ziga xos ma’no-mazmun kasb etgan. Masalan qadimgi davr
yunon falsafasida ezoterik bilimlar muhabbat va haqgigatga erishishning
o‘ziga xos transendental bilim shakli sifatida talgin gilingan. Keyinchalik
esa ezoterika masalasi diniy va botiniy falsafiy g‘oyalarni izohlovchi o‘ziga
xos ta’limot ekanligi e’tirof etilgan. Falsafiy bilimlar taraqqiyoti natijasida
esa ezoterizm muammolari doirasi yangi bosqichga olib chiqilgan. Bu
davrda ezoterizm shaxsiy tajriba asosida olingan bilim ekanligi alohida
gayd etilgan. Shu boisdan ham ba’zi ilmiy adabiyotlarda ezoterik bilimlar
soxta ilm sifatida ham talqgin qilinadi. Aslida esa ezoterik bilimlar asosida
ham haqgigat unsurlari mavjud. Chunki o‘z davrida hatto dunyonnig
mashhur faylasuf olimlari Pifagor, Aflotun va Aristotellar ta’limotlarida
ham “ezoterika”ni yashirin mohiyati namoyon bo’ladi. Va ular bu ilmni
faqgatgina tor doiradagi kishilar toifasiga o‘rgatish mumkin deb bilganlar.
Tarixiy taraqqiyot davomida ezoterizm sehrgarlik, alkimyo, munajjimlik,
gnostitsizm, kabbala, teosofiya, tasavvuf, yoga, vayrayana (buddizmdagi
tantrizm), masonchilik, antroposofiya, mondializm va boshga shu kabi
ko‘plab diniy-falsafiy ta’limotlar bilan bog‘liq holda o‘rganilgan. Shu
bilan birga, bugungi kunda ba’zi faylasuf olimlar ezoterizmni inson
ongining konseptuallashuvi va ratsionalizmning maxsus turi deb ham
talgin qiladilar. Boshga olimlar esa ezoterizmni g‘ayri ilmiy fan va
g‘ayriilmiy tajriba mahsuli deb bilishadi.

MATERIALLAR VA METODLAR

Avvalombor, bu masalaga tarixiylik, mantiqiylik va tizimlilik tamoyillari
nuqtai-nazaridan yondoshish muhim ahamiyatga egadir. Negaki, har ganday
hodisaning o‘ziga xos xususiyatini aniglashda uning tushuncha sifatidagi o‘rni
va mazmunini ob’ektiv kelib chigishi, rivojlanishi va ana shu tadqiq etilayotgan
tushunchaning ob’ektiv yoki sub’ektiv xususiyatga ega ekanligini aniqlash,
yuqorida ta’kidlab o‘tganimizdek tadqgiqot jarayonida yo‘l qo‘yiladigan xatolarni
oldini olish bilan birga ko‘plab yechimini kutayotgan dolzarb masalalarni
o‘rganishga keng yo‘l ochadi.
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“Ezoterik” so‘zi yunonchadan olingan bo‘lib yashirin, yashirin bilim
sifatida talgin qilinib u fagat ayrim kishilarga ma’lum bo‘lishi alohida qayd
etiladi. Zamonaviy ezoterika atamasi birinchi marta 1701 yilda ingliz tilida
Tomasa Stenning “Falsafa tarixi” kitobida Pifagor maktabini tasvirlash uchun
ishlatilgan. Unga ko‘ra Pifagor ta’limoti ochiq va yopiq gismga bo‘lib o‘rgatilgan.
Barcha kishilar o‘rganishlari man etilgan ilmni Pifagor o‘sha davrda xos
kishilar bilishi mumkinligini va buning uchun avvalo ular o‘zlariga o‘rgatilgan
ilmni oshkor gilmaslik to‘g‘risida qasam ichishlari kerakligini gat’iy talab
sifatida qo‘ygan. Stenli Pifagor ayni shu ta’limotining bu gismini ezoterika
deb atagan. Pifagor ta’limotlarining ayni shu ezoterik gismi nimadan iborat
ekanligini haligacha olimlar bilishmaydi. Keyinchalik Sharq va G‘arb falsafiy
konsepsiyalarida ham ezoterizm hagidagi bahs-munozarali va paradoksal fikrlari
ilgari surilgan. Jumladan, G‘arb sivilizatsiyasi fan va texnika taraqqiyoti tufayli
o‘tmish ezoterik ta’limotlari shakllantirgan ma’naviy qadriyatlardan
uzoglashib ketgani holda, aynan Sharq o‘zining ular bilan bog‘ligligini
saqglab qolganligi alohida ta’kidlab o‘tiladi. Najmiddin Kubro, Yassaviy,
Nagshbanddiy kabi buyuk avliyo bobokalonlarimizda bunday ezoterik hayot
tarzi nagadar kuchli bo‘lganini va yurtimizda ko‘plab aziz-avliyolar yashab
o‘tganligidan ham bilib olishimiz mumkin. Dunyoning ezoterik manzarasining
mohiyati etnografiya, filologiya, siyosatshunoslik, dinshunoslik,
madaniyatshunoslik, psixologiya, sotsiologiya va boshga fanlar doirasida
o‘rganiladi. Shu munosabat bilan, dunyoning ezoterik manzarasini, ezoterik
madaniyatni va uning ijtimoiy-madaniy reallikdagi o‘rni, vazifalari va
faoliyatini chuqur, kompleks va tizimli ravishda o‘rganish zarurati yuzaga
keladi.

MUHOKAMA VA NATIJALAR

Dunyoning ezoterik manzarasini anglab etishda uning avvalo, qadriyatlari
asoslari, elementlari, ezoterik tajribalarning xususiyatlari hamda ularning
ommaviy va individual ongga ta’sirini o‘rganish muhim ahamiyat kasb etadi.
XX asrning ezoterik ta’limotlariga Teosofik jamiyat asoschisi (1875)
H.P.Blavatskayaning falsafiy g‘oyalari kuchli ta’sir ko‘rsatgan [bnaBaTckast
E.IT. 2020. ¢ 328]. Dastlab bu jamiyat a’zolari bilan hamkorlikda faoliyat
yuritgan G*arb faylasuf va ezoterik olimi Rudolf Shteyner keyinchalik ezoterik
garashlarga mugqobil ta’limot sifatida antroposofiya va antroposofik jamiyatga
asos solgan|[Iteiinep Pynonnd. 2018. c. 208].

XX asr boshlarida G.Gurdjiev tanigli ezoterik sifatida ommaga tanilgan. U
xatto o‘zining “To‘rtinchi yo‘l” deb nomlangan ezoterik tizimiga ham asos
solgan. G.Gurdjiev o‘sha davrda ko‘pchilikni hayratda qoldirgan “Sehrgarlar
jangi” nomli ezoterik baletiga ham rahbarlik qgilgan [I'ypmxueB I'eoprumii. 2018.
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c. 368]. Amerikalik mistik va munajjim Maks Gendel 1909 yilda
“Rozenkreyserlar birodarligi” jamiyatini tashkil etgan. Uning so‘zlariga ko‘ra,
Rozenkreyserlar o‘rta asr mistik buyurtmasi an’analarining to‘g‘ridan-to‘g‘ri
vorisi hisoblanadi. “Rozenkreyserlar birodarligi” jamiyati AQShda ezoterik
xristianlik va ezoterik munajjimlikka asos solgan [I'enaenb Makc. 2011. c. 384].
Bu jamiyat faoliyati ilmiy hamjamiyat tomonidan g‘ayriilmiy deb baholangan.
Shu boisdan ham “Rozenkreyserlar birodarligi” jamiyati faoliyati ham uzoq
davom etmagan.1934 yilda Los-Anjelesda mistik faylasuf Menli Palmer Xoll
dinni, mifologiyani, metafizikani va okkultizmni o‘rganish magsadida notijorat
tashkilot hisoblangan “Falsafiy tadgiqotlar jamiyati”ni tashkil gildi. Jamiyat
kutubxonasida 50 ming jilddan iborat badiiy asarlar va noyob kitoblar to‘plami
mavjud bo‘lgan. Jamiyat a’zolari muntazam ravishda ma’ruzalar, seminarlar
o‘tkazganlar, ezoterik mazmundagi turli kitoblar va jurnallarni nashr gilganlar
[Xomn Manmu ITanmep. 2018. ¢. 960]. Mazkur jamiyat a’zolari tomonidan
chop etilgan adabiyotlar ko‘pincha g‘ayritabiiy hodisalar, turli darajadagi
bashoratlar hamda okkult fanlarga qiziquvchi kishilar orasida mashhur
bo‘lgan.Keyinchalik mashhur rassom va sayohatchi N.Rerix va uning rafigasi
E.I.Rerix ham o‘zlarining ezoterik tizimini yaratib va uni “Yashash axloqi”
deb ataganlan [Pepux.H.K. 2018. ¢ 320]. XX asrning ikkinchi yarmida
antropolog va mistik faylasuf olim Karlos Kastaneda ezoterik garashlar rivojiga
katta ta’sir ko‘rsatgan. Shu bilan birga, tadqigotchilar zamonaviy ezoterizm
uning kelib chigishini insoniyatning dastlabki tarixiy, ibtidoiy garashlaridan
izlash to‘g‘ri emasligini alohida ta’kidlab o‘tadilar. Chunki bugungi insoniyat
hayoti ham sir sinoatlarga boy hisoblanadi. XX asrning ikkinchi yarmidan
boshlab fanlarning integratsiyasi va differensiatsiyasi uning sohalarining
mukammallashib borishiga sabab bo‘ldi. Bu avvalo, bilimning intensivlashuviga
tayandi. XX asr oxirlarida esa fanda tub burilish sobir bo‘ldi. Fan sohalaridagi
har bir yo‘nalishning ilmiy asoslari mukammallashib bordi. Shunday
jarayonlar mahsuli sifatida dunyoning ezoterik manzarasi ham fundamental
asoslar orqali fanda o‘z o‘rnini topa boshladi. Dunyoning hozirgi zamon
ilmiy manzarasida esa dunyoning ezoterik manzarasi bevosita ezoterizm
tushunchasi bilan namoyon bo‘lmogda. Ezoterizmning makon, zamon va
vaqt mezonlarida namoyon bo‘lishiga doir qarashlar, gipotezalar rang-
baranglik kasb etdi.Qadimgi Yunon falsafasi namoyondasi Aristotel [Apuc-
ToTesb. 1975. 4.1.] ta’limotlarida ezoterizmning ba’zi elementlarini ko’rishimiz
mumkin. Aynigsa Aflotun ta’limotida (ichki, botiniy) g‘oyasida o‘z ifodasini
topadi. Qadimgi yunon falsafasining ezoterik tabiati mifni Aflotun tomonidan
ganday talgin etilishida ham namoyon bo‘ladi. Ma’lumki u mifni agl yordamida
tahlil etish va isbotlash mumkin emasligini,unga fagat yo Orfey, Gomer,
Gesiod kabilarning obro‘siga tayanib e’tiqod qilish , yo sezgilar vositasida
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bilish mumkin bo‘lmagan (g‘oyaviy) olamni bevosita kuzatish orgali shaxsan
erishiladiganintuitiv onglash natijasi sifatida gabul qilish kerak debko‘rsatgan
edi [ITnaton 1983. c. 217]. Ezoterizm haqgidagi dastlabki yaxlit badiiy-falsafiy
garash yunon xajvchisi Lukianning “Kimoshdi savdosi orgali hayotni sotish”
nomli asarida ifodalangan. Lukian gadimgi yunonistonning eng mashhur
yozuvchilardan biri bo‘lgan. U turli xajviy janrlarda asarlar yozgan.Lukian
gadimgi yunonlarning turmush tarzini yuksak badiy mahorat bilan ochib
bergan. U o‘z asarlarini satirik, dialog, risola, prolaliya (kichik nutq),
epigramalar shaklida yozgan. Lukianning nasriy va she’riy asarlarida aynan
yunon ezoterizmining badiiy-falsafiy mohiyati batafsil ochib berilgan. Aynigsa
uning “Kimoshdi savdosi orgali hayotni sotish” nomli asarining gadimgi
yunon xudolariga bag‘ishlangan bobida insoniyat uchun sir tutilgan ilmga ega
bo‘lishning mashaqqatli yo‘llari hagida muhim qarashlar ilgari surilgan [JIy-
knaH Camocarckmii. 2001. c. 480]. Shuningdek, Lukian Samosatskiy o‘z
asarlarida “ezoterik” hamda “ekzoterik” atamalarini ishlatib, ular orqali
tushunish murakkab bo‘lgan gadimgi yunon faylasufi Aristotel
ta’limotlarining ikki asosiy xususiyatlarini ochib berishga harakat giladi.
Masalan, “Hayotlar sotilishi” nomli go‘lyozmasida ilk bora “ezoterik” atamani
go‘llagan holda, muallif — ko‘tarinki-faylasuf (peripatetik falsafa)ga ta’rif
beradi: “U tashgaridan boshgacha odamday ko‘rinadi, lekin ichida o‘zga bir
olam yashiringan. Shuning uchun ham, agar uni sotib oladigan bo‘lsang —
uning “ezoterik” yoki “ekzoterik”ligini farglay bilgin” [JIykmnan. 2001. c. 238].
Bu fikrning mohiyatiga nazar solsak, unda aynan insonning ikki yoglama
kiyofasiga ishora namoyon bo‘ladi.

Lukian Samosatskiydan farqgli o‘laroq Yamvlix o‘zining “Pifagorcha hayot
haqgida” nomli asarida ezoterizmga ta’rifni pifagor maktabining o‘quvchilari
boshidan o‘tkazgan dastlabki sinovlarga qiyoslaydi: “Agarda pifagorchilar
besh yil davomidagi cheksiz sinovlarga dosh berib, o‘zlari olayotgan
ta’limotlarga sodig hamda munosib ekanliklarini isbotlab bera olsalar, ya’ni,
besh yil davomida lom-mim demasdan, parda ortidagi Pifagorni ko‘rmasdan
turib, fagatgina uning nutq va ma’ruzalaridan bahramand bo‘lsalar va bunga
ko‘niksalar, ularni katta mukofot kutadi. Ya’ni, ular besh yildan so‘ng Pifagor
bilan to‘g‘ridan to‘g‘ri ko‘rishadilar. Bu holatda, ularning ichki olamida
o‘zgarishlar ro‘y beradi. Ichki his-tuyg‘ulari, kechinmalari o‘ziga xos ravishda
toblanadi” [AmMBaux. 2002. c. 57]. Demak, bizning fikrimizcha Yamvlix
ezoterizmga yangi ma’no yuklaydi hamda ma’lum ma’noda mifologiya orqali
ezoterizmni talqin etadi. Bunday garashlar XVII-XVIII asrlar oralig‘ida
“ezoterizm” termini vositasida talgin gilinadi va ezoterizm mohiyatan dunyo
manzarasining yangi talgini sifatida namoyon bo‘ldi.

Ezoterizm va ezoterik bilimlarning zamonaviy talgini birinchi bo‘lib ingliz
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tilidagi manbalarda XVIII asrning boshlarida falsafa tarixiga oid manbalarni
o‘rganish jarayonida Pifagor maktabi vakillarining bir qator ta’limotini
o‘rganishi natijasida ta’limotning ma’lum bir gismini ezoterik bilim mahsuli
deb e’tirof etdi. Bungacha olimlar Pifagorchilar maktabi vakillari ta’limotida
ma’lum bir noanigliklarga guvoh bo‘lgan edi. Keyinchalik bu termin sekinlik
bilan qo‘llanila boshlandi. Yagqgol ezoterizm tushunchasi birinchi bo‘lib fransuz
tilida 1828 yildapaydo bo‘ldi va 1850 yilda E.Levi[JleBu Diuda. 2014. c.
320]hissasi tufayli ommalashdi. Ko‘pchilik tomonidan zamonaviy ezoterik
ta’limotlar targ‘ib gilina boshlandi. Bu jarayonda ezoterik bilimlarga nisbatan
sirli deb emas balki yetib borish va tushunish qiyin bo‘lgan bilim sifatida
ta’riflash e’tirof etildi. V. M. Rozin esa ezoterik dunyogarashning asosiy
xarakteristikasini va uning qisgacha tarixini yoritadi.

Ezoterikani o‘rganish metodologiyasi hagida u “bu kitobda keltiriladigan
matnlar avvalo 3 ta tizim koordinatalari doirasida o‘rganilishi lozim. Bular:
muallif shaxsi, u ijod gilgan madaniy muhit vauning ong tipi, ammo oxirgisi
o‘z ichigabir nechadunyogqarash tiplarini gamrab oladi”, [M.T.KacaBuHa.
1996. c.17] degan fikrlarni ilgari suradi. Ezoterik manbalarni o‘rganish
metodologiyasi bo‘yicha taniqli rus faylasufi, geosiyosatchisi va ezoterigi A.
G. Dugin ham hissa go‘shadi, u “Konspirologiya” (2005) nomli katta kitob
muallifidir. Aynan o‘sha, fitnalar, yashirin jamiyatlar va sirli urushlar haqgidagi
kitob, “Konspirologiya” butun ezoterik manbalarni o‘rganishda kalit sifatida
xizmat qilishi mumkin. Ammo, muallifning o‘zi kitobni “quvnoq postmodern
fani” deb ataydi, va “konspirologik syujetlarga haddan tashgari va tanqidsiz
berilib ketish intellektual yemirilish, tizimli soddalashishi, demak aqliy
dangasalik, ijtimoiy sustlik, va ba’zi hollarda haqiqiy ruhiy bezovtalikdan
dalolat beradi”.[dyrun.A.I'. 2005 c.15] deb ta’kidlaydi. A.G.Dugin
konspirologiya (fitnalar nazariyasi haqgidagi fan)ni taomga qo‘shiladigan
ziravorga o‘xshatadi: haddan oshish butun taomni buzishi mumkin. Qolaversa,
Duginning fikricha, konspirolog initsiatik (ezoterik) tashkilotlar to‘g‘risida
tasavvurga ega bo‘lishi, okkult tashkilotlar tilini tushunishi, va agar dalillar
bo‘lmasa, demak ularni atayin yashirishayotganligini, uni haqiqgatdan
chalg‘itishayotganligini vadalillar manipulyasiyaqgilinishi mumkinligini hisobga
ola bilishi darkor. Uning fikrlari tizimli ammo to‘g‘ridan to‘g‘ri ezoterik
mohiyatga qaratilmaganligi bilan xarakterlidir.

Ba’zi bir tadgiqotchilar tomonidan ezoterizm tushunchasi mohiyatining
muayyan bir ta’rifiga to‘xtalish yuzasidan harakat gilinmogda. Bunda,
umumezoterik ta’limotlarga xos bo‘lgan asosiy xususiyattae@jratiaglinmoqgda.
Bu kabi yondashuvlar ezoterizmning tub mohiyatini aniglashda hamda uning
xarakterli tomonlarini sanab o‘tishda muhim ahamiyat kasb etmoqda. Mazkur
yondashuvning amaliy ahamiyati ezoterizmga taallugli yoki taallugli bo‘Imagan
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ma’lum bir ogimlarni aniq klassifikatsiyalashtirish (sinflashtirish) imkonini
berayotganligida namoyon bo‘lmoqgda. Bu yondashuvning yorqin
namoyondalaridan biri A.Fevr bo‘lib, o‘zining “G‘arbiy ezoterizmga kirish”
asarida ezoterizmning asosiy belgilari [Faivre A. 1994. p.10-15] ni sanab o‘tadi:
Birinchidan, tabiat, koinot (makrokosm) hamda inson (mikrokosm)ning
turli gismlari o‘rtasidagi o‘xshashliklar — ya’ni, “yuqoridagi narsalar (jism)
quyidagi narsalar (jism) kabidir” tushunchasiga bo‘lgan germetik ishonch.
Ikkinchidan, jonli tabiatga bo‘lgan ishonch. Bunda, tabiat fagatgina ma’lum
bir ob’ektlardan iborat to‘plamgina emas, balki, butun bir ulkan tirik
organizm sifatida talgin etiladi. Uchinchidan, tasavvurlar kuchiga bo‘lgan
ishonch. Tasavvurni real hagqoniylikni ma’naviy ifodalash organi sifatida
ko‘rish. To‘rtinchidan, transmutatsiya tajribasi — ya’ni, ezoterik tajriba sub’ekti
tubdan qayta tug‘iladi, shaxsiy o‘zligini butunlay o‘zgartiradi. Beshinchidan,
tarix va geografik nuqgtai nazardan bir-biridan uzoglashgan an’analar o‘rtasidagi
kelishuv nugtalarini topish tajribasi hamda ularni birlashtirishga bo‘lgan urinish.
Oltinchidan, tashabbuskorlik ko‘rsatish, tashabbusli harakatlar orqali
bilimlarni uzatib borish va boshqalar shular jumlasidandir. Bizning fikrimizcha
A.Fevr 0‘z qarashlari orgali ezoterizm belgilarini tadrijiylik nuqtai nazaridan,
asoslab berish orqali tabiat, koinot (makrokosm) hamda inson
(mikrokosm)ning uzviyligini ta’kidlaydi. Shu bilan birgalikda inson ruhiyatini
ezoterik bilimlar markaziga qo‘yadi. A.Fevrning ezoterizm tushunchasini
aniglashga qaratilgan, bir gator kuchli tomonlarni o‘zida gamragan
yondashuvda ayrim kamchiliklar mavjud. U ham bo‘lsa — tushunchani
aniqlashga qgaratilgan gancha ko‘p belgilarni kiritadigan bo‘lsak, unda
tushuncha mohiyati shunchalik torayib boradi. Xususan, Fevrning
aniglashtirishga qaratilgan mushohadalari muayyan bir geografik hamda
xronologik tartibdagi xususiyatlarga tayangan edi. Bu, o‘z navbatida, mazkur
belgilarning boshqga bir davrda yoki geografik makonda o‘z ahamiyatini
yo‘qotishini bildiradi. Natijada A.Fevrning garashlari makon va zamon nuqtai
nazaridan garama qarshilik yuzaga kelishi mumkin.

Ezoterizm tushunchasining talginiga oid yondashuvlarda V.Xanegraafning
taklif etgan g‘oyalari dunyoning ilmiy manzarasi bilan bevosita bog‘liq.
Xanegraaf, hozirgi kundagi g‘arb ezoterizm tadqigotchilarining ko‘zga
ko‘ringan namoyondasi sifatida ezoterizm tushunchasiga quyidagicha ta’riflaydi:
— “Ezoterizm bu - rad etilgan bilimlar”. Bunda, bir tomondan, bilimlarni
G‘arb madaniyati tomonidan rad etilib, gabul gilinmaganligini ta’kidlasa,
ikkinchi tomondan, uzoq davr davomida rad etib kelingan, tan olinmagan
bilimlarning bugungi kunda G*‘arb madaniyatining o‘ziga xos yadrosi sifatida
baholanayotganligini e’tirof etadi. Xususan u ezoterizmni jamiyat
ehtiyojlaridan kelib chiggan holda gayta tiklanish xususiyatiga ega hamda
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ezoterizmdavr ruhi bilan hamohanglikda transformatsion jarayonlarni “o‘z
boshidan kechiradi” deb hisoblagan. V.Xanegraaf ezoterizm tushunchasiga
rad etilgan bilimlar nigobi ostida muayyan bir ta’rif berishdan o‘zini chetda
tutadi. Tadqgigotchi-olimga ko‘ra, “ezoterizmni o‘rganish uchun, shuningdek,
uni boshgalarga tushuntirib berish, o‘rgatish uchun uni ma’lum bir
tushuncha, mazmun-mohiyatga moslashtirishga zarurat yo‘q” [Hanegraaf
W.J. 2012. p.127 ]. V.Xanegraafga ko‘ra, ezoterizmni o‘rganuvchi
tadgiqotchining asosiy amaliy vazifasi “tarix”ni to‘nkarib ko‘rib, undagi
bor ma’lumotlarni har tomonlama taqqoslab, ularni chuqur tahlil etib,
G‘arb madaniyati tarixida tutgan o‘rinlarini belgilashdir.

Xanegraaf o‘z yondashuvini turlicha: oddiy hayot tarziga ega, biron-bir
sohaga giziquvchi hamda tadqiqotchilar ko‘zi bilan ko‘rishga intiladi. Shuning
o‘ziyoq uning yondashuvidagi masalalarni echimini topish zarurligini yuzaga
chiqgaradi. Birinchidan, mazkur yondashuv G*arb ezoterizmida qgo‘llanilishiga
to‘la mos keladi. Shu tariga, u Fevr yondashuviga zid ravishda ezoterizmga
to‘g‘ridan to‘g‘ri chiqishni rad etib, ezoterizmning umumiy belgilarini
tushunishga va giyoslama tadgiqotlarni o‘tkazishga nisbatan kam o‘rin goldiradi.
Ikkinchidan esa, G‘arb madaniyati kesimida ham ezoterizmning salobatli
yo‘nalishlarini rad etadi. Bu bilan, ezoterizmning asl tabiiy mohiyatini ko‘r-
ko‘rona rad etadi.

Tadgigotchi-olim N.Gudrik-Klark bu borada ezoterizmga nisbatan quyidagi
fikrlarni bildiradi: “Ezoterizm tushunchasini aniglashtirishda xulg-atvor va
madaniy nuqtai nazaridan ta’riflar ekanmiz, biz uni falsafiy va ma’naviy
ichki olamdan reflektiv (beixtiyoriy) madaniy kategoriyaga o‘tkazib qo‘ygan
bo‘lamiz”[ Goodrick-Clarke N. p.13]. N.Gudrik-Klark bu orqali ezoterizmni
soddalashtirishdan qochish lozim ekanligini gayd etadi. Unga ko‘ra,
ezoterizmni tushunishning muqobil strategiyasi sifatida aynan ezoteriklar
uchun ezoterizmdagi muhim bo‘lgan xususiyatlar, jihatlar nuqtai nazaridan
baholash orqgali uning tub mohiyati — yadrosini yuzaga chigarishdir. Bundan
tashqgari, ezoterizmni ta’riflashning eng maqgbul tomoni bir tomondan
unchalik ham tor doirada bo‘lmasligi, boshqga tarafdan esa — ezoterizmni
madaniyatning boshqa shakllari bilan gorishtirib, masalan din bilan, ezoterizm
tushunchasini yuvib tashlamasligi kerak.

XULOSA

Dunyoning ezoterik manzarasi bilan bog‘lig ta’limotlarning nazariy-
metodologik asoslarini tahlil gilish natijasida ezoterik bilimlarning mazmun-
mohiyati jamiyat taraqgiyoti bevosita ilmiy va noilmiy rivoji bilan bog‘ligligini
ko‘rishimiz mumkin. Fan taraqqgiyotining gadimgi dunyoda va o‘ra asrlarda
ilmiy bilimlarning paydo bo‘lishi va rivojlanishi, klassik fanning paydo bo‘lishi
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va rivojlanishi, noklassik fan, postnoklassik fan bosqichlarida o‘z navbatida
dunyoning ilmiy manzarasi bilan bog‘lig o‘zgarishlar hamda bilimlarni
to‘ldiruvchi g‘oyalar ilgari surilib, inson ilmiy faoliyati uchun tadgiqotlar
doirasi chegaralanib qolmasdan kengayib boravergan. Dunyoning ezoterik
mohiyati Sharq va G’arb tafakkur tarzi bilan bevosita bog’liq holda turli
yo’nalishlarda namoyon bo’lmoqgda. Ezoterik olamni o‘rganish tashqi
faktologiya va tarixiy pozitivizm yo‘nalishida olib borilmasligi kerak — bu
holda mazkur olam faoliyatining asosiy ma’nosi chetda qolib ketishi mumkin.
Bu vaziyatda ezoteriklarning o‘z yo‘llaridan ergashib, ularning o‘zaro
mantig‘ini, obrazlarini, kelishish usullari va tilini tushunish lozim. Shuni
alohida ta’kidlash mumkinki, balki pozitivistik fan metodologiyasi okkult-
ezoterik reallik va unga tegishli dalillarni yashirish magsadida ham maxsus
yaratilgan bo‘lishi mumkin. Chunki pozitivizm falsafasi bevosita falsafaning
aniq ratsional xususiyatini takomillashtirishni go‘llab quvatlaydi.
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XumupoB Myctado Toiiupkynosuu (Y30ekucran, TamkeHnr

D30TepuyecKass KAPTHHA MHPA KakK 00beKT (puiiocoGckoro uccjieaoBaHus

Annoranus. B cTratbe geftaeTcsl MOMbITKA PaCKPbITh CYLIHOCTh 330TePU-
yeCKOl KapTuHbI Mupa. M3yyeHue 110001 mpoOaeMbl WU SIBJIEHUS TpeOy-
€T, MPEeXIe BCEro, PacKpbITUsl TEOPETUUYECKUX M METOHOJOIMYECKUX OC-
HOB MUCCaea0BaHu. JIpyrumMu cioBamMu, YTOObI PEIIUTD JIO0YI0 TPOOJIEMY,
MbI JIOJDKHBI ONpPEAEIUTb CTPATETMIO M MPOrpaMMy MCCIEAOBaHMS, a TaK-
K€ ONpeAeUThb TMOHSITUSI, METOIbl U MPUHLMIIbI, MCIIOJb3yEMbIE B UCCIE-
noBaHuu. Ilepexoass K HAyYHO-METOOOJOTMUECKOMY aHaJIU3y IPOoOJIeMbl
330TepUYECKON KapTUHbI MUpaA, MPEXIe BCEro CAeAyeT COCPEeIOTOUUTHCS
Ha pa3M4YeHUM U OIpeaceHUN MOHSITUN «330TepU3M» U «3IK30TECPU3M».
[ToHATHST «230TEPU3M» U «3K30TEPU3M», JIeKAlIUe B OCHOBE TOTO, UTO
JejlaeT Hac JIIOJAbMM, OJHO3HAYHO OTPaXaloT BHYTPEHHUN U AYyXOBHBIU
MUDP U JOOpOAETEIbHbIE CTOPOHBI YEJIOBEKa. DTO TaKXKe MMEET OOJIbILIOE
3HaUYE€HME B Pa3BUTUU TUIIOB 3HAHMI, KOTOpPbIE IOMOTYT HaM CTaThb 0oJjiee
OYXOBHBIMU, JOOPOAETEIbHBIMUA U TYMaHHBIMU JTIOAbMU. DTO MOIJIO ObITh
MPUYUHOI TOrO, YTO TUIIBI 330TEPUYECKUX 3HAHUI 3aHUMAIU LIEHTPAJIb-
HOe MecCTO cpear (puiaocodoB aHTUYHOCTU M coBpeMeHHOCTU. [loatomy
Hallla KOHEeYHasl Lejb - WCCAea0oBaTh mpolecc (OPMUPOBAHUS 330TEPU-
YECKMX YYEHUI U pacKphITh ero cocrapistomye. OCHOBHAS LIEIb UCCIIEeI0-
BaHMsI - TJIyOOKO MCCJI€A0BATh 330TEPUUECKYI0 KAPTUHY MUpPa, €€ OCHOB-
HbIE XapaKTePUCTUKU U MPUPOLIY.

KnioueBble clioBa: 330Tepu3M, BK30TEPU3M M PEIUTHUS, pa3yM, 4desio-
BEK, HayKa, 3HaHMe, Marus, ajJXMMMWsl, acTpPOJOIrvsl, THOCTULIU3M, TE€O-
cocdus, iora.

KinoueBbie ciaoBa (2): s30Tepuyeckasi KapTuHa Mupa, (puiiocodckoe
HCCeA0BaHUE, JUYHBIN OMBIT, CKPHITOE 3HAHUE, 330TEPUYECKOE 3HAHME,
230TepuYeCcKasl KyJbTypa.
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TASAVVUFDA TAHAMMUL VA IRTIBOT
(ABDURAHMON JOMIY ASARLARI ASOSIDA)

Annotatsiya: Ushbu magqgolada tasavvuf ilmini tahammul va irtibot orqali
shakillantirishning mohiyati, ular o‘rtasidagi bog‘liglik hagida so‘z boradi.
Magolada tasavvuf ilmi va tahammulning uyg‘unlashgan davrini yoritishga
uringan. Tasavvuf va ma’naviy irtibotning bugungi kundagi ahamiyati hagida
fikrlar berilgan. Islomda tasavvuf va irfon ilmining irtibot orqali shakillangan
mohiyati, ular o‘rtasidagi bog‘liglik haqgida so‘z boradi.. Abdurahmon Jomiy
asarlaridagi ma’rifiy-irfoniy garashlarini yaxlit bir butun shaklda shakllantirib,
mutafakkir ijodini Islom olamidagi o‘rni va mavgeyini xolis nuqtai-nazar
bilan tahlil gilingan. Diniy va irfoniy qarashlarning ma’naviy bog‘lab (irtibot
shaklida) alohida bir ilmiy jarayonlarning ma’naviy robitasini bunyod etishga
harakat gilgan. Mutafakkir ijodiyoti va ilmiy merosini tahlil qilishda muallif
Jomiy ilmiy merosini Amir Temurdan keyingi temuriy hukmdorlar davridagi
ijjtimoiy muhit bilan uyg‘un holda tasvirlashga uringan. Muallif Jomiy ilmiy
merosini tahlil gilar ekan, “Vahdatul vujud” — vujud birligi nazariyasiga
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alohida e’tibor garatadi. Jomiy galamiga mansub bo‘lgan asarlardan
”Bahoriston” asarining axloqgiy tomonlarini mustaqil ravishda sharhlagan.
Bugungi globallashgan jamiyatda Islom va Irfon ilmining zarurati, ma’naviy
irtibotning muhimligi, bugungi kundagi ahamiyati va dolzarbligi haqida fikrlar
berilgan. Magolada jamiyatning muhim potensiali sifatida diniy dunyogarashga
bo‘lgan ihtiyojlarni aynan mutafakkirlarning ma’rifiy meroslari orgali keng
targ‘ib qilish kerakligini bayon etgan.

Kalit so‘zlar: Tasavvuf, din, imon, Irtibot, e’tiqod, tolerantlik,
madaniyat, Sharq, irfon, globallashuv.

Kalit so‘zlar (2): Vahdatul vujud, ma’naviy aloqa, irfoniy talgin, axlogiy
tarbiya, diniy dunyoqgarash, ma’naviy irtibot, ijtimoiy muhit, jamiyat
potensiali.

KIRISH

Bugungi shiddat bilan o‘tib borayotgan jamiyatning innovatsion
tendensiyalarini shakllantirish va boyitish uchun muhim substansional
vogeylikni taqozo etuvchi ma’lumotlar bazasini, aynan mutafakkirlar
ma’rifiy merosi asosida tadbiq etish dolzarb ahamiyat kasb etmogda. Shuning
uchun asosiy ma’lumotlarni qgiyosiy tahlil gilish va aniq bir xulosalar (ijtimoiy
mohiyatini o‘rganish) yordamida ma’lumotlarni shakllantirish muhim
ahamiyat kasb etishi lozim.

Ma’lumki jahonda tasavvuf ta’limoti Islom dini orqali keng tarqalganligi

"

e’tirof etiladi. Tahammul (fors — tojik — tahammul — arab tilidagi "~ 3"
fe’ldan kelib chiqgan bag ‘rikenglik, tolerantlik kabi ma’nolarni beradi) ham
tasavvufning muhim astari (yopinchig‘i) bo‘lib kelgan. Zero tahammul —
tolerantlik masalasi tasavvufning muhim shartidir. E’tigodning tub mohiyati
erkinlik, soflik, bag‘rikenglik zamirida shakllanadi. Tasavvufning mohiyati
deb komil inson g‘oyasi, yuksak ma’naviy fazilatlarni shakllantirish yo‘llarini
ko‘rsatuvchi diniy-axloqiy me’yorlar Islom dinining insonparvarlik
tamoyillari, kishilarni yuksak axloqqga, yaratuvchanlikka, jamiyat taraqqiyotiga
alohida hissa qo‘shib, boshga dinlar va konfessiyalar vakillari bilan bag‘rikenglik
asosida kelishib yashashga undab kelganligi hammamizga ma’lum. Dunyo dinlari
orasida Islom dinining jahon sivilizatsiyasiga munosib hissa qo‘shgan
insonparvar din sifatida tarqgalishi, bevosita tasavvuf ta’limoti bilan bog‘lig
deb baholanadi. Bu garash hozirgacha davom etib kelayotganliginiPrezident
Shavkat Mirziyoyevning quydagi so‘zlari bilan asoslashimiz mumkin:
“Xavfsizlik, millatlararo totuvlik va diniy bag‘rikenglikni ta’minlash hamda
chuqur o‘ylangan, o‘zaro manfaatli va amaliy tashqi siyosat” mamlakatimizda
strategik vazifalardan biri sifatida belgilab olindi. (Sh.Mirziyoyev. BMT
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Assambleyasining 72-sessiyasidagi nutqi). O‘zbekistonda mustagqillik yillarida
mugaddas Islom dinining keng taraqqiy etishi, hamda uning zamiridan
ozuqgalangan tasavvuf ta’limotining ilg‘or g‘oyalarini o‘rganish yo‘lga
go‘yilganligi ham, muhim ahamiyatga ega bo‘lgan strategik tamoyillarni
shakillanishiga turtki bo‘lib kelmoqgda.

MATERIALLAR VA METODLAR

Ma’lumki ko‘plab tadgiqotchilar tomonidan Islom diniga oid tasavvuf va
irfon hamda ularga alogador (irtibot) bo‘lgan ilmiy nazariyalarni o‘rganish
va tadbiq etish keng muhokama qilib kelinmoqda. Ilm ahlining e’tigodga bo‘lgan
garashlari har bir davrda alohida diggat markazidagi obyekt sifatida baholanib
kelingan. Bugungi kunda birgina tasavvuf va unga bog‘liq bo‘lgan masalalarni
tadbiq qilishda ko‘plab chalkashliklarga ham yo‘l qo‘yilmogda. Bu noaniqgliklar
ilmiy saviyasi, ma’naviy olami sust-sayoz bo‘lgan “rahbar” yoki “olim”lar
dunyogarashi bilan bevositabog‘ligdir. Shu sabadan, ayni paytda ba’zi
mintaqgalarda, xususan, O‘zbekistonda ham tasavvufni targ‘ib giluvchilarning
ko‘pchiliklari, ma’rifat-ilmga muhtojdirlar. Zohiran (sirtdan) nazar soladigan
bo‘lsangiz, tasavvufda ancha keng imkoniyatlar shakllangan, ma’lum ma’noda
anchagina jonlanishlar bor. Lekin bunday zohiriy (tashqi) ko‘rinishlariga
garab buni chin ma’noda (asl) tasavvuf, “Qur’on va sunnatga ilmiy ravishda
suyangan tasavvuf” deb baho berish qiyinligi aytiladi.

Fikrimizga dalil sifatida, “Shu yerga kelganda muhaqqiq ulamolar ham,
ahli tasavvufning o‘zi ham tasavvufni ikki — Sunniy tasavvuf va falsafiy
tasavvufga ajratishlarini yaxshilab bilib olmog‘imiz lozim. Falsafiy tasavvufni
barcha — tasavvufga qarshi bo‘lganlar ham, ahli tasavvufning o‘zlari ham
goralaydilar va inkor giladilar. Ammo Qur’on va Sunnatga asoslangan sunniy
tasavvufni ko‘pchilik go‘llaydi...” [Shayx Muhammad Sodiq Muhammad
Yusuf. 2016: b. 249].

Tasavvufning “Falsafalashtirish” davridaXIII — XIV asrlarda bir gator
mutafaakkirlar, adiblar, orif so‘fiylar yetishib chiqdiki, biz ularni tasavvufni
falsafa bilan bog‘lovchilar, deb ataymiz. Chunonchi, Ibn al — Arabiy, Abu
Homid Muhammad G‘azzoliy, Farididdin Attor, Aziziddin Nasafiy, Yahyo
Suhravardiy, Ibn Saboin, Abdurazzoq Koshoniy, Abdulkarim Jiliy, Mahmud
Shabustariy, Jaloliddin Rumiy, Abdurahmon Jomiy, Abdulgodir Bedil
shunday mutafakkirlar. Bularning ijodida olam va odam haqida o‘ylar, gazovu
gadar, erk va ixtiyor, suvrat va ma’no, aql va ruh, vagt va zamon, xususida
ko‘plab yangi garashlar bayon etilgan” [Komilov, N. 2011: b. 249].

Biz tasavvuf ilmini o‘rganishda unitarixiy davrlarga bo‘lish orqgali, alohida
ma’no baxsh etuvchi ta’riflar ham mavjudligini unutmasligimiz lozim.
shulardan ba’zilarini keltiramiz:
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—Abu Sulaymon Doroniy: “Tasavvuf — so‘fiyning Allohdan boshgasi
bilmaydigan amallarni ado aylashi va yolg‘iz Allohga ayon bir hol ila U
(Alloh) bilan doimiy birlikda bo‘lishidir”.

—Amr Usmon al — Makkiy: “Tasavvuf — har vaqt va har soat qulning
go‘lidan keladigan eng xayrli ish ila mashg‘ul bo‘lishidir”.

—Abu Husayn Nuriy: “Tasavvuf — rusm ham emas, bilim ham emas,
balki axlog erur. Agar tasavvuf marosim bo‘lsaydi, mashaqqgat ila qo‘lga
kiritilardi. Ilm bo‘lsa ta’lim bilan o‘rganilardi. Tasavvuf ilohiy axloq sifatlari
ila sifatlanmoqdir™.

—Abu Amr Damashqiy: “Tasavvuf — koinotni noqis ko‘rmak,
kamchilikdan xoli kishining mushohidasi ila nogqis borligga bogmoqgdan yuz
burishdir”.

—Abu Ali Ro‘zboriy: “Tasavvuf — quvsa ham sevgilining eshigi oldida
yotmoqdir”.

—Shayx Muhammad Sodig Muhammad Yusuf “Tasavvuf ilmi — so‘fiylar
e’tiqod giladigan narsalar va o‘z jamoalarida hamda yolg‘iz golganlarida
ushlaydigan odoblaridir. So‘fiy — tasavvuf yo‘liga ergashagn odamdir” [Shayx
Muhammad Sodig Muhammad Yusuf. 2016: b. 3].

—Al — Johiz: “Hagqiqiy dindor shoir so‘fiy bo‘lishi kerak” [Komilov, N.
2009: b. 141].

Bunday ta’riflarni ko‘plab keltirishimiz mumkin albatta. Shu masalada biz
birgina Jomiyning “Nafahot ul —uns min hazarot al —quds” nomlari keltirib
o‘tilgan664 ta shayx — so‘fiylarning qarashlari, tasavvuf ilmiga bergan
turlita’riflari yordamida ham fikrimizni dalillashimiz mumkin.

MUHOKAMA VA NATIJALAR

Ilm orqgali ko‘plab “yopiq holdagi qgalblar’ni yoritish mumkin. Birgina
tasavvufning asl mohiyati komillik sari yetaklovchi va mukammallik kasb
etuvchi botiniy quvvatning ruhiy tarbiya manbai sifatida shakllanganligi bunga
yorgin misoldir. Saodat asrida va undan keyingi dastlabki vaqgtlarda Islom
olamida aqoid va figh ilmlari (boshga ilmlar)gatori tasavvuf ilmi‘“alohida ilm”
sifatida ajralib chigmagan. “O‘sha davrdagi musulmonlar Rasullallohu alayhi
vasallamning hayotlik chog‘larida barcha narsada u zotning o‘zlariga ergashar
edilar.” [Shayx Muhammad Sodiqg Muhammad Yusuf. 2016: b. 4]

Afsuslar bo‘lsinki, bugungi ba’zi “mutafakkirlar” tasavvuf va vujud birligi
nazariyasini bir qolipda ko‘radilar va o‘z “qarich”lari bilan o‘lchab
baholaydilar. Hattoki “Vahdat ul vujud” (Vahdat ul vujud — barcha
narsalarning mohiyatiga Alloh mavjud deb baho berishlik) — Vujud birligi
nazariyasini tasavvufning mohiyati sifatida gavdalantirishga urinishlar ham
bor. Shuning uchun bu boradagi fikrlar xilma-xilligi ko‘plab bahs va
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munozaraga sabab bo‘lib kelgan. Manbalarni tahlil gilar ekanmiz, “Vahdat
ul vujud nazariyasi sohiblarining fikricha, bu dunyoda Allohdan boshga vujud
bor, deb e’tigod gilgan odam mushrik bo‘ladi. Ammo “Bu dunyoda Allohdan
boshga vujud yo‘q, U Zotdan boshga narsalar Uning ko‘rinishlaridir.
Ko‘rinishlarning ko‘pligi U Zotning yolg‘izligini rad gilmaydi”, degan inson
ularning nazdida muvahhid bo‘ladi” [Shayx Muhammad Sodiqg Muhammad
Yusuf. 2016: b. 236] degan ma’lumotlarni ham uchratamiz. Zamon va
makonning ta’sir kuchimi, yoki boshga bir tamaddun zaylimi, nima bo‘lganda
ham “Sof aqida — pokiza ilm”ni sayqallashtirish muhim vazifa deb bilsak
adolatdan bo‘ladi bizningcha. Tasavvufning asl mohiyati inson galbini poklash
va ruhiy barkamolligini ta’minlashdir. “Ming afsuslar bo‘lsinki, hijriy yettinchi
asrdan keyin, barcha islomiy bilimlar boshiga tushgan tanazzul tasavvufni
ham chetlab o‘tmadi. Zamon o‘tishi bilan tasavvufning surati buzilib, Islom
ta’limotlaridan, shariat ahkomlaridan uzoqglasha bordi.” [Shayx Muhammad
Sodiq Muhammad Yusuf. 2016: b. 9] Turli davrlar (hattoki bugungi kun)da
bu kabi turli tortishuvlar va “ziddiyatlar’ni ko‘ramiz. Bu nazariyani to‘g‘ri
talgin qilish lozim. Zero, Allohning zotini tahlil qgilish va unga baho berish
biz insonlarning na vazifamiz va na imkoniyatimizga xos emas! Allohning
borligi va buyukligi barchamizning tafakkurimiz va galbimizda aks etishining
0‘zi yetarli asosdir.

Tasavvuf va tahammulning mohiyati esa Din va uning asosiy jabhalari
bilan birga, axlogiy normalar bilan ham baholanib kelinganligini ko‘rishimiz
mumkin. Zero, mintaqalar bargarorligi ham (muhit va tuzum ganday
bo‘lmasin) Din va axloq, san’at va adabiyot zamirida shakillanib boriladi.
Din va san’at hech bir zamon va makonni ham, hech bir mintaga va millatni
ham ajratmasligi tabiiydir. Din va san’atning millat tanlamasligi bu insoniyat
tarixidagi “Tolerantlik” - tahammulning amaliy ifodasi demakdir. Bunday
tahammul esa sabr va bardosh, itoat va ehtirom, botiniy lazzat orqali
baholangay. Bu esa millatlar va mintaqalar o‘rtasidagi tinchlik va totuvlikni,
bag‘rikenglik va do‘stlik ruhini sayqallanishiga zamin hozirlashligi tabiiy jarayon
sifatida gavdalangay.

Tarixda shunday mashhur zotlar o‘tganki, tazkira va tarix arboblari ular
haqida so‘z ochganlarida: “Bu zot ta’rif va tavsifga muhtoj emas, bu yerda
nomlari tabarrukona keltirildi”, deb qo‘ya qoladilar. [Vasliy Samarqgandiy.
1991: b. 3] Bunday tabarruk zotlar haqida so‘z yuritar ekanmiz ko‘z o‘ngimizda
Islom dini va uning rahnamolari (Islomdagi mazhablar va ularning birligi,
tasavvuf va tahammul namoyandalari) gavdalanadilar. Birgina tasavvuf —
ruhiy quvvat, ruhiy tarbiya va tahammul timsolini o‘zida jo etgan zotlarning
ilmiy meroslarini oladigan bo‘lsak, ularning Islom va inson o‘rtasidagi ajralmas
robitani shakillantirgan muhtaram zotlar sifatida baholashimiz mumkin.
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Tasavvuf — taxliya, ya’ni xoli bo‘lmoq, galbni bo‘shatmoq va yaxshi,
maxtalgan axloqdir, deydilar. Ikkinchidan, tasavvufni tasfiya, ya’ni ruhni
ag‘yor — begonadan tozalashdir, deb aytadilar. Uchinchidan, tasavvuf huzu’,
ya’ni nafsni jilovlash, xoksorlikvajonsiporliknamunasini ko‘rsatishdir deydilar.
[Husayn Voiz Koshifiy. 1994: b. 18] Bunday ta’rifni ma’lum bir “qolip”ga
jamlab,“Tasavvuf nafsni axloqiy jihatdan taraqqiy ettiradigan hayotiy falsafa
bo‘lib, u muayyan amaliy riyozat vositasida haqgigatga aylanadi va ba’zi vaqtlarda
oliy haqgiqgatga singish hissiga olib boradi. Shuningdek, undan zavq va aql ila
ma’rifat hosil gilishga olib boradi.” [Shayx Muhammad Sodiq Muhammad
Yusuf. 2016: b. 35] Shu bilan birga “Tasavvuf suluk tarzi bo‘lib, uning asosi
nafs pok va ruh oliy bo‘lishi uchun sodda hayot va fazilatlar ila ziynatlanib
yashamoqdir” [Shayx Muhammad Sodig Muhammad Yusuf. 2016: b. 35],
deb aytganlar.

Tahammul timsolining asl mohiyatiga e’tibor garatsak, uning ham mohiyati
xoksorlik, muloyimlik, tavoze’ timsolini o‘zida jo etgan zotlarning sabr va
matonatlari, bag‘rikengliklarini ifodalovchi simvolik (ramziy) timsol tarzida
baholash mumkin. Zero, “Tahammul” so‘zining asl lug‘aviy ma’nosiga nazar
soladigan bo‘lsak arab tilidagi "zas3" fe’lining masdari bo‘lib, o‘zbek tilida
“yuklamoq” — “ko‘tarmoq” ma’nolari ifodalaydi. Arab tilidan kirib kelgan
bu so‘z (fe’l) negizida tojik tilida “Tahammul” bo‘lib shakillangan. Shu joyda
digqat bilan razm soladigan bo‘lsak, “Tahammul” — bag‘rikenglik ifodasini
bersada, u o‘z egasi (Tahammulli kishi)ga juda katta mas’uliyatni yuklatishligi
ko‘ramiz. Hamma ham tahammulni o‘zida jo eta olmaydi. Tahammulni o‘zida
“kasb” qilib olgan insonlar tasavvufga to‘g‘ri yondoshadilar va chin ma’noda
“Ruhiy barkamollik”’ka sohib bo‘lgaylar. Zero, bunday yuksalish chinma’noda
tasavvufning shakillanish bosqichi demakdir. Islom olamidagi inson “Ruhiy
barkamollik” darajasini sayqgallovchi mexanizm ham aynan tasavvuf ilmi
orqali shakllanadi.

Tasavvuf ahlini kimligini bilishni istagan inson eng avvalo Islom va inson
omili hagida mukammal manbalarga suyanmasdan turib (o‘z — o‘zicha
muxtasar) xulosalar chigarishi mantigsizlikdir. [Is’haqov, M. & Alimova,
R. & Karimov, N. & Sulaymonov, J. & Madalimov, T. 2019: p. 593] Shunday
ekan, o‘zining pandnoma asarlari orqali axloq ilmini sayqgallanishi va tasavvuf
ma’rifatini shakillanishiga ruhiy quvvat bag‘ishlagan, piri tarigat deb nom
olgan, Shayx Abdurahmon Jomiy ilmiy merosini o‘rganish har bir zamon
va makonga xos tadqgigot ob’ekti bo‘lib goladi.

Biz o‘rganishga azm qilgan mutafakkir Abdurahmon Jomiyning ilmiy
merosini tahlil gilar ekanmiz, adab bo‘stonini bunyod etgan adib, ilmu
irfon ahli orasida zukkolar gatori oz ma’naviy ijodiga baho berishga ojizona
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ilmiy salohiyatimizdan kelib chiqgib, uni butunlay o‘rganib oldik, deb
aytishdan yirogmiz. Zero, Abdurahmon Jomiy faoliyatini ma’naviyatning
bir sohasi bilangina bog‘lab baholash mushkul. Manbalarga nazar solar
ekanmiz, Jomiy hayot yo‘li jamiyatning turli jabhalariga bog‘lab bunyod
etgan yangi — yangi kashfiyotlari-yu, yaratgan nodir asarlari bilan ilmiy,
ma’naviy, madaniy, adabiy jabhalari, bir so‘z bilan aytadigan bo‘lsak,
ma’rifat bunyodkorlaridandir. Bas shunday ekan, bunday shakllangan
ma’rifatni o‘rganishimiz va hayotimizga tadbiq qilib borishni 0‘z oldimizga
dasturil amal qilishimiz lozim. Bu borada ma’naviy irtibot ([ertebat]s i)
(Irtibot- fors tilidan [ertebat] ) jayda— robita — aloga, ma’naviy uyg‘unlik
robitasi timsolida) —robitasini shakillantirish orqali amalga oshirishimiz
mumkin. Fikrimizga asos sifatida Jomiy va Navoiyning pir va murshid “ustoz—
shogird”lik irtibotini olishimiz mumkin. Ma’lumki o‘z zamonasining yetuk
tarigat — tasavvuf timsolini o‘zida jo etib, jamiyatni aniq maqgsad sari
yetaklashga bel bog‘lagan zotlardan biri bu Shayx Abdurahmon Jomiy va
uning izdosh shogirdi Alisher Navoiy ijodini o‘rganmasdan turib, ular
o‘rtasidagi irtibot — robitaning aniq bir mohiyat — mazmunni shakillantirish
(topish) mushkul albatta. Shunday ekan, bu davrda Jomiy va Navoiy ilmiy
meroslarini tahlil qilish orgali Movarounnahr mintaqasida ijtimoiy hayot va
ma’naviy irtibot masalasi qanchalik sayqgallashganligini ko‘rishimiz mumkin.
Ma’lumotlarni keng targ‘ib gilish uchun “olimlar”’dan mustahkam ishonch
va pokiza ma’rifat talab etiladi. Ma’lumki tarigat vakillarining murshid (pir)
va murid silsilasi (“qo‘l olish”) mavjud bo‘lib, (Ma’lumot uchun: Jomiy
ham tarigat pirlaridan bo‘lib, tasavwvufda Muhammad Naqgshband sulukiga
mansub bo‘lgan Shayx Sa’diddin Qoshg‘ariyga qo‘l bergan va uni o‘z piri deb
gabul qilgan. O‘zi “pir”’lik maqomiga turib, Navoiyga “pir” — ustozlik qilib
unga qo‘l bergan)ba’zi manbalarda, tasavvuf asoschilaridan, birinchi xalifaning
kenja zamondoshi deb talgin etilgan Hasan al — Basriy: “Kimning muridi
yo‘q bo‘lsa (bo‘lmasa), u shaytondir” deb aytgan. Aynan shu ma’noni
ifodalovchi ikkinchi bir gap bor: “Ustozi bo‘lmagan kishi uchun ustoz
shaytondir”, deb aytilgan. Tariqat silsilasiga pir (ustoz) va murid (shogird)
ananasi bo ‘lgani kabi, ular “yo ‘lini yorituvchi nur” timsolida ma naviy irtibot
([ertebat]\ yaik) — robita ham alohida magomda bo‘lgan.

Biz bunday (irtibot - robita) holatni aniq bir tadrijiy o‘rganish orqgali
tahammulning tasavvuflashgan shaklini quydagicha tavsiflashimiz mumkin.
Tamaddun zarvaraglarida aks etgan Navoiyning hayoti, ijodi va qarashlari
o‘zining g‘oyaviy-nazariy jihatlari bilan O‘rta va Yaqin Sharqdagi ijtimoiy-
siyosiy va falsafiy fikrlar bilan chambarchas bog‘ligligiga nazar soladigan
bo‘lsak, quydagi irtibotning shakillanganligini ko‘rishimiz mumkin. Navoiy
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o‘z ijodi va faoliyatida o‘rta asrlar falsafiy she’riyatining mashhur vakillari
Yusuf Xos Xojib (X asr), Ahmad Yugnakiy (XII asr), Firdavsiy (XII asr),
Ahmad Yassaviy (XII asr), Sa’diy Sheroziy (XIII asr), Nizomiy Ganjaviy
(XIII asr), Hofiz Sheroziy (XIV asr), piri deb gabul gilgan Abdurahmon
Jomiy kabi buyuk ustozlari va salaflarining an’analarini davom ettirganligi
alohida ahamiyatga sazovor albatta. Shu bilan birga, shuni ham alohida
ta’kidlash lozimki, mutafakkirning insonparvar g‘oyalari O‘rta Osiyo xalqlari
an’analari va ijtimoiy-madaniy qgadriyatlarini, yozma adabiyot va ijtimoiy-
falsafiy fikrlarning boy ma’naviy merosi asosida vujudga kelgan deb talgin
gilish ham muhim tahammulning inikosi bo‘lib xizmat qilganligining isbotidir.
Insonni sevish, unga oliy qadriyat sifatida garash, uning baxt-saodati hagida
orzu qilish, odamlar hayotini yanada farovonlashtirish “zarurati” bu
mutafakkirning insonparvarlik garashlarida eng yorqin sahifalarni tashkil
etganligi fikrimizga asosdir. Bunday tahammul orqgali esa ma’nan ozuqa olib
irtibot — robitani shakillantirib borish mumkin va aynan shu orqali
tasavvufning ma’lum bosgichlarini ham sayqgallanishiga turtki buluvchi dasturni
bunyod etish mumkin. Bu esa ayni bir ilmning substansional vogeyligini
mustahkamlaydi.

Ayni bir vaqtning o‘zida (tasavvufiy g‘oyalarni shakillanishiga turtki
bo‘luvchi omillar bilan birga), XV asrda Markaziy Osiyo sharoitida ulug’
mutafakkir allomalarning ijtimoiy-siyosiy va insonparvarlik g‘oyalarini davom
ettiruvchi va targ‘ib etuvchilaridan (ustozi Abdurahmon Jomiydan so‘ng)
biri — Navoiy ilmiy merosini alohida inobatga olmog‘imiz lozim. So‘z irtibot
va uning mohiyati hagida borar ekan, moziyga bogmoq va undagi “Ilm
chashmalari”dan simirmoqlik mas’uliyatini ham unutmasligimiz kerak. Zero,
bunday “Ilm chashmalari”’dan mosuvo bo‘lgan inson irtibotni ostonasiga
ham yaqin yo‘lamagay. Unutmaslik kerak “ustoz ilmi”’dan mosuvo bo‘lgan
holatda “shogird hagida” fikr berishlik “g‘aliz” — “jun” — sayoz fikrdan
o‘zga bir holat emas. Shuning uchun Navoiy hagida so‘z yuritishdan oldin
Abdurahmon Jomiyning ilmiy merosidan bahramand bo‘Imoqlik va “dastur”
sifatida undan andozalar olmoqlik shart. Navoiy haqgida S.Nishonovaning
quydagi so‘zlarini alohida esga olishni lozim topdik, “Buyuk mutafakkir
Alisher Navoiy ijodining, uning amaliy faoliyatining markaziy, yo‘nalish
nugtasi ham hamma narsadan oldin — insondir. Ana shu inson Navoiy talginida
jjodkor, gobiliyatli, dono, bilimli, sabru ganoatli, sahiy, himmatli, rostgo‘y,
adolatli, insonparvar, do‘stga sodiq, va’dasiga vafodor, kamtar shaxs. Ana
shu xislatlarning har birining mohiyati Alisher Navoiyning “Hayrat ul-
abror”, “Mahbub ul-qulub, “Nazmul javohir” va boshga asarlarida ham yoritib
berilgan”, deb ta’rif berganlari fikrimizga mosdir.

XIV-XYV asrlarda Movarounnahr va Xurosonda ilm-fanning ko‘p sohalarida
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yuksalish yuz berganligini ko‘rishimiz mumkin. Bu davrda jahonga mashhur
olimlar, tabiatshunoslar va shoirlar yetishib chiggan. Ma’naviyat, falsafa,
tarix, adabiyot pedagogika, jug‘rofiya, tibbiyot, riyoziyot, xandasa, falsafa,
mantiq, axlogshunoslik va boshga fanlar yuksalgan.

Shu bilan birga XV asrning ikkinchi yarmidan boshlab Hirot madaniy va
ilmiy markazga aylanib borgan. Ayniqgsa, Sulton Xusayn Boygaro hukmdorligi
davrida bu mintagada ilm-fan, adabiyot sohasida yuksalish yuz berdi.
Abdurahmon Jomiy, Alisher Navoiy kabi jahonga mashhur mutafakkirlar
yetishib chigishlari ham muhim tarixiy haqgigatdir. Jomiyning ko‘pgina asarlarida
inson, adolat, axlog va ma’naviy yetuklik, muhabbat, ezgulik g‘oyalari
tasvirlanadi. O‘rta asr (temuriylar) madaniyatining gurkirab borishiga o‘zining
ijtimoiy-siyosiyva axloqiy garashlari bilan mukammal jamiyat, adolatli shoh
to‘g‘risidagi orzu-umidlarini ilgari surgan, tenglik, erkinlik, insof va diyonatga
asoslangan davlat tuzimi to‘g‘risida ko‘plab asarlar yozgan. Birgina
“Bahoriston” asari orgali davlatni boshqarish, adolatli tartibni o‘rnatish,
ma’naviyat va madaniyat uyg‘unligini aks ettirish uchun muhim masalalarni
yoritib bergan edi. Ushbu asardagi har bir ravza — bog‘cha alohida go‘zallik,
ezguliksifatida gavdalanganligini ko‘rish mumkin. [Akhatov, L. & Madalimoyv,
T. & Xaytmetov, R. & Ibrohimov, F. 2020: p. 30] “Xaft avrang”ga kirgan
“Yusuf va Zulayho”, “Layli va Majnun”, “Hiradnomayi Iskandariy”
dostonlarida ishq va muhabbat, do‘stlik va birodarlik, mehr-shafgat, o‘zaro
yordam, bilimdonlik va boshga insoniy gadriyatlarni bayon etgan. Abdurahmon
Jomiy ijodida adabiy asarlardan tashqgari din va tasavvuf ta’limotiga
bag‘ishlangan mavzularni ham ko‘rishimiz mumkin. Davlat miqyosida
madaniyatni rivojlantirish uchun o‘z asarlari bilan alohida o‘rin tutgan.
Abdurahmon Jomiyning din va falsafani uyg‘unlashtirish, shu yo‘l orqgali
falsafiy fikrlar rivojlanishiga zamin yaratishda alohida xizmatlari katta. Birgina
“Nafohot ul-uns” asari olti yuz o‘n olti mashhur so‘fiylar hayotiga
bag‘ishlangan bo‘lib, bu asar so‘filarning falsafiy-irfoniy va ahloqiy
garashlarini o‘rganishda muhim manbaa bo‘lib xizmat qiladi. Hazrati zuljalolga
hamisha ibodat bilan mashg‘ul bo‘lishlariga garamay vaqtlarini bekor
o‘tkazmasdilar. [Roqumiy, Sh. 1998: b. 53-55.]

Hazrat Jomiy asarlarining ma’nosiga e’tibor beradigan bo‘lsak, asarlarining
ko‘p qgismi diniy ruhda bitilgan bo‘lib, ma’naviy yuksalish, ma’naviy
barkamollik, adl va adolat kategoriyalarining e’zozlanishini, davlat
boshgaruvini odilona boshqarish kerakligini bayon etganligini ko‘rishimiz
mumkin. Bu esa har bir zamon va makonga xos tadrijiy yuksalish pog‘onasida
turuvchi muhim irtibot masalasidir. [Akhatov, L.K. & Madalimov, T. A. &
Xaytmetov, R.K. 2020: p. 3]

Jomiy asarlarida adl kategoriyasi ham muhim magomda turadi. Bunday
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vazifani (asarlarni) o‘rganishimiz va tatbiq etishimiz barkamol avlodni
tarbiyalashda, mamlakat taraqgiyotiga alohida o‘rnak bo‘luvchi muhim vazifa
bo‘lmog‘i darkor.

Jamiyatnirivojlantirishga garatilgan alohida global ma’naviy gadriyatlar,
0‘ziga xos ijtimoiy mentalitet va dunyoqgarashini shaklalantirish uchun xizmat
gilishini ta’minlash talab etiladi. O‘gimishliva ma’nan boy odamlargina
muammolarini urushlar yordamida hal gilishni mutlago rad etishga qodir
jamiyatni shakllantirishi mumkin deb garaladi. Mamlakat ma’naviyat olamini
boyitish, o‘rganish, bayon etish zamon zaylining o‘chmas irodasi bo‘lib
golishi kerak. Bu esa o‘z navbatida barchamizda to‘g‘ri yo‘lda bo‘lishlik va
to‘g‘ri ta’lim va tarbiyani boyitib, kerak bo‘lsa ba’zi o‘z qobig‘ida qotib
golganlardan (dogmatiklardan) himoya qilib borishimizni tagazo etadi.
Davlatni boshgarish, nazorat qilish esa aynan ma’naviyat va ma’rifat qaymog‘i
bo‘lmish adl (adolat) kategoriyasining yadrosi (markazi) insontafakkuridan,
iymon-e’tiqodi,galbi orgali bargarorlashishini talab etiladi. Ayni damda bunday
jarayonlarni tahammul orqali irtibotlashtirish lozimligini unutmasligimiz
darkor.

Shu bilan birga tamaddun bitiklarida aks ettirilgan madaniyatlar irtiboti
orqali ko‘plab xalglar madaniyatining o‘zaro ta’sir doirasida yangi
tahammullar shakillanganligini ham ko‘rishimiz mumkin. Misol tarzida
oladigan bo‘lsak “Yaqin va O‘rta Sharq mamlakatlaridagi madaniy yuksalishga
olib kelgan asosiy sabab feodal munosabatlarning yangi bosqichi bo‘ldi. Bu
davr madaniy taraqqgiyotida arab xalifaligiga bo‘ysungan mamlakatlarning
xo‘jalik-igtisodiy alogalarining kuchayishi va buning oqibatida turli
madaniyatlar — Hind, O‘rta Osiyo, Eron, Arab, Yunon, Rim
madaniyatlarining yagindan o‘zaro aloqasi va bir-biriga ta’sir etib borishi
katta rol o‘ynaydi” [Xayrullayev, M. 1971: b. 43] Muzaffar Xayrullayevning
ushbu misollari orqali xalglarning o‘zaro madaniyatlashgan irtibot —
muloqgotlari asosida yangi bir rivojlanish (madaniylashish) tarzi
shakillanganligini ko‘rishimiz mumkin.

Shu munosabat bilan, O‘zbekiston jahon tamaddunida o‘z nomini
goldirish, golaversa jahon hamjamiyatida o‘z munosib o‘ringa ega bo‘lishi
uchun adolatli prinsip — jarayonlarni yanadamustahkamlash maqgsadida
so‘nggi yillarda bir gator e’tigod va dinga oid sohalardagi hujjatlar
imzolandi va amalga oshirilib kelinmogda. Xususan bunga, “O°‘zbekiston
Islom xalgaro akademiyasi” qayta tashkil etish, “Islom madaniyati xalgaro
markazi” tashkil etilib, ish boshlaganligini yaqqol misol tarigasida
ko‘rsatishimiz mumkin. Shu bilan birga, Buxoro shahrida tasavvufshunoslik
maktabi faoliyatini yo‘lga qo‘yganligi. Bahouddin Nagshband, Xoja Ahror
Valiy,Najmiddin Kubro, Abduxoliq G‘ijduvoniy kabi mashhur
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mutasavviflar yubileylari nishonlanishi keltirishimiz mumkin. Tasavvuf
ta’limotining yirik namoyandalari ilmiy ijodiy asarlaridan bir gancha
namunalar nashr qgilinganligi ham digqatga sazovordir. Ma’lumki, dunyo
miqgyosidagi ko‘plab demokratik davlatlarda fugarolarning vijdon erkinligiga
ega ekanligi belgilab go‘yilgan. Shu sababli diniy munosabatlarni
mustahkamlash, e’tigodning turli vakillarining o‘zaro aloqgalarini
mustahkamlashda boshqgaruv organlari va, davlat hokimiyati fuqgarolik
jamiyati institutlari, jamoat va nodavlat notijorat tashkilotlari faoliyatini
boyitish, fugarolarning ma’naviyatini yanada o‘stirish, dinlararo
bag‘rikenglikni ta’minlash, bugungi zamon talablariga mos keladigan har
tomonlama barkamol inson omilini yaratish muammolarini tadqiq etishda,
so‘fiylik falsafasiningham o‘z o‘rni bor albatta. Ko‘p millatli O‘zbekiston
xalgining diniy bag‘rikenglikka bo‘lgan munosabati va unirivojlantirish
masalalarini konsensus tamoyili asosida bunyod etish, turli millat
a’zolarining manfaat va ehtiyojlarini chuqur o‘rganish hamda shakillangan
muammolarning ilmiy yechimlarini topishda erishilgan yutuglar jahon
hamjamiyati tomonidan qo‘llab-quvvatlanmoqgda. Shuning uchun, bunday
yondashuvlar mustaqillik yillarida xalgimiz tarixini o‘rganish, “muqaddas
dinimiz, milliy gadriyatlarimizni, buyuk aziz-avliyolarimizning xotirasi,
merosini tiklash, gadamjolarini obod qilish” [Hidoyat jurnali 2017: b. 7]
magqsadidagi ulkan ishlar hisoblanadi. O‘zbekiston rahbari BMTBosh
assambleyasining 72-sessiyasida “Butun jahon jamoatchiligiga islom
dinining asl insonparvarlik mohiyatiniyetkazishni muhim vazifa” ekanligi
borasidagi xulosalarinidavom ettirib, 2017-yilgi Oliy majlisga
murojaatnomalarida Islom dinining, jumladan, tasavvuf ta’limotining
asosiy tamoyillaridan biri hisoblangan diniy bag‘rikenglik (tolerantlik)ni
ta’minlash sohasida ustuvor yo‘nalishlarni belgilab berildi.

O‘zbekistonda Islom e’tigodiga bo‘lgan garashlar so‘nggi yillarda yanada
sezilarli darajada o‘smoqda. Prezident Shavkat Mirziyoyevning 2017-yil 7-
fevraldagi PF-4947-son “O‘zbekiston Respublikasini yanada rivojlantirish
bo‘yicha harakatlar strategiyasi to‘g‘risida”gi, 2017-yil 14-fevral PF-2774-
son “Imom Termiziy xalgaro ilmiy tadqiqot markazini tashkil etish
choratadbirlari to‘g‘risida”giFarmoni, “Ofzbekiston Respublikasi Vazirlar
Mahkamasi huzurida O‘zbekistondagi Islom sivilizatsiya markazini tashkil
etish chora-tadbirlari to‘g‘risida”gi 2017-yil 23-iyundagi PQ-3080-son Qarori
hamda mavzuga oid boshga normativ-huquqiy hujjatlarda belgilangan vazifalarni
amalga oshirishga mazkur tadgigot ya’ni magolamiz uchun muayyan darajada
xizmat qiladi deb baholaymiz.

Shunday ekan, Sharq mutafakkirlarining boy madaniy merosini har
tomonlama irtibot — tadqiq qilish, ularda bayon etilgan nazariy v aamaliy

Philosophy and life / Ne 2 (9) 2020
81



ahamiyatga molik konseptual g‘oyalar, xulosalarni amalga tadbigetish ilmiy
jamoatchilik oldida turgan dolzarb vazifalardan hisoblanishi tabiiy
jarayondir.

XULOSA

Muxtasar qilib aytganda, Sharq mutafakkirlarining madaniy merosida
vatan, vatanparvarlik, xalgparvarlik, yurtparvarlik, baynalmilallik va tinchlik
bilan bog‘liq garashlarini tahammullashgan irtibot mevasi sifatida bilish lozim.
Shundagina mutafakkkirlar garashlaridagi chuqur falsafani yoshlar ongiga
singdirish, shubhasiz, ularda milliy o‘zlikni anglash, o‘z yurtiga sadoqat,
vatanparvarlik, o‘z millati bilan faxrlanish va boshga millatlarni hurmat qilish
kabi tuyg‘ularni shakllantirishligiga xizmat giladi. Bu madaniy merosning
ma’no-mazmunini yoritish,ulardagi milliy va umuminsoniy qadriyatlar
falsafasini aholi,xususan,yoshlaro‘rtasidakengtarg‘ibetishbugungi
globallashayotgan davrda har qachongidan ham muhimroq ahamiyat kasb
etishini unutmaslik kerak.

Irfon va Tasavvufning, aynigsa, XIV asrda O‘rta Osiyoda shakllangan
Nagshbandiya tarigatidagi “tarki dunyochilik” g‘oyalaridan voz kechish,
iymon, e’tigod, adolat, vijdon, insof, mehnatsevarlik, vatanparvarlik
borasidagi fikrlarni, birinchi navbatda Nagshbandning “Dil ba yoru, dast ba
kor” — “Diling Allohda—yu, qo‘ling mehnatda (bo‘lsin)”, degan so‘zlarini
o‘z davrida ilm-ma’rifatni keng targ‘ib gilinganligini alohida inobatga olmoq
lozim. Misol uchun: Abdurahmon Jomiyni Sharq va G‘arb mintagasida
“Xotimat ush shuaro” hisoblashgan. Zero, bunga asos qilib “Firdavsiy,
Anvariy va Sa’diy”’lardan so‘ng (ba’zi ma’lumotlarda to‘rtinchi “payg‘ambar”
— davomchi) “ilm” ahli davomchisi va jamlovchisisifatida tilga olinadi
[Abdurahmoni om, 2016: b. 5]. Jomiyning “Shavohid — un - nubuvvat”
nomli asarlarida ham payg‘ambar haqgida mazmunli hikoyasi berilganligini
ko‘rishimiz mumkin. Ushbu asarida payg‘ambar haqgida yozar ekan Jomiyning
Yosin () surasi (Qur’ondagi 36-sura)ni nozil bo‘lishi haqida fikr bildirgan.

Jomiyning asarlaridan biri bo‘lmish “Bahoriston” asarida bir hikmatni
bayon qilib, mamlakat ravnagiga zid bo‘lgan ba’zi rahbarlar faoliyatiga tanqgidiy
nazar bilan baho berganligini ko‘rishimiz mumkin. Jomiy ta’biriga ko‘ra:

Uch ishni goralar hakim galami;

Tezlik gilsa qudratla podshoh,

Xasis bo‘lsa badavlat kishi,

Molu mulkka hirs qo‘ysa dono.

Ya’ni, uch toifaga mansub bo‘lgan uch xil ko‘rinishda amalga oshuvchi ish
jarayonidan yaxshilik kelmasligi: hukmdor (podshoh)lardan — tezlik, dono
(donishmand)lardan — dunyo moliga hirs qo‘yishlik va boy (davlatmand)dan —
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baxillik, [ ueesae1971307d0ils Jhis &b, & sda -1 Zladidza] deb
aytib o‘tadi.

Darhaqiqat, bunday jarayonlarni kuzatib borishdan ko‘ra, ijtimoiy
hayotimizga daxldorlik hissi bilan yashab, o‘z oldimizga qo‘ygan vazifalarimizni
chin galbdan bajarib bormog‘imiz va farzandlarmizni poklik, odob va adolat
mezonlari ruhida tarbiyalab bormog‘imiz shart. Zero, Adolat — Odob va
Poklik ustiga quriluvchi tolerant kuch demakdir!

Adolatni ko‘tarib turuvchi dastaklar (Odob va poklik) dan bo‘lmish
“Odob” iborasi arabcha: “/Jgoks” — “Adab” — so‘zi aslida yaxshilikka
chaqirishni anglatadigan “,gds” — “Ma’bada” o‘zagidan shakillangan bo‘lib,
“Ma’bada” — insonlarni yaxshilikka, ma’naviy ziyofatga chorlov ma’nolari
beradi. Bundan ko‘rinib turibtiki, insonlarni ma’naviy savodxonligini oshirish
va yaxshilikka jamlash insonlar o‘rtasida adolatni o‘rnatishga undovchi birinchi
gadam demakdir.

Faylasuflardan biri Jan Jak Russo “Yaxshi ishlarning yana bir afzalligi
shundaki, u qgalbni yuksaltiradi va uni yanada ezgu ishlarga moyil giladi”,
[ Davlat va huqugq asoslari. 2018: b. 70] deb ta’kidlab o‘tgan edi. Tarixga nazar
tashlar ekanmiz, ko‘plab qonli urushlar va notinchlik zamonlarda ham ilm
va ma’rifatga bo‘lgan qizigish so‘nmagan. Jomiy yashagan davrda ham bunday
holatlarni kuzatishimiz mumkin.

Mavlono Jomiy mansab (taxt) uchun shavqatsiz gonli tortishuvlarni kuzatib,
mamlakat tez-tez xonavayron bo‘lib turgan, avom xalq usti (boshi)ga xilma-
xil ofat va kulfatlar soya solib turgan, xalq soliq to‘lashlardan charchab, tinkasi
qurib, kundan-kunga madorsizlanib borayotgan bir vaziyatga yashab, amaldagi
holatlardan voqif bo‘lib, ular ustidan mulohazalar yuritib turganligini bayon
qilib borar ekan, adolatli shoh va pokdoman xalgni ahilligi uchun doimo o‘z
asarlari orqgali kurash olib boradi. Jomiy o°‘zining bunday oliyjanob tuyg‘ulariga
sodiq golgan holda, Ozarbayjon hukmdori ham, Turkiya sultoni ham va bir
gancha hukmdorlardan tortiglar kelib, uni saroyga taklif qgilishlariga garamay,
barchasiga rad javobini beradi. Jomiy o‘sha davrdagi ko‘pchilik madhgo‘y —
laganbardor guruhini yoqtirmas, suhbatlashishni ham xohlamas edi.

Taassuflar bo‘lsinki, bugungi jamiyatimizda ham ba’zi bir “Taxti
madhparast” (Sharh muallifdan — Taxti madhparast — ya 'ni, laganbardorlik
bilan “kursi’ga intiluvchi va “ega’lik qilishga intiluvchi maddohlarni nazarga
tutdek!) larning “Ishbilarmonlik”larini ko‘rib, beixtiyor “Shayx Jomiy
hazratlariga zamondosh” bo‘lib qolmadikmi, deb na’ra tortgingiz keladi.
Shuning uchun, jamiyatni barbod etish fagatgina qandaydir bir “To‘dalar”
tomonidan amalga oshirilmaydi, balki, ichimizdan chiggan xoinlar sabab
“jamiyat nurab” boradi.
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Ayni damda jahon miqgyosida hayot jabhalari shiddat bilan o‘tib borayotgan
bir vaqtda, dunyo siyosiy maydoni miqyosida, aynigsa, jonajon Vatanimiz
— O‘zbekistonning ijtimoiy hayotida begiyos jarayonlar yuz bermoqda. El-
yurt o‘z taqdirini hal gilishni 0‘z qo‘liga oldi. Bunday imkoniyatdan to‘g‘ri
yo‘lga, irtibot orgali gadriyatlarimiz va sof e’tigod tarzini to‘g‘ri baholashga
foydalanishligimiz shart. Sir emaski ma’naviyat, ma’rifatga xizmat qilish
kuchayib bormogda. Bunday paytda asl ma’naviyat va ma’rifat (tasavvuf)ning
mohiyatini irtibot orqgali shakillantirish va ma’lum tahammulot orgali namoyon
etishda har bir ilm ahl zimmasi muhim mas’uliyat yuklashligi tabiiy albatta.
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AxartoB Jlyrpumino KapamaTuiinoesuy,
XaiitmeToB PaumoOepau Kyapartyianoesuu,
ManamumoB Tumyp AGayBajimeBHY
(TamkenTckas 006JacTb, UYnpumk)

Munocepaue u 100ponopsI04HOCTh B cy(usme
(mo mpou3sBeaennsaM Adaypaxmana JIkamu)
Annotammsi: B 5T0#l cTaThe 00CYXAaeTCH CYLIHOCTh MUCTUKU Yepe3 CO-
3MaHuEe 3HAHWN U JOCTOMHCTB M OTHOLUICHWUI Mexay HUMHU. CTaThs HC-
MOJIb3YETCS IS OCBEIIEHUSI MEePEeCceYeHUs] MUCTUKUA U TOJEPAHTHOCTHU.
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CeromHs CyllIeCTBYeT MNpeACTaBICHWE O BaXXHOCTU MUCTUKHU M JTYXOBHOC-
TU B UCJIaMe, B KOTOPO TOBOPUTCS O BAaXKHOCTU MUCTUKMU, HAyKU O UP-
(oHe u cBsA3M Mexay HUMM. CTaThsl IOCBSILEHA OCBELUIEHUIO IMepuoaa
MeXIy HayKoii 00 updaHe U UCIAMCKUMUM MCTOUHUKAMU Yepe3 MPOLIECChI
ToJiIepaHTHOCTU. PaboThl AGaypaxmaHa xxamu chopMyJIMpOBaInd BCECTO-
POHHMI M KpaCHOPEUYMBBIN B3IJIsiA HA paOOThI MBICIUTESI U MMPOAHAIU3U -
POBaJIM POJIb U MOJOXEHKUE MBICIUTENIS B UCIaMCKOM MUpe. OH CTpeMUIICS
YCTAaHOBUTH TYXOBHYIO CBSI3b ONpeAe/IeHHbIX HAYYHBIX ITpoLeccoB (B ¢gop-
M€ aJIbTPYyW3Ma) C PEJIUIMO3HbIMU Y HEPEIUTMO3HBIMM B3LISAaMu. AHa-
JIN3UPYS TBOPYECKUI TPYA M HAYYHOE HACJEIUe aBTOpa, aBTOP IOIbITA-
Ccd onmMcaTh HAydyHOE Hacjienue IxXamu oT Amupa Temypa ¢ conMaJbHOU
cpenoil 6osiee MO3OHUX TEMYPUACKMX IpaBuUTeNieil. ABTOpP, aHAIU3UPYS
HaydyHoe Haciaeaue [xxamu, yaenaseT ocodoe BHUMaHUE TEOPUM €IMHCTBA
Tena «Baxmaryn Bymxyn». OH HE3aBUCMMO ITPOKOMMEHTHUPOBAI MOPaib-
HbI€ acCIIEKThl paboThl «baxopuctan» U Apyrux npousBeaeHuit Ixamu. B
CETOIHSIIHEM II00ATM3MPOBAHHOM OOILIECTBE €CTh 0030p MOTPEOHOCTEN
nciaama u Hayku MpdoH, BaKHOCTHU JYyXOBHOIO OJIarOpoJICTBa, €ro BaxK-
HOCTHU Y aKTyaJIbHOCTU. B cTaTbe yTBepKaaeTcs, YTO MOTPEOHOCTh B peJiM-
TMO3HbIX B3rJIsAax KakK 3HAUYMTEJILHOM ITOTEHLIMaje OOllecTBa AOJKHA
LIMPOKO MPOIaraHAMpPOBATLCS Yepe3 MHTEJUIEKTYaJIbHOE HAcCaeaue MbIC-
JINTEJIEN.

KnioueBble cjioBa: MUCTULIM3M, PEJIWTUsl, Bepa, TOJEPAHTHOCTb, KYJIb-
Typa, BocTok, updoH, rinobdanuszanus.

KnioueBsbie cioBa (2): Baxnar anb-ByaKyna, IyXOBHOe OOleHUE, npda-
HUYHas MHTepHpeTanusi, HpaBCTBEHHOE BOCHUTAHUE, PEJIMTMO3HOE MM-
pPOBO33pEeHNE, AYXOBHbIE CBSI3M, COLIMAJIbHAs Cpela, IMOTeHLMal OOlle-
CTBa.
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ALISHER NAVOIY ILMIY MEROSIDA SINERGETIK TAFAKKUR
UNSURLARI(“MAHBUB UL-QULUB” ASARI MISOLIDA)

Annotatsiya. Hozirgi o‘ta murakkab va ziddiyatli globallashuv jarayonida
ulug® ajdodlarimizning boy ilmiy merosini chuqur o‘rganish va mazmun-
mohiyatini keng jamoatchilikka, xususan, yoshlar ongiga yetkazish muhim
ahamiyat kasb etadi. Shu nuqtai nazardan garaganda, buyuk shoir va mutafakkir
Alisher Navoiyning “Mahbub ul-qulub™ asarida ilgari surilgan komil insonni
tarbiyalashga doir ezgu qarashlarni sinergetika asosida falsafiy talgin etish
jamiyatni ma’naviy yuksaltirishga xizmat giladi. Navoiy ushbu asarida inson
fe’l-atvori, hayoti va jamiyatdagi ijtimoiy jarayonlarning murakkab tabiatini
sodda, ixcham va tushunarli tilda mohirona tarzda ochib beradi.

Kalit so‘zlar: adolatpeshalik, tavba, tavoze, sabr, salbiy hislatlar,
yolg‘onchilik, tamagirlik, poraxo‘rlik, ochko‘zlik, insofsizlik, xudbinlik.

Kalit so‘zlar (2): jamiyat taraqqiyoti, komil inson ta’limoti, ijtimoiy
tabaqgalar, fe’l-atvorga xos xususiyatlar, ezgu fazilatlar, sinergetik metodogiya,
0‘z o‘zini tashkillashtirish, murakkablikdagi oddiylik, oddiylikdagi
murakkablik, tartib parametrlari, bifurkatsiya nuqtalari, kelajakning bugunga
ta’siri tamoyili.

KIRISH
Ko‘p asrlik milliy va diniy gadriyatlarimizni asrab-avaylash, dunyo ilm-
fani va madaniyati rivojiga ulkan hissa qo‘shgan ajdodlarimizning bebaho
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merosini o‘rganish, uning asosida yoshlarni komil inson etib tarbiyalash
jamiyatda barqaror ijtimoiy-ma’naviy muhitni ta’minlashning muhim
shartlaridan biri hisoblanadi [PF-5416. 2018].

Shu jihatdan bugungi ziddiyatli va o‘ta murakkab globallashuv jarayonida
hazrat Alisher Navoiyning ma’naviy merosini, xususan, “Mahbub ul-qulub”
(Qalbga mahbub hikmatlar va hikoyatlar) [Navoiy, A. 2018.] asaridagi komil
inson g‘oyasini sinergetika' nuqtai nazaridan falsafiy tahlil etish dolzarb
ahamiyat kasb etadi. Tarbiyaning murakkab shakldagi nochiziqli
rivojlanuvchan jarayonligi, “tarbiyaning bizlar uchun yo hayot — yo mamot,
yo najot — yo halokat, yo saodat — yo falokat masalasi” [Avloniy, A. 1913.]
, - ekanligi o‘zida noyob g‘oyalarni mujassam etib, kishilarni ezgulik sari
da’vat etgan “Mahbub ul-qulub” asarini sinergetik tamoyillar asosida yangi
girralarini kashf etish va odamlar ongiga singdirish eng oliy vazifalardan
hisoblanadi.

MATERIALLAR VA METODLAR

Mavzuni yoritishda sinergetik metodologiyaning o°‘z o‘zini tashkillashtirish,
murakkablikdagi soddalik, soddalikdagi murakkablik, kelajakning bugunga
ta’siri kabi tamoyillari [ Kapumos, B.P. 2017: b. 5-9] bilan bir gatorda falsafiy
tadgiqotning giyosiy tahlil, tarixiylik va mantiqiylik kabi metodologiyalari
go‘llanildi. Shuningdek, “Mahbub ul-qulub” asari mazmun-mohiyatini
falsafiy talgin qilishda A.Habibullayev, N.Komilov, V.Budanov kabi soha
mutaxassislarining ilmiy ishlaridan unumli foydalanildi.

MUHOKAMA VA NATIJALAR

Alisher Navoiy ijodi uchun xos bo‘lgan jamiyat va shaxs ma’naviyatini
yuksaltirish g‘oyasi “Mahbub ul-qulub” asarining ham mazmun-mohiyatini
tashkil etadi. Xususan, mutafakkir asar debochasida “hayotning achchiq,
og‘ir sinovlariga hali hanuz duch kelmagan insonlar ko‘p, ular umr yo‘llarida
gogilmasliklari, yaxshi — yomonnifarglay olishlari uchun ushbu kitobni
yozdim, ularni hushyor torttirish va ogoh etishni vojib deb bildim” [Navoiy,
A. 2018: b. 3], - deya inson hayotining, ijtimoiy jarayonlarning o‘ta murakkab
tabiatga egaligini gayd etadi. Mutafakkir pand nasihatlardan kishilarning
ganday bahra olishi albatta ularning diggat-e’tiboriga hamda har gaysilarining
tarbiyasiga, o‘z fahmu farosatiga bog‘ligligini, ya’ni ularga individual
yondashish zarurligini alohida ta’kidlab o‘tadi.

1 “Sinergetika” (atamasi qadimgi grek tilidan sinergeia, ya’ni hamkorlikdagi faoliyat ma’nosini anglatadi)
— fanlararo ilmiy tadgiqotlar yo‘nalishi bo‘lib, uning asosiy vazifasi tabiat hodisalari va ijtimoiy jarayonlarni
tizimning o‘z o‘zini tashkillashtirish tamoyili asosida o‘rganishdan iboratdir.
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“Mahbub ul-qulub” asarida o‘sha davr jamiyatidagi ijtimoiy toifa va
tabaqalarda, alohida shaxslarda uchraydigan fazilat va illatlar giyosiy tagqoslash
orgali tahlil etilib, ularning murakkab falsafiy mohiyati ochib beriladi. Inson
tabiatidagi qusurlardan poklanish vositasida komillik sari yuksalish darajalari
umuminsoniy qadriyatlar asosida ulug‘lanadi.

Asarning “Xaloyigning ahvoli, fe’l-atvori va gap-so‘zlarining kayfiyati hagida”
deb nomlangan gismida kishilik jamiyatini tashkil etgan tabaqga va toifalarning
fe’l-atvoriga xos jihatlar tavsiflanadi. O‘quvchida jamiyat hagida yaxlit tasavvur
uyg‘otish magsadida tijorat ahli, munajjimlar, dehqonlar, navkarlar, shayxlar,
darvishlar, mutribu (sozanda) mug‘anniylar (xonandalar), hofizlar, shoirlar,
fagihlardan (diniy huquq ilmining bilimdoni) tortib, vaziru podshohgacha har
birining aslida qanday fazilatlarga ega bo‘lishlari talab etilishi va o‘sha davrda ularming
tabiatlarida zohir bo‘lgan qusurlar ham sanab o‘tiladi. Mutafakkir jamiyatdagi
bunday murakkab ierarxik (pog‘onalangan) strukturali jarayonlarni ochishda
“murakkablikdagi oddiylikni topish” tamoyilidan foydalangan, chunki,
Navoiyning mazkur jarayonni juda oddiy va tushunarli qilib tasvirlab berganligi,
uning til imkoniyatlaridan nagadar mahorat bilan foydalana olganligi, yugoridagi
sinergetik tamoyilni amalda keng qo‘llay olganligining isbotidir.

Asarning odil podshohlar zikriga bag‘ishlangan faslida “Odilu oqil podshoh
Ollohning yerdagi soyasi” [Navoiy, A. 2018: b. 14],- ekanligi, odil podshohning
bir soatlik adolati ikki dunyo ibodatidan afzalroqligi, adolatli shoh xalgni
rozi qilsa, Ollohning roziligini topishini bashorat giladi. Navoiy barchani
adolatparvarlikka chaqiradi. Yurt tinchligi, jamiyat ravnagi va xalq farovonligini
ta’minlashda adolatpeshalikning muhimligiga oid hayotiy dalillar keltiradi.

Zolim, johil va fosiq podshohlar zikrida muallif dono va adolatli
podshohning butunlay teskarisi bo‘lgan hukmdorga xos salbiy sifatlarni gayd
etadi, ya’ni “bunday podshoh hukmronligi davrida to‘g‘ri so‘z aytuvchilarning
joni xatarda ekanligi yaxshilikka dalolat giluvchilarga o‘lim xavfi borligi, ogibatda
mamlakat halokatga yuz tutishi muqarrarligi” [Navoiy, A. 2018: b. 17-18], -
asoslab beriladi. Shuningdek, asarning islompanoh beklar, nomunosib
noiblar, gunohkor vazirlar, diyonatsiz amaldorlar va fosiq va badfe’l
bahodirlar zikrida keltirilgan fasllarida ham ushbu toifalarga xos bo‘lgan
nochorlarga panoh bo‘lish va podshohga xayrixohlik, sadogatlilik, rostgo‘ylik
kabi fazilatlar ulug‘lansa, yolg‘onchilik, tamagirlik, poraxo‘rlik, ochko‘zlik,
insofsizlik, diyonatsizlik, buzg‘unchilik kabi illatlar keskin qoralanadi.

Navoiy o‘zining komil inson g‘oyalarini yasovul®> guruhi to‘g‘risidagi
mushohadalarida bayon qiladi. Jumladan,- “yasovul shunday odamki, u

2 Yasovul- O‘rta Osiyo xonliklari davrida yuqori mansabdagi amaldorlarga xizmat qiluvchi qurolli
soqchi, posbon.
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mazlumni zolimning zulmidan qutgargay. Ammo qilgan xizmati uchun
ortigcha haq talab qilsa, u zolimning zulmiga kattakon sherikdir. Agar qgilgan
xizmatiga yarasha xaq olsa, u ota merosi va ona suti kabi haloldir” [Navoiy, A.
2018: b. 23-24], -deganlarikishini mulohazaga chorlab, hayotda to‘g‘ri yo‘lni
tanlab olishiga, o‘z o‘zini tashkillashtirish orqgali insonni yanada
takomillashuvga da’vat giladi.

Yasovul misolida mutafakkir insonparvarlik hislatlariga ega bo‘lgan,
mubhtojlarga yordam berishga doim tayyor, hojatbaror, gilgan xizmatiga arzimas
haq oladigan mard, muruvvatli hamda odamlarga beminnat xizmat qiladigan
komil inson siyratini yaratadi.

Navoiyning shohga garashli odamlarning shohga o‘xshashligi hagidagi
fikrlari ham davlat boshqaruvida adolatpeshalikning nagadar muhim
ahamiyatga egaligini anglatadi. Xususan, mutafakkirning “kimki shohga
mulozim va tobe’ bo‘lsa, gilgan ishi va odati shohnikiga o‘xshash bo‘ladi.
Agar shoh adolatpesha bo‘lsa, tobelari ham adolatli bo‘ladi. Agar shoh
zolim bo‘lsa, eli ham zulm fikrida bo‘ladi” [Navoiy, A. 2018: b. 25-26], -deb
yozganlarini shubhasiz barcha zamonlarning taraqgiyparvar hukmdorlari va
davlat rahbarlari uchun muhim dasturilamal vazifasini o‘tab kelmoqgda, deyish
mumkin.

Mutafakkirning adolat va to‘g‘rilikka oid mulohazalari qozilar misolida
shunday keltiriladi - “qozi islom binosining tayanchi va musulmonlarning
yaxshi-yomon ishlarida farmon chiqaruvchidir. Qozining ko‘ngli din ilmi
bilan to‘la va dunyoviy bilimlardan ham xotiri benugson bo‘lishi kerak. Uning
ilmu taqvosidan ko‘ngillarda hurmat va e’tibor, farosatidan diyonatsizlar
ko‘nglida g‘am-tashvish. Agar qozining o‘zi pora berib, mansabga o‘tirgan
bo‘lsa, albatta, pora olib, shariat qonunini buzadi. Qozining hukmi elning
moli va joniga daxldor ekan, uning shiori to‘g‘rilik va adolat bo‘Imog‘i lozim”
[Navoiy, A. 2018: b. 27-28], - deydi.

Savdogarlar ahli to‘g‘risida muallif “savdogarning boshida birni yuz gilaman
degan savdo, bo‘zni shoyiga aylantiraman degan istak bor. Savdogar fagat
foydani o‘ylamasligi va bu foyda uchun gattiq gayg‘urmasligi kerak. Savdo
uchun dengizga kema surmasligi va dur uchun nahangning komigao‘zini
urmasligi kerak. Faqirlarning haqqgiga xiyonat gilmasligi va o‘z obro‘sini
to‘kmasligi va topgan boyligini merosxo‘rlari sovurishi uchun saglab
go‘ymasligi kerak” [Navoiy, A. 2018: b. 43], - deb yozganlari mol-davlat
orttirish uchun o‘zini har ko‘yga solayotganlarga qaratilgandir.

Mutafakkir savdogarlar toifasiga xos illatlarni sanab o‘tar ekan, aslida
ushbu orgali boshgalarga murojaat qilib, pul-boylik orttiraman deb inson
o‘z hayotini xavf-hatarga gqo‘ymasligi, boylikni obro‘ qozonish vositasi deb
bilmasligi, topgan boyligini xayrli ishlarga sarflab, muhtoj va faqirlarga
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muruvvat ko‘rsatish orqgali ajru savob olishi lozimligini uqtiradi.

Shahardagi olib sotarlar to‘g‘risida “xiyonatchi, o‘z foydasini ko‘zlab,
musulmonlarga gahatchilik tilaydi. Elning zarari - uning foydasi, yengil olib,
og‘ir qilib sotmoq - magsadi. U olishda shoyini bo‘z deydi, sotishda bo‘zni
shoyi deydi. Sholni to‘rqa (kanopdan to‘qgilgan mato) o‘rnida o‘tkazishda
sustlik gilmaydi, bo‘yrani zarbaft o‘rnida sotishda o‘ylab o‘tirmaydi. Do‘konida
insofdan bo‘lak hamma narsa bor, o‘z aybiga iqror bo‘lishlikdan bo‘lak,
noinsoflikning barcha turi topiladi” [Navoiy, A. 2018: b. 44-45], -deya bayon
qgiladi.

“Mahbub ul-qulub”ning “yaxshi fe’llar va yomon xislatlar to‘g‘risida”gi
ikkinchi gismida tavba, zuhd, tavakkul, ganoat, sabr, tavoze, odob, zikr,
tavajjuh, rizo, ishq kabi ezgu amallar sharhlanadi. Inson o‘zini anglash
asosida fe’l-atvoridagi illatlardan poklansa, yaxshi xulq va fazilatlarni
o‘zlashtirsa, hayotda yaxshilik vato‘g‘rilikni o‘ziga shior qilib yashasa, uning
zoti albatta komillik sifatlari bilan bezatilishi bashorat qilinadi.

Mutafakkir tavba (aybiga igror bo‘lib, gunohlari uchun kechirim so‘rab
yolvorish) zikrida “haqiqiy tavba yomon fe’llar tufayli keladigan baloning
oldini olmoqdir va tangri bergan tavfiq (inoyat) tufayli u fe’llardan
qutulmoqdir. Tavba baxtsizlik yo‘lining oxiri va hidoyat yo‘lining boshlanishidir.
Insonni to‘g‘ri yo‘ldan ozdiruvchi nafs fasodidan (yomonligidan)va ko‘ngil
itoatsizligidan nafratlanmoqdir”[Navoiy, A. 2018: b. 64], -deb yozadi.

Bugungi hudbinlik yanada chuqurlashgan, dunyoqgarash va ma’naviyat
sohalarida nafagat jamiyat a’zolari o‘rtasida balkiotalar va bolalar, tug‘ishgan
jigarbandlar va yaqin qarindoshlar o‘rtasida ham mulkka va xulg-atvorga oid
munosabatlardaingiroz keskinlashgan bir davrda Navoiy tomonidan ilgari
surilgan komillik tarbiyasining noyob tarkibiyqismlari favqulotda dolzarb
bo‘lib, ularni sinergetikadagi tartib parametrlari deyish mumkin. Bunday
tartib parametrlarini o‘zlashtirish orgali inson tizim sifatida o‘z o‘zini qayta
tashkillashtirib, begarorlik holatidan bargarorlikka o‘tib boradi.

Sinergetikaga ko‘ra, boshqa darajadagi borligning ilgari mavjud bo‘lmagan
ta’siriga o‘ta sezuvchan ochiq holatdagi bunday beqaror tizim, yangi
ma’lumotga ega bo‘ladi. Tanlashdagi beqarorlik holati bifurkatsiya nuqtalari
deyiladi. Bifurkatsiya nugqtalari bitta yoki ko‘p bo‘lishi mumkin. Beqarorlik
holatida bo‘shligdagi birgina nuqta boshgaruv parametri (megadaraja)
vazifasini bajaradi va aynan shu bifurkatsiya nuqtasi deb ataladi. Bifurkatsiya
nugqtalari yangi sifat paydo bo‘layotgan har ganday vaziyat uchun xos bo‘lib,
bunda ular eski va yangining aniq chegarasini belgilab beradi. Bifurkatsiya
nuqtalarining ahamiyati shundaki, “ular kuch ishlatmasdan turib, ma’lumot
orqali tizimning ya’ni, shaxsning xulg-atvoriga, taqdiriga qaytarilmas ta’sir
etadi” [Budanov, V.G. 2008: b. 59-60].
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Shu nuqgtai nazardan garaganda, “Navoiyning shu gadar rang-barang
badiiy shakllarda ifodalangan ma’rifat, mav’iza va hikmatlar sohasidagi fikrlari
inson tabiatidagi, jamiyatdagi qarama-qarshiliklarni hisobga olgan holda ilgari
surilishi nihoyatda digqatga sazovor. Muallif 0‘z istagi yoki irodasini kitobxonga
shunchaki tigishtirmaydi. O‘quvchi oldiga qo‘yiladigan talablarni xalq istagi,
hagq istagi tarzida ilgari suradi” [Habibullayev, A. 1991: b. 45]. Bu esa “Mahbub
ul-qulub” asarining mazmun-mohiyatini falsafiy tahlil etishda sinergetik
metodologiyani qo‘llash o‘rinli ekanligini ko‘rsatadi.

Ulug® shoir ganoat zikrida - “ganoat ibodatga yettgudek quvvat hosil
bo‘lguncha yeb-ichib kun o‘tkazmoqdir va boshga barcha hoyu havaslarni
xayoldan chigarmoglikdir. Qanoat bir chashmadurkim, suvi olingan bilan
qurimaydi va bir xazinadurki, sochilgan bilan kamaymaydi. Qanoat bir
go‘rg‘onki, unga kirsang, nafs yomonligidan qutulasan va tog‘ cho‘qqisidurki,
unga chigsang, do‘stu dushmanga muhtojlikdan qutulasan”, - deya kishiga
ganoatlilik tufayli yetadigansaodat ixcham va sodda shakllarda ta’riflanadi.

Shuningdek, “ganoatda gancha achchiq rohat va farog‘at bo‘lsa, uning
aksi bo‘lgan tama’da shunchalik razolat va tubanlik bor. Ta’ma tufayli nokaslik
va razillik avj oladi, odamiylik esa zavol topadi. Qanoatsiz kishilar or-nomus
uyini kuydiruvchi bir o‘tdir, izzat-hurmat xirmonini sovurguchi va ulug‘vorlik
sham’ini o‘chiruvchi bir yeldir. Qanoat bir javohirkim, elni bu ikki balodan
qutqgaradi va xalgni bunday ofatdan xalos etadi” [Navoiy, A. 2018: b. 72-74],
-deya muallif ganoatlilikning hosiyatini yuksak darajada ulug‘lasa, uning aksi
bo‘lgan ta’magirlik va ganoatsizlik tufayli kishi bisotidagi eng gimmatli gavhar
hisoblanmishor-nomus va izzat-hurmatdan mahrum bo‘lib, tubanlik va
razolatga yuz tutishi muqarrarligidan ogohlantiradi.

Mutafakkir sabr to‘g‘risida - “sabr achchiqdir, lekin foydali,gattiqrog‘dir,
lekin ziyon-zahmatni daf’ qgiluvchi. Sabr - rohat-farog‘at kaliti va tugunlar
yechimi. Sabr - achchiq so‘zlab, ta’bni xira qiluvchi nasihatchi, lekin u
tufayli oxirida magsad hosil bo‘ladi. Har baloga giriftor bo‘lgan, joni xavf
ostida golgan odamning hayoti sabr tufayli ozod, har noumidning tushkun
ruhi sabr tufayli quvvat topadi” [Navoiy, A. 2018: b. 75], -deb inson hayoti
davomida duch kelgan barcha giyinchilik va muammolarni fagat sabr-chidam
va oqillik bilan yengish orgaligina murod-magqgsadga, rohat-farog‘atga, baxt-
saodatga erishishi mumkinligini ma’lum qiladi.

Tavoze (kamtarlik) va odob hagida Navoiy- “tavoze kishini xalgning
muhabbatiga sazovor giladi. Qayta-qgayta ko‘rsatilgan tavoze hayosiz manmanni
uyat chegarasiga boshlaydi va insofsiz dushmanni yomonlikdan gaytaradi.
Tavozeli kishi o‘z tengdoshlari ichida tahsinga loyiq, kattayu kichikni rom
giladi. Sahovat gilmay elni shod etadi va ehson qilmay kishini g‘amdan ozod
etadi” [Navoiy, A. 2018: b. 77], - deb yozar ekan, bunda muallif tavoze
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kishini boshqgalarga hech ganday ehson, sahovat gilmasdan ham oddiy
kamtarlik, hokisorlik tufayli xalgning muhabbatiga, hurmatiga sazovor
bo‘lishini, kibr va manmanlik esa insonni xarob qilishini, bundaylar o‘z
holidan uyalib, o‘zini gayta tashkillashtirish orqali hokisorlikka erishajagini
nazarda tutadi.

Navoiy insonparvarlik fazilatlarini ta’riflar ekan,shunchaki ularning
mazmun-mohiyatini ochib berish bilan cheklanmaydi, balki ularning gat’iy
chegara va me’yorlarini, sinergetika tili bilan aytganda, attraktor sifatida
mazkur tushunchalarning bifurkatsiya nugqtalarinianiq ko‘rsatgan holda
tavsiflaydi.

XULOSA

Alisher Navoiyning “Mahbub ul-qulub” asarida ilgari surilgan
insonparvarlik g‘oyalarini, XV - XVI asrlardagi ijtimoiy toifalarning fe’l-
atvoriga oid qarashlarini go‘yoki shu bugungi jamiyatimizdagi mavjud
kamchiliklar to‘g‘risida bildirilgan fikrlar deyish mumkin. Chunki insoniyat
Navoiy yashagan davrdan keyin o‘tgan besh asrlik taraggiyoti davomida
ko‘p sohalarda ulkan yutuglarni qo‘lga kiritgan bo‘lsada, o‘zidagi salbiy illat
va qusurlardan butunlay holi bo‘la olmadi. Shu sababli, Navoiyning o‘tkir
tafakkur ila uzoq kelajakni oldindan ko‘ra olganligini va yomon sifatlardan
insonlarga yetadigan xavfdan ogoh etganligini sinergetikadagi “kelajakning
bugunga ta’siri” tamoyilining namoyon bo‘lishi deyish mumkin.

Navoiyning “Mahbub ul-qulub” asaridagi komil inson g‘oyasi ham shu
davrning mahsuli sifatida o‘z faoliyatini hukmdorlar bilan bir gatorda jamiyat
a’zolari - yakka shaxslarni ham tarbiyalashga va ma’naviy yuksaltirishga qaratildi.
Ma’naviy gashshoglikni kamaytirish yo‘li bilan ezgu kuchlar miqgyosini
kengaytirish, bu orqali esa ijtimoiy zulmni «tiyib qo‘yish» yo‘llarini izladi.
Ezgulikni yoyish bilan bir tomondan jaholatga garshi kurashish bo‘lsa,
ikkinchi tomondan yovuzlikning faoliyat doirasini cheklay borishdir. Zero,
kishi ma’naviy yuksala borgan sayin: u ogni qoradan, yaxshini yomondan
ajrata olish, ya’ni famiz tuyg‘usini kasb etadi. Qora kuchlar esa, ko‘pincha,
0‘z hayotini birovlarning johilligi, omiligi, lagmaligi, umuman olganda
jamiyat a’zolari orasida tarqalgan illatlar ustiga quradi. Bu murakkab jarayonni
yaxshi idrok eta olgan Navoiy fazilatlarni garor toptirish - illatlarga qarshi
kurash vositasi ekanligiga ahamiyat bergan.

Xulosa gilganda, hazrat Navoiy “Mahbub ul-qulub” asarida jamiyat bilan
bog‘liq orzu-umidlarini ifodalar ekan, zamonasidagi ijtimoiy tabagalar
vaguruhlarga xos bo‘lgan ijtmoiy-siyosiy va ma’naviy-axloqiy jihatlarni tanqidiy
tahlil qilib, ularga munosabatini bildiradi. Navoiy har ganday ijtimoiy illatni
ezgulik bilan yengish yo‘llarini ko‘rsatar ekan, yumshoqlik va halimlik bilan
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gattiglik va shafqgatsizlikni yengish mumkinligini hayotiy dalillar bilan isbotlab
beradi. Bu esa asarda aynan sinergetik tamoyillar aks etishining yagqol misolidir.

BUB/IINOI'PADUA

V36ekucton Pecrniyoimkacu [pesupeHTHHUHT “nHWIT-Mabpudmii coxa
aonusaTMHU TYOJaH TaKOMWIJIALUTUPUIL 4Yopa-Tagoupaapu Tyrpucuaa’
2018 #imn 16 ampengaru [1dP-5416-con kapopu //http://lex.uz/docs/
3686277(Mmypoxaar canacu: 03.05.2020)

HABOWU, A. (2018). Max6y6 yi-kyiy6 (Kanbra Mmaxoy6 XxukmaTiap Ba
XUKOSIT/Iap). X03Upru y30ek tuiaura tTadoauia. —TouikeHT: “Sano-standart”,
-189 0.

AVLONIY, A. (1913). Turkiy guliston yohud axloq// http://ferlibrary.uz/
f/abdulla_avloniy turkiy guliston_yoxud axloq.pdf (MypoxaaT caHacu:
11.06.2020)

KAPMUMOB, Bb.P. (2017). CuHepreruka. MoxusaT, KOHYHUSTIapy Ba
aMaMéTna HaMo€H Oyimuiu. -TomkeHT:“Haspy3”. -360 0.

KOMMIIOB, H. (1997). Komus MHCOH xakuaa TYpT pucoJjia. TOIKeHT:
“MabHaBugar”. -280 6.

bYIJAHOB, B.I'. (2008). MeTonojiorusi CHHEpPreTUKH B IMTOCTKJIACCUYEC-
KOI Hayke U B oopazoBaHuu. Mocksa: M3marenbctBo JIKU. -242 c.

XABUDBYJIJIAEB, A. (1991). Anmiuep HaBouii acapiapuaa QIuIakTUK
ftyHammmr // Y36ekucronna vwoktuMonit danmap, Ne2.41-45 6.

TRANSLITERATION

Resolution of the President of the Republic of Uzbekistan "On measures
to radically improve the activities of the religious and enlightenment sphere”
No. PF-5416 dated April 16, 2018 // http://lex.uz/docs/3686277 (application
date: 03.05.2020)

NAVOLIY, A. (2018). Mahbub ul-qulub (Wisdoms and stories dear to the
heart). Translated into modern Uzbek. —Tashkent: “Sano-standart”, -189 p.

AVLONIY, A. (1913). Turkish gulistan or ethics // http://ferlibrary.uz/
f/abdulla_avloniy_turkiy guliston_ yoxud_axloq.pdf(application date:
11.06.2020)

KARIMOYV, B.R. (2017). Cinergetics. Essence, laws and manifestations
in practice. -Tashkent: "Navruz". -360 b.

KOMILOV, N. (1997). Four pamphlets about the perfect man. Tashkent:
"Spirituality”. -280 b.

BUDANOYV, V.G. (2008). Methodology of synergetics in postclassical
science and education. Moscow: LKI Publishing House. -242 s.

Philosophy and life / Ne 2 (9) 2020
95



HABIBULLAEYV, A. (1991). Didactic direction in the works of Alisher
Navoi // Social sciences in Uzbekistan, No2. 41-45 b.

TypcynoB baxtuep Temyposuu (Y30ekucran, TamkeHr)

DjieMeHTbl CHHEPreTHYECKOr0 MBIILICHHSAB HAYYHOM HACJIEeIHH AJmiepa
HaBou(na npumepe npoussenenusi «Bo3io0ennas cepaen»)

Annoranus. Ha ceromHsiiHuii 1eHb, B CJIOXHOM M MHPOTUBOPEYMBOM
Mpolecce modaJIr3alrm, 0COOYI0 BaXXHOCTb MIpaeT IIyOOKOe M3ydyeHHE
O00raToro Hay4yHoro Hacjaeausl HallMX BEJUKUX MPEAKOB U JOHECEHUE MX
CyTU OO0 LIMPOKOM OOILIECTBEHHOCTH, B YACTHOCTU IO pa3yMa MOJIOAOIO
nokosieHus. C 3Toli TOUKU 3peHus, (prnocodckass MHTepIpeTauus 0Jaro-
POAHBIX B3IJISIAOB BEJIMKOIO MOA3Ta M MbIcauTess Anviuepa HaBowu, BbII-
BMHYTBIX B pou3BeaeHNM «Max0y0 yiab-KyJyo», HA OCHOBE CUHEPIeTUKU
CJIY>KUT TIOBBILLIEHUIO JYXOBHOCTM OOllecTBa. B maHHOM Ipou3BeneHUU
HaBou ymesno pacKpbIBaeT CIOXHYIO MPUPOIY Y€I0BEUECKOro MOBEICHMS,
>KM3HEHHBIX 1M COLIMAJIbHBIX MPOLIECCOB B OOIIECTBE HA IIPOCTOM, JaKO-
HUYHOM U TTOHSITHOM $I3bIKE.

KnioueBble cioBa: cripaBedIMBOCTb, MOKassHUE, CMUPEHHUE, TePIICHUE,
HEraTMBHbIE YE€pPThl, OOMaH, XagHOCTb, HEYECTHOCTb, STOM3M.

KnioueBbie caoBa (2): pa3BuTue OOIIECTBa, YyUeHHE O COBEPLIEHHOM
YyeJI0BEKe, COLMabHbIE CJIOM, YepThl XapakTepa, 100poaeTesiu, CUHEpre-
TUKa, HEJIMHEUHBINA MPOLECC pa3BUTHUSI, TIPUHLIMII IPOCTOTHI B CIOXHOC-
TU U CJIOXHOCTHU B IIPOCTOTE, MPUHLIMUI CaMOOPTaHM3alMU, IapaMeTphl
MopsiAKa, TOUKM OMdypKaLu, MPUHLMI BIAUSHUS OyAylIEero Ha HACTOsI-

iee.

Philosophy and life / Ne 2 (9) 2020

96



DUNYO MADANIYATI VA DINIY AN’ANALAR /
MHUPOBAA KYJIBTYPA U PEJIMI'MO3HbLIE TPAIUIINN /
WORLD CULTURE AND RELIGIOUS TRADITIONS

VIIK:130.2
d:) nttp://dx.doi.org/10.26739/2181-9505-2020-9-8

AxkaeB Baxut XymumoBu4
akageMuk AxkanemMuu HaykK YeueHckoil PecryOnuku, riaBHbIM Hay4YHBIN
corpysHuk KHUUM nm. X.1. U6parumoBa PAH, noktop ¢punocodckux
Hayk, npodeccop (Poccus, r. I'po3nbiii) E-mail: akaiev@mail.ru

Coaramypanos Maromen /InkaioBuy
3aBeAyloLIMi Kadeapoil OTe4eCTBEeHHOM nucTopur YedeHCKOoro rocymap-
CTBEHHOIO YHUBEpPCHUTETa, BEAYLIMil HAaydHbIi COTPYIHUK AKaleMUU
Hayk YeueHckoii PecryOonuku, kaHaumat GuaocodCKUX Hayk, JOLIEHT
(Poccus, r. I'po3HBIN)
E-mail: magomed.soltamuradov@mail.ru

Dabdy3naykaesa Tamapa YmaposHa
3aBeaymolas oraeaoM ucropum HaponoB CesepHoro Kaskaza MuHctuty-
Ta TYMaHUTapHBIX UCCIenoBaHMi AkaneMny HayK YedeHckoit Peciry0-
JINKHW, JTOKTOp MCTOpMYecKMX Hayk, npodeccop (Poccus, I'po3Hbrit)
E-mail:telbuzdukaeva@mail.ru

OSTHOKVIbBTYPHOE HAC/IEAUE HAPOJOB
CEBEPHOI'O KABKA3A 1 BOSMOXKHOCTHU
Er'0O MOBUJIN3AILIMU B ITPOTUBOJIEMCTBUN
INPOABJIEHUAM BSKCTPEMU3MA

Annoramusa. KynerypHoe Haciaenue HaponoB CeBepHoro KaBkasa — 3Ha-
YUTEJbHO, MHOIOOOpa3HO, CUHKPETUYHO, M OHO IIPUIAET PETMOHY, €r0
HapoJaM IeCTPhIii, MO3alnYHBIN 00JIMK. B 11eJ10M pernoHaipHas, STHUYEC-
Kasi ¥ COLMOKYJIBTYpHAsl PeaJlbHOCTh COCTABJISIET OCHOBY OIPEIEJICHHOTO
TUNA LIUBWIN3ALNM, NMEHYeMOl KaBKa3cKoii. KaBka3ckas HUBUIM3AINS
CBsI3aHa C BOCTOYHBIMM, 3aIlafHBIMA LMBUJIM3ALMOHHBIMUA TUIIAMU, a

Philosophy and life / Ne 2 (9) 2020
97
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TEOPETUUECKOM M MPAKTUYECKOM OTHOIUEHMM IIpobjeMa, TpeOyrolias
YYTKOTO BHUMAHMS YYEHBIX, MPAKTUKOB, MEPUOANUYECKN PEeIIAIOLIUX ero
OCHOBHbI€ 3aga4u. M oHM pa3HOOOpa3HbI, YACTO MPOTUBOIIOJOXHbI; OJHU
1X Peajn30BbIBAIOT, APYIrMe K HUM MNECCUMUCTUYHBI, TPETbU CTPEMSITCS K
3aM€HE 3alMMCTBOBAaHHBIMM COBpeMEHHbIMU HoBalusamu. IlocnenHsiss mo-
3ULIMSI HAHOCUT BPEA HAPOJHBIM TPAAMLIMSIM, MX KyJbTypam, a IIOTOMY
ocyxXamaeTcs U Henpuemiema. Tak, Hanpumep, B JpeBHel ['penyn Xu3Hb
JIIOAeil, OCHOBBIBAJlaCh Ha COOJIOACHUU TPaAULIMKA TIPEAKOB, OOJIbIIOE
3HaUY€HME MpeAaBajoCh MOHMMAHUIO U TOYUTAHUIO MX, a 3aKOHbI AQUH
3arpelajy 3aMMCTBOBATh 4y>KO€ M BBOJMTb HOBLIECTBA, SIKOObI YXy/llia-
IOLIMX XXM3Hb TPEKOB, MEHSIOIINUX UX MUpOBOcHpuUsaThe. Tak, OOBUHEHME,
BbIIBMHYTOE NMPOTUB CoOKpaTa, COCTOSJIO M3 ABYX IMYHKTOB: «CoOKpar He
MMOYMUTAET OOraMu Tex 0OroB, KOTOPBIX CUMTAET TAKOBHIMM a(pMHCKUIA Ha-
pod, ¥ BBOAUT HOBBIX OOroB; OH, KPOME€ TOIrO, pa3BpalllaeT MOJIOAEKb»
[Terenn. 1932: ¢. 73-74]. Kak BugHO, B UCTOpUU 3apUKCUPOBaH (PaKT, KOT-
Ja Jaxke KJeBeTa O HapylUeHUU JyXOBHO-KYJIbTYPHBIX TPAAULIMIA, BO3IBUT-
HyTas npotuB CokpaTa, «MyIpeiIlero M3 IPeKOB», SIBUJIACh MPOYHBIM
OCHOBaHMEM IIPUHSTUS HECHpaBeIIMBEMILIEIO PELICHUsI — OCYXACHUE K
CMEPTHOM Ka3HU.

Tpaguuuu B 00lLIECTBE BCEraa MCIIOJb30BaJUCh KaK MEXaHU3M YIIpaB-
JIEHUSI KU3HEHHBIX MO3ULIMI, TTOBEAEHYECKUX YCTAHOBOK 3THOGOp, CIIO-
CcOOCTBOBaJIM (DOPMUPOBAHUIO MX MHUPOBO33PEHUECKMX YCTAHOBOK, OHU
3aJaBaJIM BEKTOPHI Pa3BUTHUS, YACTO OHM CIYKMJIM TOPMO30M MOJEPHM3A-
LIMK, HE TTO3BOJISIST «4YKUM Ooram» TOMUHMpPOBaTh. M3yueHue KyJabTypHO-
ro Hacjaeausl Bcerga ObLIO 3HAYMMO JJIsI OT€UYECTBEHHOW I'yMaHUTApUCTU-
KW, B YACTHOCTH, W JIJISI KABKA30BEACHMS, YUYCHbIC Pa3MBbIIUISIIOT 00 apxa-

Philosophy and life / Ne 2 (9) 2020
98



HKe, OMpEeIesIloT ero MECTO M BIMSHME Ha COBPEMEHHYIO KYJbTYpy, a
TakKe (PUKCUPYIOT U OOpaTHBIM OTTOK. B 3TOM CBSI3M mpeacTaBisieTcsl He-
00XOIMMBIM PaCCMOTpPEHME KYJIbTYPHOI'O Hacjeausl He TOJbKO B CTaTUKE,
HO M JMHAMUKE, BbISIBJISIS MPU 3TOM AUANEKTUKY €IMHUYHOIO, OCOOEH-
HOI'O M OOIIETO.

MATEPUAJIBI 1 METO/bI

Lleap HacTOsIErO MCCIENOBAHMS COCTOMT B TOM, YTOOBI PACKPBIThL Ha
OCHOBE KYJIbTYPHO-LUUBUJIN3ALMOHHbBIX LIECHHOCTE OCOOEHHOCTU 3THOKYJIb-
TypHOro Haciaeauss HapogoB CepepHoro KaBkasza, (popMupoBaBLIEroCcs B
XOJI€ B3aMMOJEUCTBUSI C BOCTOYHBIMU M 3allafHbIMM KYJbTYpaMM, a TaKXKe
PYCCKOI KyJIBTYpOM. DTO HacCJIeAre COXPAHIETCS B paMKax OOILLIEH pocCuii-
CKOM COLIMOKYJIbTYPHOM peaJbHOCTH, OOILLIENOJUTUYECKOIO, MEXHALUO-
HaJIbHOTO €AMHCTBA Ha OCHOBE (DYHKLIMOHUPOBAHUSI PYCCKOTO sI3bIKa, CO-
BMECTHOM JNEeITEIbHOCTA POCCUMCKMX HapodoB. JlaHHas cTparerusi OpueH-
TUPYET HAPOAbl M WX KYJbTYpbl Ha COEpPEXEHHE BCETO 3THOKYJILTYPHOTO
OoraTcrBa, yCIIELIHOTO HALIMOHAJILHOIO Pa3BUTHS, OCYLLIECTBIISAS TIPOTHUBO-
JNENCTBUE PAIUKATMCTCKO-3KCTPEMUCTCKUM TIposiBiieHusIM B Poccun. Mc-
CJIeIOBAHMUE OCYLIECTBJISIETCS HA OCHOBE MCIIOJb30BaHUS CICOYIOLINX TEO-
PETUKO-METOAOJOTMYECKMX CIHOCOOOB: MCTOPUYECKOE Pa3BUTHE, JIOTUKO-
THOCEOJIOTUYECKUIA ¥ CUCTEMHBIM aHAJIN3, HWBUIN3ALMOHHBIN roaxond. [1pu
HanWCaHUM CTaTbU MCIOJb30BaHbl MaTepUajbl TAKUX aBTOPOB Kak I ereb,
A.JIx. Toitnou, FO.A. 2KnanoB, M. A. AbnymnaeB, M.W. bunanos, Y. Jlairar,
A. YecHOB M Ap., a TaKKe PaCCMOTPEHbI OTAEIAbHBIE apado-rpadpudeckue
TEKCTbl HAreCTAaHCKMX M YEYECHCKMX aJMMOB, IEePEBEACHHBIX HAa PYCCKUM
SI3bIK M1 HEKOTOPbIE MU KOTOPBIX YUYTECHBI B IMPEIJIAra€MOM TEKCTE.

OBCYXJIEHME U PE3YJIbTATBI

OCo00EeHHOCTH 3THOKYJIBTYPHOTO MHOrooopasust Poccuu, €€ 6orarcTtBo
— 3TO HE TOJIbKO €€ KOJOCCAJIbHbIE MPUPOIHBIE PECYPChl, HO U MHOIO-
YUCJICHHBIE HApOIbl, HALIMM, MMEIOLIME CBOW WHIWBUAYAJIbHBIE U OCO-
OC€HHbIC 3THUYECKHE LIEHHOCTM — MCTOPHUIO, SI3bIKM, BEpPOBaHUS, OObI-
yau, TpaauliMM, Pa3jMYHOro poaa MpOoAyLMpPYeMbl€ KYJIbTYPHbBIE PE3Yjib-
TaThl, 3HAYUTEJIbHbBIC APXUTECKTYPHbIC MAaMITHUKMW, BEJIMKOJICITHAS JIATE-
patypa M MCKycCcTBO. HO 3THM COLIMOKYJIBTYpHBIE NOCTMKEHUSI B Poccum
00BEeIMHEHBI B paMKax OOLIel NCTOPUM U FOCYyIapcTBa, OOIIEH KOHCTUTY-
1, HAa OCHOBE MEXHAILMOHAJILHOIO W TOCYJIapPCTBEHHOIO PYCCKOIO SI3bI-
Ka, UX COBMECTHOM 3KOHOMMYECKOM, COLIMOKYIBTYPHOMU IEITEIBHOCTU.
COepexxeHne BCEro 3Toro OorarcrTBa, MoJjaraem, sBJsIETCS 0a30BOM 4Yac-
ThIO CTpATEerny HALIMOHAJIbHOIO pa3Butus Poccuu.
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CouMOKYJIbTYpPHOE pa3BUTHE MHUpa I10 3aragHOMy OOpaslly OpUEHTH-
pPOBAHO Ha YIIpPOlIEeHWE, YHU(PUKALIMIO MHOTOOOpa3us, CTUPAIOLIYIO I'pa-
HU HE TOJbKO MEXIY HALIMOHAJbHBIMM T'OCYyIapCTBAaMU, HO M MEXIY 3T-
HOCAMM, TpaIULIMSIMM BHYTpU oOuiecTtBa. [Ipu 3TOM O4eHb BaXXHO MCXO-
IUTh U3 TOTO, YTO JIOKAJIbHBIE LIMBWJIM3ALMNA HE TOJBKO 3aMKHYTHI B ce0e€,
1 B TAKOM BHUII€ OHM HE MOTYT JUIMTEIbHO CYIIECTBOBATh, HO 3TO U €CTe-
CTBEHHBIM XOH MCTOPUM, HO 4YaCTO OHM M PA30MKHYTbI, OTKPBIThI IJISI
MHMpa, BOCOPUMMYMBBLI BHEIIIHUM KYJBTYPHBIM BESHUSIM. B 3TOM CBs3M
MprYMeYaTebHa MbICJIb OPUTAHCKOTO MCTOPUKA U KYJIBTypoJora ApHOJIb-
na ToiiHOM, yTBepXKIAIOIIeTo, YTO <«JIOKaJbHbIE LIMBWJIM3ALMU — BEXU
BpPEMEHM, a HE OCTpOBa 3aMKHYyTON B cebe mcropuu» [ToiHOu, A.JX.
2010: c. 11]. Takum oOpa3oM, MOJUEPKUBAETCS KYJIbTYPHOE MHOIOOOpa-
31e, IMHAMMKA, KOTOpasi 3aBUCUT OT BPEMEHMU, MPAKTUUYECKOU W MHTEII-
JIEKTYQJILHOW JI€ATEJIbHOCTHA 4YEJI0OBEKA, 3THOCA, OOIEeCTBA, rOCydapCTBa.

Kynbrypa HaponoB CesBepHoro KaBkasza, ux ooblyau, Tpaaun, MUQBI,
MaTepUAJIbHbIE U AYXOBHbIE apTe(aKThbl, HIMBUIN3ALUOHHBIEC JOCTUKECHUS
NMEIOT OCOOEHHBIE M OOIIMe TEHICHIIMU Ppa3BUTUS. DTO ITPOSIBIISIETCS B
CTPOUTEIBCTBE KPEIIOCTEM, XpaMOB, CBITWIUIL, LIEPKBEM, MEYETEM, CO-
3IaHMEM CBOEOOpa3HOW MMCbMEHHOCTU. HampuMmep, KaBka3uamMu co3ngaHa
ajmoaHcKasl, IpeBHEAPMSHCKAsl, APEBHETPY3UHCKAs NMUCbMEHHOCTH, Ha-
MMMCAaHbl COUMHEHUS, B KOTOPBIX UMEIOTCS CBEACHUS IO UCTOPUHU, Teorpa-
(¢un, aTHOreHe3ly MHOrouymMcieHHbIX HapoaoB Kaskaza. C puHATHEM HC-
JlamMa HapoJaMM perrMoHa Ha OCHOBE MX KYJIbTYPHBIX TpaauLdil cpopMu-
poBasach crienuduyeckas apabo-MyCyJIbMaHCKasg KyJbTypa, MMEKOLIAs
CUHKPETUYECKMI XapakTep. BhISIBIeHME B3aMMOCBSI3U OOIIETO M OCOOEH-
HOIO B 3TOM KYJbTYPHOM CHUHKPETM3ME — BaXKHasl MCCIEA0BATEIbCKAs
3agada. KynabrypHoe Hacneaue HapoaoB CeBepHoro KaBkasza pazHooOpa3s-
HO, 00JIafaeT CBOMMU E€IWMHUYHBIMU, JIOKAJIbHBIMU OCOOCHHOCTSIMM, CO-
NPSKEHHBIMA C MECTHBIM KOJIOPUTOM, CJIOXKMBILIMMCSI Ha OCHOBE JIAH/I-
madra, MposIBIEHUI STHUUYECKUMX OObIYaeB, TpaaMLIM, CTPOUTEIbHBIX
COOPYK€HUM, KYJbTYpPbl 3€MJICACINS, UCTOPUKO-KYJIBTYPHBIX U MEHTAJb-
HbIX (paKTOPOB, KOMMYHUKaLUA. BMecTe ¢ TeM, 3THOKYJIBTYpPHOE HACJe-
IUE KOHCEPBATMBHO, UYTO SBJISIETCS BaXXHBIM MHAMKATOPOM, XapaKTEpH-
3YIOIIMM COLIMOKYJbTYPHOE COCTOSSHME OOIIMHBI, TNIEMEHU, 3THOCA B
1eaoM. OHO — coCTaBHas 4acTh OBITHS 3THOCA, HALIMM, TPAHCIUPYETCS OT
MOKOJIEHMSI K MOKOJICHWUIO TTOCPEACTBOM MaMSITH, ClyXa, S3bIKa, IUCh-
MEHHOCTH, CTPOMTEJIbHBIX COOPYXKEHUMN.

B sToit cBa3u, nymaercs, ymectHO BbicKasbiBaHue B.B. IlytnHa: «Poc-
Cvs BO3HHKaJa M BeKaMM Pa3BHBAIACh KAK MHOTOHALIMOHAJIBHOE TOCY-
napctBo. I'ocymapcTBo, B KOTOPOM 1lI€J MPOLECC B3aMMHOIO IIPMBBIKA-
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HUSI, B3AaMMHOI'O IMPOHMKHOBEHMSI, CMEIIMBAaHUSI HApOAOB Ha CEMEIHOM,
Ha APY>KECKOM, Ha CIyKeOHOM ypoBHe. COTEH 3THOCOB, KMBYILIMX Ha CBOEH
3eMJiIe BMECTe M PsIoM € pycckuMu. OCBOEHME OTPOMHbBIX TEPPUTOPUIA,
HAIIOJIHSIBILIKE BCIO UCTOpUIO Poccru, ObLIIO COBMECTHBIM JE€JI0OM MHOIMX
Haponos» [[1ytuH, B.B. 2012]. PazButue HaponoB Poccuun, coxpaHeHue u
OCBOCHME MX KYJbTYPHOI'O Hacjieausl, KaK HaM MpPeACTaBISIETCS, SIBISIETCS
JIeJIOM O01IMM, 06€3 KOTOporo B Poccum He CMOXET COXpaHUTh ce0s1 Kak
CYBEpEHHOE TrOCyIapCTBO.

boraroe xynsrypHOe Hacneaue HapogoB CeBepHoro Kaskaza (dukcu-
PYIOTCSl B apXUTEKTYPHBIX MaMSITHUKAX, CO3JaHHBIX B APEBHOCTHU, Cpel-
HUe Beka, HoBoe M HoBeiee BpeMsd. Ha Boctoke CeBepHoro KaBka3za K
YUCIY BaXXHEHUIIMX KYJIbTYPHO-LUMBUIN3ALMOHHBIX TAMSITHUKOB OTHOCHUT-
ca epOeHT ¢ ee kpenocThlo «HapbiH-Kanma», a B UeuHe u MHrymerun —
9TO OallleHHBI KOMIUIEKC, a TOYHEE TO, YTO OT HEro OCTajJoCh B XOJe
€CTeCTBEHHBIX pa3pyllIeHUI, a TakKxKe MCKYCCTBEHHOTro paspylueHus. Om-
HaKO, HbIHE COXPAaHMBILIASICS YacThb MaMSTHUKOB, HAXOISTCS IIOJ TOCY-
JApCTBEHHOW 3allUTOM, OHM PEKOHCTPYMPYIOTCS, U TOCYyJapCTBO HA 3TO
BbIIEJISIET 3HAYMTEJIbHbIE CPEACTBA.

DTHUYECKas KyabTypa HapogoB CeBepHoro Kaskaza Gorara gocTuxe-
HUSMU B 00JacTU (oJibKIopa, MU(GOB, JEreHa, HallMOHAJIbHOMN JUTepa-
Typbl, (pUJIOCOPCKUM BHUACHUEM MHPA, COXPaHMBIIMMUCS apabdo-rpa-
(pryecKMMM PYKONUCSIMU, COBPEMEHHBIMU HAyUYHBIMHU, KYJIbTYPHBIMU
JOCTMXKEeHMS KaBkasleB. M1 3To TpedyeT OepeKHOro OTHOLLIEHUSI, BbISIB-
JICHUsI HOBBIX apTe(akKTOB U OCHOBATEIbHOTO M3yueHus. B xoae ucciaeno-
BaHUSI BaXXHO paccMaTpyBaThb COOTHOLIEHME HALlMOHAJIbHON KYJIBTYpHI,
BJIMSIHWE Ha HEE PEJIMTMO3HOM KYJIbTYPbl, €€ CBSI3U C PYCCKON U €BpO-
neiickoin opmamm KyabTypbl. FO.A. 2KnaHoB mumcan o HEOOXOAMMOCTU
WHTErpaliyM MHTeJUIEKTyaldbHbIX cuil KOra Poccuu B HOCTMXKEHMU CTa-
OMIM3allMKU U YCTOMUYMBOTO pa3BUTUS perrnoHa. HecMoTpst Ha TO, 4TO Ha
CeBepHoM KaBkaze pe3yabTaTbl CTAOMIM3ALMKA OYEBUAHBI, HO ITOCTaB-
JIeHHas1 UM (pyHIaMeHTalbHas 3ajJadya pacCyruTaHa Ha MHOTHUE JIeCSITUIe-
tug. Ilomaraem, 4to A1 ee pelreHuss HeoOXOAruMO MOOMJIM30BaThb YCHU-
ausg By30oB 1 HUUM npu kKooparHaumm mx OeITeIbHOCTH Ha eaepanb-
HOM ypoBHe. CBOIO MO3UTHUBHYIO POJIb B 3TOM JIeJIe MOIJIU Obl ChITPaTh U
WHTeJUIeKTyalbHble cuiabl FOxxHoro KaBkaza, HayyHble LIEHTPA, CIOXUB-
1IMecs B rOAbl COBETCKOM BJIACTU 1 JOCTUTLIME 3HAYUTEIbHbIE pe3yJIbTa-
Thl B HAYYHBIX MCCJEIOBAHUSIX, U3YUAIOIINX PAa3BUTUE KYJIbTYp HApOOOB
KaBkaza n Poccuu. MccaenoBareasiMu KyJabTypHOIO Hacjeauss HApOJdOB
CeBepHoro KaBkaza HeMajio caejaHO MO OMMCAHWIO0 UICTOPUYECKUX TTPO-
1IECCOB B PETMOHE, aHAJIM3Y 3THOKYJIBTYPHbBIX, PEIUTUO3HBIX, OOIIECTBEH -
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HBIX MJei, BBISIBIEHUIO OCOOCHHOCTEH MX MUPOBUICHMUSI U MUPOIOHMU-
MmaHus [AkaeB, B.X. 2018: c. 38].

DTHOKYJIBTYpHOE Hacieaue HapomoB CepepHoro KaBkaza, Kak B Mare-
pUaJIbHOM, TaK M B JIyXOBHOM €ro IIPOSIBJICHMSIX, pa3HOOOpa3HO, pa3HO-
pOIHO, CMHKpeTUYHO. /111 BoctouHoM yactu CeBepHoro KaBka3za 0oJibliioe
3HaueHue UMeloT [epOeHT Kak YHUKaJIbHBINA MaMSITHUK C PeIKUMM U 1IeJI0-
CTHBIM CKOIUIEHUEM NaMSITHUKOB MCTOPUU U apXUTEKTYphbl ApeBHOCTU. KoM-
IUIEKCHBIM TMaMsITHUK «/IpeBHUIA JlepOeHT» BKIIIOYEH B CIIMCOK OOBEKTOB
BcemupHoro Hacineauss FOHECKO [Kacymos, H.K. 2007]. 1 ero coxpane-
HYe — TaTPUOTUYECKMIA JOIT BCEX HAC M TrocyaapcTBa, M obuiecTsa. Jlarec-
TaHCKME MCCJIeOBaTe I yaesieT 3HaYuTeIbHOE BHUMaHUEe U3YYEeHHUIO apa-
00-rparuueckoro, NepcuacKoro, TIOPKCKOro TEKCTOB KaK KYJIbTYPHBIX
LieHHocTel. 19 3Toro opraHu3oBaHbl LIEHTPHl HAYYHOM, KYJIbTYpPOJIOIM-
YeCKOI NesAITEbHOCTU, PYKOMNUCHBIE OTIEJbI, IeyaTaeTcsl KHMXKHAsI Ipo-
OYKIWS, OTpaxarollas peJIMTMo3Hoe, GUIoCOPCKOEe, HAyYHOE Hacjleaue
HapoJoB. JOCTUTHYTHI 3HAYMTEIbHBIC PE3YJIbTaThl. XOTEJIOCh ObI Ha3BaTb
HEKOTOpbIE M3 HUX, U3NAHbl TEKCTHI: «/larecTaHCKe MCTOPUYECKUE COUM-
HeHusl», «KHura BocrioMmuHaHuii» AdmypaxmaHa u3 l'azukymyxa, «Apadc-
Kast pykornrcHas kHura B [arectane», «[Incema lamwrsy», «[TaMaTHUKMA
TIOPKOSI3bIYHOM neoBoit nmepenucku B Jlarectane XVIII B.» u ap.

MHorue roabl OCYILIECTBISIET M3ydyeHHE OOraroro 3THOKYJLTYPHOTIO,
penaurno3Ho-punocodckoro Hacaeane HaponoB Jlarectana M.A. A0nyn-
jgaeB. Ero mepy npuHamiexar MHOIMOYMCJIEHHbBIE MCCIeA0BaHUsI, B KOTO-
PBIX PacKpbIBAIOTCSI UCTOPUKO-KYJIBTYPHbBIE OCOOEHHOCTU NMPOHUKHOBE-
Hus cydusma Ha KaBkas, ero Bo3aeicTBMe Ha KyJbTypy HaponoB Jlarec-
TtaHe, Yeunu n MHryuieTu, BBISBISIETCS pOJib CY(PUICKUX ILIEUXOB B yT-
BEPXKIAEHUM MCJIaMa, PacKpbIBalOTCSl PeJIMTMO3HO-(uIocodpcKkre Bo33pe-
HUS$ JarecTaHlieB B MEpUOJ CKIaAdblBaHUsSI CpeJHEBEKOBOIN apabo-MyCylb-
MaHCKOM KyabTyphbl [AOnyiutaes, M.A. 2000]. C no3uuuii mo3HaBaTeJIbHOMN
KYJIbTYPbI, MIIOPAJIUCTUYECKOro MOAX0/1a, MHOXKECTBEHHOCTU U €IUHCTBA
KYJIBTYp paccMaTpuBaeT 0COOEHHOCTU HallMOHAJIBHBIX KYJILTYD, B TOM YMCJTIE
HapoaoB CesepHoro KaBkaza, M.1. bunanos [bunanos, M.A. 2017].

B YeueHckoii Pecnyonuke u Pecniybianke WMHTrylieTusi CTpOMTEIbHBI-
MU, KYJbTYPHBIMU apTedakTaMu SIBJISIIOTCS OallleHHble KOMIIJIEKCHhI, CTa-
PUMHHOE OpY:KMe, PYKONMCU, KOBPBHI, MHOIO€ M3 KOTOPBIX pa3pylICHBbI,
YHUYTOXEHBI B X0JI€ ACMOpTallMi, a TakKxKe BO BpeMsl HeJaBHUX BOEHHBIX
KoHaukTax. OcTaBluasicsl MX 4acTb, HaXOAUTCS MO, 3alllMTON rocyaap-
CTBa, KOTOPOE BbIIEISIET CPEJACTBA HAa MX OXpaHy, COXpaHEHUE, PeKOHCT-
pykuuio. B xone nemopranyy 4yeyeHLIEB M MHTYLIEH, a TakkKe BOEHHBIX
neiictBuii B YeuHe ObLIM YHUUTOXEHBI MaMSITHUKU MCTOPUU U apXUTEK-
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Typbl, aPXUBbI, My3€U C MX LIEHHBIMM SKCIOHATAMM, HEKOTOPbIE MX KO-
TOPBIX BCIUILIBAIOT HA YEPHBIX pbIHKax B MockBe, EBporie, a MHbIE KYJIb-
TypPHbIE LIEHHOCTHA HABCETIA YTEPSHBDI.

B AH YP ocyuiecTBasieTcsl AeITEIbHOCTD I10 TIEPEeU3JaHNI0 MHOTOTOM-
HOTo (POJIbKJIOpa YEUEHLIEB Ha YEYEHCKOM M PYCCKOM s3bikax. Ha pyc-
CKOM s13bIKe u3naH «Haprtckuii snoc HapogoB KaBkaza», mpelacTaBiisiio-
LM coboil m30paHHbIe TPyabl Mpodeccopa Y3ausaT baiuvpoBHbl Jlanrar
[danrar, ¥Y.b. 2015], MHorue rogpl padotaBiieii B MHCTUTYTE MUPOBOM
suteparypbl AH CCCP. Ona sasnsiercsa nouepbro b.K. Jlajrara, B KOHLE
XIX Beka M3yyaBlIEro NepBOOBITHYIO PEJIUTUIO, POJIOBOI OBIT 1 OOBIYHOE
IPaBO YEYEHIIEB U MHTYILIEW. DTO HAy4YHOE HacjleAaue, paBHO, KaK U HC-
cienoBanus Y.b. Jlajrar, 10 cuUx IOp COXpaHSIOT CBOK HAy4yHYIO LI€H-
HOCTb, U TPEOyeT HOBOIO OCMBICIECHMS, BBISIBICHUE HOBBIX KYJIBTYPHBIX
CMBICJIOB.

CocTaBHOM 4acTblO AYXOBHOI'O HaCjeaWsl YEUEHILIEB, MHIYIUEH, Oce-
TUH, KabapAauWHIIEB U anbireiues sgBisietcss Haprckuit snoc, «mnm» —
reponvecKkre MecHu dyedyeHieB. OOpalleHue K HUM, WX M3y4YEHUE, BbISIB-
JICHUE B HUX CMBICJIA, a TAKXKE HOBBIX CMBICIIOB C YYETOM COBPEMEHHOIO
KOHTEKCTA IMO3BOJISIET PACIIMPUTh U YIJAYOUTh NMOHMMAHUE KYJIbTYPHOTO
HacjJeausl TOrO WJIM WHOTO 3THoca. WMIeWHbIi, KyJabTYpHBIN, MaTPUOTU-
YEeCKMI MOTEHLMAJI, IPUCYTCTBYIOLIMM B 3TOM KYJbTYPHOM HAaCJIEAUU
MOXHO YCITCIIHO MCIIOJIb30BaTh B BOCHUTATEILHBIX LIEISIX TTOAPACTAIOIINX
TTOKOJICHUIA.

B 2014 rony uznana 3ameuarejibHasg padora A.B. UecHoBa «HapoaHas
KYJIbTypa», B KOTOpPOM aBTOP HAa OCHOBE METOAOB (PMIOCOPCKO-aHT-
POIIOJIOTUYECKOTO MOJX0/1a, TEPMEHEBTUUYECKOTO aHAINW3a aHaJIM3UPY-
eT KyJbTypHOe Hacjaenue HapojaoB KaBkaza. B coOpaHHOM 3THorpadum-
YECKOM MaTepuaie, OMNMCHIBAIOIIEM >XKWUJIUILE, SI3bIK, MUPOJIOTHUIO,
Maruio agbIreiien, OajKapleB, I'Py3WH, MHIYLIEH, PYCCKUX, YEUYECH-
LIEB, OH CTPEMUTHCSI HAWUTU TO, YTO UX OOBEAMHSET, ACIACT UX Pa3yM-
HBIMM, BBICOKOKYJbTYPHBIMU HapoaamMu. M 34eCh HUKAK HEJIb3S HE CO-
IJIACUTHCY, 4TO MbICTb. . YeCHOB aHanu3UpPyeT JUYHOCTb (KBOHAX —
yey.), UAeaJbHbBI Trepoii B ATHUYECKOM KYJbTYype YEUYEHIIEB, MHOTHUX
KaBKAa3CKMX 3THOCOB, COCTAaBJISIIOIIMI OCHOBY POJOBOIO Tejaa 3THOCA
[UecHos, AH. 2014: c. 353].

boblry10 BOCIIMTATEIbHO-MATPUOTUYECKYIO POJIb UTPAET TBEPIOE 3HA-
HHUE, IPOYHOE OCBOCHME COACPKAHMUS CBSIICHHBIX TEKCTOB, YMEHUE WH-
TEPIPETUPOBATb TPAAULIMOHHBIE AYXOBHO-KYJIBTYPHBIE LIEHHOCTH, apXu-
BHbIC MaTepualibl, (pOJLKIOPHBIC M3AaHUs, apado-rpapuyecKue COYrHe-
HUS MECTHBIX aBTOPOB. TakuMM Hacjeauem, Halpumep, Uil YEYEHIIEB SIB-
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JISIETCSI MHOTOTOMHOE (posIbKJIOpHOE u3ganue [ HoxumnitH gposbkiiop, 2007],
apabo-rpaduueckre TEKCTbl, B KOTOPbIX (PUKCUPYETCS BbICKA3bIBAHUSI,
yueHus1 cyuiickux yuuresaeid. HecMoTpst Ha To, 4TO COBPEMEHHOCTh TPAHC-
(opmupyeT xapakTep, JyXOBHO-KYJIbTYpPHbIE€ LIEHHOCTUM 3THOCA, 3HAHUE
HapOIHOTro (POJIbKJIOpA, €ro OCMBICICHUE, MHTEIEKTYaJIbHOE PEAaHUMM-
POBAaHUE C YYETOM COBPEMEHHOCTHM — CHOCOOCTBYET MOHMMAHUIO HAcCJIe-
WS TOTO WJIM MHOTO HApOoJa, NMPUIAAECT €My KyJIbTYPHYIO TMOKOCTb. OnTHUM
U3 PEJIUTUO3HBIX TEKCTOB, OTpaxarlluil ydyeHue ueiixa KyHrta-Xamxu
Kuimesa, sgBiasieTcsl BBEACHHbI HaMKW B HAYyYHBI 000pOT apabo-rpadu-
yeckuit TpakTtar «Tapmkamat makanaTtu... KyHra-1eix» («Peyn u BbIcKa-
3piBaHUs1 KyHTa-Xamxku»). C onopoit Ha 3TOT TEKCT HaMU M3JaHa KHUTa
«leitx KyHra-Xamku: ku3Hb U yyeHue» [Axkaen, B.X. 1995]. Ha ocHoBe
BBISIBJICHHBIX apXMBHBIX JOKYMEHTOB, 3THOrpauyeckoM apabdbo-rpadmu-
YECKOM TEKCTE, YCTHOM HApOAHOM IIPEIaHMM OMMCAHA XXU3Hb U IEITEIb-
HOCTb 3TOTO 3aM€YaTeIbHOTO Y€YEHCKOIO Cy(pursI-MUCTUKA, IIPA 3TOM pac-
KPBITO ACKETUYECKME, HPABCTBEHHO-TYMAaHUCTUYECKOE, MUPOTBOPUYECKOE
yyeHue, cOpPMUPOBABIIEECS Y HEro B IEpHOI XecToKor KaBka3ckoit
BOIiHBI [AkaeB, B.X. 2017: c. 39].

JlyxoBHOe Hacienue HaponoB CesepHoro KaBkaza B CBoeM coaepxKa-
HUM HE UMEET IOJIOXKEHUE, KOTOPOE HOCUJIO Obl paIuMKAIUCTCKUM, DKCT-
PEMUCTCKUI XapakKTep, OHO JIMIIEeHO (paHaTHM3Ma, B 3HAUYMTEJIBLHOU Mepe
OPUEHTHPOBAHA HA MUP M COIJIACUE MEXIY BEPYIOLLIMMU, JTIOAbMU, PEIIU-
TMSIMUA. YUET 5TUX MOMEHTOB B COBPEMEHHBIX KPU3MUCHBIX YCIOBUSIX IIPUH-
LIMNIKXAJIbHO BaXXHO MCIIOJIb30BaTh 3THOKYJIBTYPHbIEC, PEJIUTUO3HBIE TPAIU-
LMK JJISI MAPOTBOPYECKHUX LIEJEH, OCOOCHHO MPOTUB UAEOJOTUN U TIPaK-
TUKU PEJIMTUO3HBIX 9KCTPEMUCTOB, OTHOCSIIMXCS K TaK HA3bIBAEMbBIM BaXx-
xabuTam.

Yyenue KyHTa-Xamku mMeeT BaXHOE 3HAY€HWE B MPOTHMBOIECHCTBUS
HETPAIULIMOHHBIM PETUOHY MCIAMCKMM TEUYEHMSIM TaKUM, KakK cajnadpuiM,
BaxxaOW3M, pa3pyLIMTEIbHO BO3ACUCTBYIOIIMX HA UCTOPUYECKUE U KYJIb-
TypHbIE TPAAULIMU YedeHIIeB. VX 11enpb 3aKkatodanach B TOM, YTOObI BBITEC-
HUTb CY(PUIICKOE KYJIbTYPHOE HaCJIeaue, paauKaau3upoBaTh UCIaM, IIpU-
IaB €My IIOJMTUYECKUI XapakTep, HAlpaBUB IPOTUB 3THOKYJBTYPHBIX
TpaguLIMi, afalTUPOBAHHBIX K OOIIEPOCCUMCKON PeaJbHOCTU U JOOUTh-
Cs TIOCPEACTBOM IIPOBOKALIMM JI€CTAOMIM3AaLMMA CUTYyallMM B PETHOHE.DT-
HOKYJIbTYPHO€ HACJIEANE YEYEHIIEB, COAECPXKUT B C€0€ MOILIHbINA HPABCTBEH-
HO-TYMAaHUCTHYECKUI, TAaTPUOTUUYECKUIN TMOTEHIUAJI, KOTOPBIM MPU yMe-
JIOM HCHOJb30BAHUM MOXHO MOOMJIM30BaTh B LIEJISX MPOTUBOACKUCTBUS
MPOSIBJICHUSIM PEJIMTUO3HO-TIOIUTAYECKOTO 3KCTPEMU3MA, O0ECHEUCHUS
JYXOBHOM 0€30IMaCHOCTU OOIIECTBA U TOCYIapCTBa.
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SAK/ITIOYEHUE

M3yyeHune 3THOKYJIBTYPHOIO Hacaeaus TpeOyeT HOBOTO UMIYJIbCaA, T10-
CKOJIbKY TJIOOAIM3alus HaBSI3bIBAET COBPEMEHHBIN (TOYHEE aMEPUKAHC-
KWUIA) 00pa3 XWU3HU, COLMOKYJIbTYPHYIO YHM@UKALIMIO, KaK ajbTepHa-
TUBY Pa3BUTUS UeJiOBeYeCTBA. MeXay TeM, OHAa UTHOPUPYET, a TO U pa3-
pPYLIAET KyJbTYPHOE HACJeIue CTpaHbl, HAPOAOB, YTO IIPUBOIMUT K pa-
CTBOPEHMIO JIOKAJIbHO-3THUYECKOM, OYXOBHO-KYJbTYPHOI (OpM HIEH-
TUYHOCTU. M Takasg cuTyalusi peaamus3yeTcss MOCPEICTBOM OCYILIECTBIIEC-
HUSI 9KOHOMMUYECKOTO rpabexa, IMOJUTUYECKOrO M KyJIbTYPHOTO JIaBJie-
HUs CUIBbHBIX Mupa cero. To, uro caenanu CIIA B Adranucrane, bax-
HeM Boctoke, CeBepHoli Adpuke, oOBUHSISI 3T CTpaHbl B 3KCTPEMU3-
M€ 1 JaXe TeppOpu3Me - HarjsaHble (PAKThl, CKIIOHSIOLIME K BbICKA3aH-
HOM MBICJIU.

C yrpo3oii cBoeMy CYBEPEHMUTETY, KYJbTYPHOMY HACJIEIWIO HEIOC-
PEICTBEHHO CTOJIKHYJIach Poccus, a Takxke €€ HapOIbl, IIPOXUBAIOLINE
Ha CeBepHoM KaBkaze, ¢ mx G0raTbIMM 3THUYECKWMMU KyJIbTypamMu. B
TaK Ha3blBaeMble «yparaHHbie» 90-€¢ B roabl KyJbTypHbIE LEHHOCTH,
IIPUPOIHBIE OOraTCTBa CTPAHbl PACXUINAINUCH B TUHTAHTCKUX MacllTadax.
HMmenHo nostomy Poccus n ee mepemoBbie TATPUOTUUECKUE CUJIbI BbI-
HYXIEHBI MIPOTUBOCTOSITH OCYIIECTBICHUIO YCUJINI MPEBPALLEHUS CTpa-
Hbl B KOJJOHUAJIbHBIMA TPUAATOK 3aMaJIHbIX TPAaHCHALMOHAJIbHBIX KOM-
TIAaHWI.

JlyxoBHO-KyJIbTypHOE Hacieaue HapoaoB CeepHoro Kaskasza conep-
XKWUT B ceOe MACHHBINA, MOJUTUYECKUI, HPAaBCTBEHHO-T'YMAaHUCTUYECKUM
MOTEHLIMAJ, KOTOPbI BIIOJIHE MOXXHO MCIOJIb30BaTh JJIs1 IIPOTUBOACUCTBUS
MIPOSIBJICHUSIM COBPEMEHHOI'O PEJIMTMO3HO-TIOJIMTUYECKOTIO SKCTPEMU3MA.
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Akayev Vaxit Xumidovich, Soltamuradov Muhammad Dikalovich,
Elbuzdukayeva Tamara Umarovna (Rossiya, Grozniy)

Shimoliy Kavkaz xalqlarining etnik-madaniy merosi va uni
ekstremizmning namoyon bo‘lishiga qarshi kurashda safarbar qilish
imkoniyatlari

Annotatsiya. Shimoliy Kavkaz xalglarining madaniy merosi ahamiyatli,
xilma-xil bo‘lib, mintagaga va uning xalqglariga rang-barang, mozaik ko‘rinish
beradi. Umuman olganda, mintagaviy, etnik va ijtimoiy-madaniy vogelik
Kavkaz deb nomlangan sivilizatsiyaning muayyan turining asosini tashkil
etadi. Kavkaz sivilizatsiyasi sharqiy va g‘arbiy sivilizatsiya turlari bilan bir
gatorda slavyan-rus dunyosi bilan ham bog‘liq bo‘lib, u etnik-madaniy merosga
o‘ziga xos xususiyat beradi. Kavkaz xalglarining etnik va madaniy merosini
asrab-avaylash, uni anglash hozirgi paytda ilmiy va madaniy jihatdan o‘ta
muhim muammodir.

Kalit so‘zlar: an’analar, etnoslar, madaniyat, Shimoliy Kavkaz, Rossiya,
xilma-xillik, eksponatlar, ekstremizm.

Kalit so‘zlar (2): etnik-madaniy meros, ijtimoiy-madaniy vogelik, diniy
va falsafiy meros, arab-grafik matnlar, axlogiy va gumanistik salohiyat,
ekstremizmga garshi kurash.
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HEROISM AS AN EXPRESSION OF PATRIOTISM
(SOCIO-PHILOSOPHICAL APPROACH)

Annotation. The article states that patriotism and heroism as a separate
phenomenon are the most noble qualities of the people, the nation, based
on the belief that the people with such heroes and patriots have the strength,
power and courage to create. Also, when studying heroism as a separate
reality, a phenomenon, special attention is paid to such factors as the ideal
of the individual and society, the requirements of social development,
socio-educational goals, the impact of national and universal values. It is
also based on the principle of socio-philosophical approach to educating
young people with a sense of patriotism, to teach them a deeper understanding
of the meaning of the Motherland, to explain that patriotism is a high
moral principle.

Keywords: heroism, personality, society, people, nation, dream, nobility,
nation, patriotism, humility.

Keywords (2): hero of Uzbekistan, happy future, universal values, a
sense of patriotism

INTRODUCTION

The issue of security is also reflected in the fifth paragraph of the "Action
Strategy for Further Development of the Republic of Uzbekistan", adopted
on the initiative of President Shavkat Mirziyoyev. [PF-4947. 2017] Today's
youth must serve for the security and peace of the country in a worthy way
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to their ancestors. January 14 "Defenders of the Motherland" Day, which
is widely celebrated in our country every year, is a celebration of our
peaceful days, aimed at strengthening the love for the motherland in the
hearts of every citizen. The First President of the Republic of Uzbekistan
Islam Karimov in his book "Our National Army is a Strong Guarantee of
Our Independence, Peace and Tranquility” said: "Defenders of the
Motherland Day is celebrated not only by servicemen, but also by our
compatriots and thousands of young people who will serve tomorrow. We
should accept it as a holiday and celebrate it on a high level, like the greatest
and dearest holiday - Independence Day. "

The dreams of the people, the nation, the vision of social development
are reflected in its selfless people, in the children who live in the interests
of the motherland. It is the people with such individuals, children, who
will overcome all difficulties to create the future of the nation, carry out
bold reforms. That is why the Scottish philosopher T. Carlene shows that
the history of humanity and society is the history of great people, the
people with great personalities, the nation looks to its future, to its
development [Karleyl, T. 2018]. Heroism as a separate phenomenon expresses
the most noble qualities of the people, the nation, the people who have
such heroes believe that the nation has the strength, power and courage to
create. Therefore, the period of the people with heroes is often mentioned
in the history of the nation, it is an example for future generations. Many
works have been written about the socio-philosophical features of heroism.
From Herodotus, the father of history, to Thucydides, Plutarch, Kursi
Ruf, Ibn Khaldun, Narshahi, As-Samarkandi, A. Toynbee, A. Manfred,
N.I. Karamzin, A.N. Humilev, periods and themes related to the phenomenon
of heroism have been studied separately. Folk oral art mainly covers the
theme of heroism. The images of Gilgamish, Odyssey, Alpomish, Gorogly,
Kuntugmish, Tahir and Zuhra, Farhod and Shirin, and even Efendi and
Aldar Kosa are based on this theme. It is the value of every nation to sing
the praises of its heroes and patriots. We understand the heroes, we understand
the life of the people, the nation [Zamilova, R. 2013: p. 12-13].

Heroism is a moral reality. It is a phenomenon associated with the human
heart, soul, spirituality, ideal. It is not a simple phenomenon, it is a collective
expression of the noble qualities of the people, the nation, in the spiritual
life and behavior of the individual.

When studying heroism as a separate reality, a phenomenon, special
attention is paid to factors such as:

- the ideal of the individual and society;

-requirements for social development;
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-social and educational purpose;

-the impact of national and universal values.

The ideal of the individual and society, along with strategic goals, consists
of ideas derived from historical and cultural heritage. The development of
such an idealism is formed on the basis of a combination of historical and
cultural experience. Special research shows that people often tend to seek
the ideal from the past, from a historical cultural experience.

MATERIALS AND METHODS

According to Doctor of Philosophy, Professor S. Azamkhodjaeva, it has
the power to project the reality of the past into the future as an expression
of the ideal, subjective reality, dreams, aspirations and visions of a happy
future [Agzamkhodjaeva, S. 2007: p. 11-12]. Projection is the transfer of
existing experience to the future.

Ideally and heroically, there is a call to live with noble goals. This call
implies living in the interests of the people, the country, the homeland,
development. Heroism requires that the ideal personal interests, the pursues
are reconciled with social interests, giving up personal intentions when
necessary. There is always something about the Motherland in heroism,
there is no heroism without a sense of heroism and patriotism. We do not
call a hero a man who throws himself into a well to save a cat or a lamb that
has fallen into a well, but if this action is aimed at saving the life of a man,
a baby, we call him a hero. So, heroism is devotion to man, hand, homeland.

Patriotism is not just blocking the enemy's way at the border, it is the
removal of artificial barriers to the development of the homeland, singing
the symbols of the homeland, singing nature, serving their goals, honoring
the homeland with their labor. Peaceful but selfless work means humbly
respecting patriotic values, overcoming selfish tendencies and serving the
welfare of the people and the nation. Here, the ideal nation is manifested in
ensuring the well-being of the nation. Hence, the ideal must be objectified,
that is, it must be manifested in real behavior [Agzamkhodjaeva, S. 2007: p.
222].

DISCUSSION AND RESULTS

It is true that heroism, which meets the requirements of social
development, has a positive character, where there is a subjective, ready,
imaginative approach to heroism. Such an approach leads to a narrow-
minded, schematic assessment of the phenomenon of broad heroism. For
example, the decision to remove the statues of S. Rakhimov and
Shomahmudov from the squares of Tashkent was to put into a narrow,
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ideological scheme the universal notion of heroism in the era of autocratic
rule. Now they are back in place. In the life of society, a negative attitude
towards value, which is formed in the minds of people as a phenomenon of
heroism, leads to misconceptions about social development in people
[Haydarov H. 2011].

Social development has its own laws. These laws are the criterion of
human behavior. These include giving up selfish goals, not putting one's
life and actions against social upbringing, laws, ethnocultural factors, and
participation in socially useful labor.Therefore, heroism becomes asense of
patriotism when it conforms to these laws.

The socio-educational goal is formed by the laws of development. It does
not form spontaneously, mechanically, outside the requirements of the
state, society, and development. Existing values in social life, especially
their models in the form of a combination of national and universal values,
place a special purpose on education. This goal has a strategic and tactical
character. The strategic goal includes education, upbringing, advocacy aimed
at forming a sense of commitment to universal human values. They are
associated with the formation of humanism, vitality, noble qualities in
man. Loving life, preserving life (A. Schweitzer) [Shweysar, A. 1973: p. 10-
12] comes as an age-old task of educating a person. The social educational
goal directs the phenomenon of heroism to this eternal task. Tactical education
serves to fulfill the tasks facing society today and in the coming years. For
example, today Uzbekistan is striving for innovative development to enter
the top 50 most developed countries in the world by 2030. This puts before
social education the task of educating innovative-minded individuals
[Resolution of the President. 2018]. However, this task is replaced by another
task over time. This is a social life, a demand for development.

Both strategic social education and tactical social education do not deny
the nobility, altruism, patriotism in the phenomenon of heroism, but give it
a clear task based on its own characteristics and requirements. A person who
performs this task effectively and well is called a "hero", a "hero of our time".

There is devotion, altruism, and even self-denial in heroism. It is therefore
different from ordinary activity or labor. If we study the lives of people who
have the honorary title of "Heroes of Uzbekistan", we will see that they
have a deep love for their profession. This love acquires an altruistic character
because it is focused on the development of the country. That is, the "heroes
of Uzbekistan" are devotees who have dedicated their lives and activities to
the interests of the motherland.

Heroism is certainly not a phenomenon that must be officially recognized.
For example, medical workers who risked their health and lives for the
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health of the country during the coronavirus are real heroes. But not all of
them are officially recognized heroes. This means that there are also
unrecognized heroes in life. The most important thing is that their activities
and actions are based on self-sacrifice, altruism and the interests of the
country. A patriot who does not have heroic qualities is always a hero or a
person with heroic or qualities.

Of course, patriotism is well felt by our esteemed intellectuals or those
who miss the Motherland and contribute to its development based on their
capabilities. But how should we, ordinary citizens, especially the younger
generation, understand patriotism? In fact, a person does not have to have
a lot of knowledge to understand this. First of all, if we understand the word
"patriot”, it means a guardian of the Motherland. Just as we care for a
sapling, we must care for the Motherland. All servicemen of the Armed
Forces of the Republic of Uzbekistan, regardless of gender, race, nationality,
language, religion, social origin, beliefs, personal and social status, military
rank, position, services, must strictly comply with the requirements of this
Regulation [General military regulations. 2007].

In developed countries, the concept of patriotism has always received a
lot of attention. As a result, today they have become developed, rich and
prosperous countries that everyone envies. Love for the motherland consists,
first of all, in wishing it kindness and enlightenment with sincerity, zeal,
fruitful desire, sacrificing everything, including the sweet soul, to sympathize
with all the good things in it and to be angry with those who hinder its
path to perfection. Our great ancestors, who grew up in our sacred land,
still amaze the world with their unparalleled heroism for the freedom and
liberty of the Motherland. Also, how many of our scientists have died in
countries far from their homeland? An example of this is the fate of our
great ancestors, such as Abu Rayhan Beruni, Abu Ali ibn Sino, Jalaliddin
Manguberdi, Zahiriddin Muhammad Babur, Babarahim Mashrab, Zakirjon
Furgat. Loving the motherland, being patriotic, honoring and missing it are
feelings of human nature.

A person can find a loaf of bread everywhere and feed his stomach. But
nothing can replace the Motherland. Living in the homeland is a real happiness.
For us, the homeland is unique. That is why it cannot be sold or bought
for money.

The elders say, "A man's devotion are known by his sorrow for his
Homeland, by his longing for his friends, and by his sorrow and regret for
the wasted moments of his life." Man's devotion to his people are measured
by the protection of the motherland, its development, strength and power
in all respects, and its contribution to the peaceful life of its people. Everyone
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spares nothing, not even his life, for the freedom and independence of the
country. Patriotism does not consist of solemn speeches and general
statements, but it means to express one's opinion with a feeling of passionate
love for the motherland without excessive pomp, not only to be amazed at
goodness, but also to hate evil that is inevitable everywhere, in any country.

Only a person with a sense of homeland can feel a sense of patriotism.
When we say patriotism, we mean:

- to know and be proud of their people, language, history;

- preservation of our spirituality, cultural heritage and values, their
transmission to future generations;

- to continue the work of great ancestors, to be their worthy successor;

- remembering the names of heroes who died in battles, defending the
homeland;

- to live with high faith in our unique Motherland, to be always loyal to it.

The urgent task is to educate young people with a sense of patriotism, to
teach them a deeper understanding of the meaning of the Motherland, to
explain that patriotism is ahigh moral principle.

Virtues such as morality, modesty, honor and religion have long been
an integral part of the spirituality of our people. When the anthem of our
Motherland is played, our inner feelings are aroused, tears come to our
eyes, but the Motherland is not a nation that is proud only on good days,
when it achieves success, and then forgets. The homeland is also a sense of
responsibility to the nation. Self-awareness is manifested at different levels,
in forms and appearances that are constantly evolving historically. In its
first form, man can distinguish himself from nature, from the things and
events around him, by feeling. The second form of self-awareness is manifested
at a higher level, in which a person perceives himself through the fact that
he belongs to a community, a particular culture. Finally, the third, highest
level is the ability to evaluate oneself from the point of view of others
through the “I”, to feel responsible for every action while feeling free, to
be able to control the rightness or wrongness of what one is doing [An
Explanatory Dictionary. 2009]. In the patriotic upbringing of young people,
ceremonial events are held in military units, educational institutions,
mahallas and organizations, various spiritual and educational meetings in
the spirit of military patriotism, roundtables, contests, celebrations, sports
competitions.

It is noteworthy that their main focus is on educating young people in
the spirit of love for the motherland, loyalty to the ideas of independence,
military-patriotic spirit, the desire to defend the motherland in the ranks of
our national army. Every year, on the eve of the holiday, it has become a
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tradition to hold a competition "The most advanced profession” in the Armed
Forces. We are glad that in this year's competition our servicemen serving
in the Guards of the Ministry of Internal Affairs won in such nominations
as "The best battalion commander”, "The best platoon commander”, "The
best group commander” and "The best sergeant”. The results of large-scale
reforms in the Armed Forces are reflected in the complete renewal of the
moral and spiritual environment in our national army, as well as a complete

change in the approach to the army and military service in our society.

CONCLUSION

Our Motherland is Uzbekistan. In this land there will be few days when the
tolerant sun does not shed its taffeta and love, and nights when the moon does
not bestow its magical light. Is it possible not to love such a country? Isn't that
true happiness?! Patriotism is not just about loving one's country. It's a great
feeling... It means to feel one with the homeland, to hang on to its good and
bad days. In this sense, the national idea and ideology is as necessary today as
water and air. First of all, the nationalization of the education system, the
introduction of new methods in the field is an urgent issue. We must not forget
that care in education, protection of our children from destructive and
destructive ideas is the key to our bright future. After all, a child's thinking is
formed in kindergarten and school. Here he instills in his heart the feelings of
Motherland, Nation. So we need to create a national methodology in the
preschool education system. We don’t have that yet. What does it mean? This
means, first of all, the complete nationalization of the system, the nationalization
of education in our kindergartens. If our children grow up in kindergarten to
enjoy folk tales, the courage of the heroes of our epics and examples of folklore,
the charm of our national music and songs, to learn the Uzbek culture of
greetings, we think that there will be no room for problems today. The idea of
homeland is equally beneficial for everyone. It awakens the opinion about
courage in the honest, and protects the impure from the many atrocities that
are certain to be committed if there is no idea of the homeland. Moreover, in
today's world, where the "family crisis” is becoming a threat, it is even more
important. Otherwise, what will our child learn from the kindergarten nurse
today, who does not raise her head from the phone in her hand and shouts at
the naughty child? Where does such an uneducated upbringing take us ?!

"In order to be a patriot, it is not necessary to work in the military
sphere,"” said H. Sadullayev. "If everyone is a mature specialist in his profession
and, of course, his efforts will benefit the country and the people, he will
be a true patriot, worthy of the country's development.”" [www.xs.uz (09
January, 2020)]
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If we make great feelings of heroism and patriotism not a lofty slogan,
but a daily habit, then our present and future will continue to be prosperous
and improved. Because our beloved Uzbekistan, which has the eyes of
Allah, has all the opportunities for this.
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Saidov Hakimboy G‘ofurovich (O¢‘zbekiston, Urganch).

QAHRAMONLIK — VATANPARVARLIK IFODASI SIFATIDA
(IJTIMOIY-FALSAFIY YONDASHUY)

Annotatsiya. Maqgolada vatanparvarlik hamda gahramonlik alohida fenomen
sifatida xalgning, millatning eng oliyjanob fazilatlari ekanligi ifoda etilgan,
shunday gahramon va vatanparvarlari bor xalq, millat o‘zida yaratishga kuch,
quvvat va dadillik mavjudligiga ishonishi asoslangan. Shuningdek,
gahramonlikni alohida vogelik, fenomen sifatida o‘rganganda shaxs va jamiyat
ideali, ijtimoiy taraqqiyot talablari, ijtimoiy-tarbiyaviy maqsad, milliy va
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umuminsoniy qadriyatlar ta’siri kabi omillarga alohida e’tibor berilgan.
Shuningdek, yoshlarni vatanparvarlik tuyg‘usi bilan tarbiyalash, ularni Vatan
ma’nosini teran anglab yetishga o‘rgatish, vatanparvarlik — yuksak axloqiy
tamo—yil ekanini tushuntirish ijtimoiy-falsafiy yondashuv tamoyiliga binoan
asoslangan.

Kalit so‘zlar: Qahramonlik, shaxs, jamiyat, xalq, millat, orzu, oliyjanob,
el-yurt, vatanparvarlik, xokisorlik.

Kalit so‘zlar (2): O‘zbekiston gahramoni, baxtli kelajak, umuminsoniy
gadriyatlar, vatanparvarlik tuyg‘usi

Caunpnos Xakumb6oii I'oypouu (Y30ekucran, Yprenu).

TEPOU3M KAK BBIPAXXEHUE IATPUOTU3MA
(COIIMAJTBHO-®UITIOCOPCKUN TTOIXO)

Annoranusi. B ctatbe roBopuTcs, 4YTO MAaTPUOTHU3M U TFEPOU3M KaK OT-
NeJbHOE SIBJICHUE SIBJISIIOTCS HamOoJjiee 0J1aropoaHbIMM KauyeCTBaMy Hapo-
Ja, HallMM, OCHOBAaHHBIMU Ha YOEXXIEHWM, YTO JIIOAU C TAKMMU TepOSIMU
U TaTpuoTaMy 00JagaroT CUJIOM, CHJIOM M CMEJIOCThbIO TBOPUTL. Takxe
MpU U3YYEHUM Tepor3Ma KaK OTIAEIbHOU pealbHOCTH, SIBJIEHHUSI, 0CO00€
BHMMAaHUE yaeasieTcsl TakKuM (pakTopaM KakK Hjaeaj JIMYHOCTU U OOlle-
CTBa, TPeOOBAHMS OOILECTBEHHOIO Pa3BUTHS, COLIMAIbHO-00pa30BaTEIIb-
HbIE 1I€JIM, BIUSTHUE HALlMOHAJIbHBIX U O0IIeUYeIOBeYeCKUX LIeHHOCTe. OH
Tak>Ke OCHOBAH Ha MPUHIMIIE COLMaIbHO-(PMIoCO(PCKOro noaxoaa K Boc-
MUTAHUIO MOJIOJBIX JIIOJE C YYBCTBOM MAaTPUMOTHU3Ma, YTOObI HAyUUTh MX
MIyoXe MOHMMAaTh CMbICA PoOauHBI, OOBSICHUTH, YTO MATPUOTU3M - OTO
BBICOKWUI MOPAJIbHbINA TMTPUHLIMII.

KaioueBbie cjoBa: repousM, JUYHOCTb, OOIIECTBO, HApOJ, HalMs,
MeuTa, 0JaropoACTBO, HalLlMs, MaTPUOTU3M, CMUPEHHUE.

KnioueBbie ciaoBa (2): repoit Y30ekucraHa, cyacTiMBoe Oyayilee, 00-
1IeUeIOBeYeCKre 1LIEHHOCTU, YYBCTBO MAaTpUOTU3MA.
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MUPOJOTNYECKUEN ITAMAHUCTCKHUE APXETUIIBI MY-
3bIKAJIBHOU KYJIBTYPbI KA3AXOB

Annoranuda. Llenbio cTaTby SBISIETCS KOMITAPaTUBUCTCKUI aHAJIU3 ap-
Xanueckux GopM MY3bIKaJbHOU KyJabTypbl HOMan LleHTpanbHoil A3uu. B
MUMOJIOrMYEeCKU MepUoapeIUMruo3Ho-GpuiaocodCKre IMpeacTaBIeHUs
BBICTYNAJIM B CUHKPETUUYECKOM €IMHCTBE C PUTYaJIbHON MY3bIKOW. MeTo-
JIOJIOTMYECKMMU OCHOBAaHUSIMU PpabOThl BBICTYIIAIOT CMHTE3 COBPEMEHHbBIX
MY3bIKOBETUECKUX KOHLEIUUNA C KYJbTYpPOJOIMYECKMMM METOJAaMU aHa-
JIi3a TyMaHUTapHoro matepuana. HoBu3HoM rccienoBaHus SIBIsSETCS pac-
CMOTpEHME APEBHUX MY3bIKAJIbHBIX MHCTPYMEHTOB HOMAaJIMYECKOro apea-
Ja KazaxcraHa B KOHTEKCTE CaMOBBIPAXKEHMSI YeJIOBEKa B JYXOBHOM ape-
ajie HoOMaAM4yecKoro mamaHusMa (0akchUIbiK). PuTyan Kak cpeacTBo rap-
MOHM3AaLIM1 OTHOLLIEHUI YeJIoBeKa B TEPHAPHOM MUpPE TIOPKOB MOJIyYyaeT
HaunOoJjiee BOILIOLIEHKWE B LIaMAaHCKOM MY3bIKE.

KmoueBble cI0Ba: HOMaabl, MU, puTyas, lIamMaHu3M, KoObI3, Kopkyr.

KimouyeBbie caoBa (2): My3bIKaJibHasl KyJabTypa, 3CTETUYECKMX OCOOEH-
HOCTE, BOGHHO-OXOTHHUYbEH MY3bIKU, MHCTPYMEHTAJbHON KYJbTYPHI,
JIYXOBHbIE€ CUJIBI.
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BBEJIEHUE

B pa3Butum 11000# HaLIMOHAIBLHOM KYJIbTYphl 3aKOHOMEPHO (POpMUPO-
BaHME aHAJIUTUYECKOIO MbILLJIEHUS, TaK KaK COBpEMEHHas KyJbTypa OT-
paxkaeT BJIMSIHME BPEMEHM M 00pas3libl MHOTOBEKOBOIO HaCeAMsl Ka3axc-
KOro Hapopga. B Hacrogilee BpeMsi TpyOHO Ipearnojaratb O TOM, KakKue
(opMBI MY3BIKAJIbHOI KYJIbTYpbl BOMIYT COCTABHOI YaCTbIO B Ka3aXCKYIO
MY3bIKY OYIVyIIEro, TEM He MEHee, MOXHO C YBEPEHHOCTbIO YTBEPXKIATh O
3HAUYUTEJbHON POJU B HUX JPEBHUX TpaaullMii, KOTOpbIEC SIBJSIOTCS OYy-
XOBHBIMM LIEHHOCTSIMU, MPOLIEAIIMMY UCIBITAHUE BPEMEHEM.

O XpOHOJOTMYEeCKMX paMKaxX MY3bIKaJbHOIO MCKYCCTBa CBUAETEb-
CTBYIOT apXe€OJOTMYEeCKME MaTepMalibl, COTJIACHO KOTOPbIM MY3bIKaJlb-
Has KyJbTypa MMEeT IPEBHUE WMCTOKM Ha Tepputopuu lLleHTpanbHOI
A3um n KazaxcraHa, B yactHocTtu. Ha 3emie Kazaxcrana 20-25 BekoB
HazaJl ObIIM HaWAEeHBI NMEeTPOrau@bl ¢ M300paXeHUSIMU MY3bIKaJIbHBIX
WHCTPYMEHTOB U TAaHLYIOIIUX JtoAeil. belin oOHapy>KeHbl PUCYHKU MY-
3bIKAJIbHBIX MHCTPYMEHTOB, LLIMPOKO PACOPOCTPAHEHHBIX B F B. 0 H. 3. B
npeBHeM Xope3Mme, Cornuane, bakrpuu u [lapdpum. Cyns no sTum gaH-
HbIM, ObITYyIOIIME B HacTtosuee BpeMs B LleHTpanbHoi A3uu n Kazax-
CTaHEe MHOTIOYMCJIEHHbIE MY3bIKaJIbHble MHCTPYMEHTbI TYPKMEH, KUP-
IrM30B, y30€KOB, Ka3aXx0OB U T. JI. BOSHUKJIM 3aA0JIro A0 UX 00pa3oBaHUs
KaK OTIEJbHBIX 3THOCOB. «Cpenu apxeoJIorm4ecKuX HaxogoK (HacTeH-
HbI€ POCHUCH, MUCbMEHA, TeppakoTa) 0cob0 oOpalraeT Ha ceOsl BHU-
MaHMe M300paxeHue ObITOBABLIEIO ABE ThICSYM JIET Ha3al LIMIKOBOIO
IBYXCTPYHHOTO MHCTPYMEHTA. ApPXEOJIOTMUECKUE ABYXCTPYHHBIE WHCT-
PYMEHTBI OYE€Hb ITOXOXM Ha Ka3axCKyl JOMOpPY M KUPIrU3CKUI KOMY3»
| Bunorpanos. 1971: c. 89].) - numer B.BuHorpanoB. 1o MHeHMIO HEKO-
TOPBIX MY3bIKOBEAOB, CTPYHHbIE MHCTPYMEHTHI BO3HUKJIM B LleHTpasb-
HOI A3MM M pacIpoOCTPAaHUIUCH IO BCel 3emiie. BO3MOXHO, Ka3zaXCKMUit
KOOBI3 SIBJISIETCSI «IIpapoOAUTEeIeM» COBPEMEHHbIX BHOJOHYENIN, CKPUII-
KM 1 anbTa» [BuHorpanos. 1971: c. 89].

Pacuer My3bIKaibHOM KyJbTYpbl LleHTpanbHOU A3um oOo3HavaeTcs
CpPeIHEBEKOBBIM MepuoaoM. B To BpeMst Hapsiny ¢ MUCHOJHUTEIbCKUM HC-
KYCCTBOM ObLIM HAaIMCaHbl BbICOKOPA3BUTbHIE MY3bIKAJIbLHO-TEOPETUYEC-
KW€ Hay4YHbI€ TPaKTaTbl CpeIHEa3MaTCKUX y4eHbIX. B 3Ty 3moxy Xuiu u
TBOPUJIA BEJIMKKWE MBICIUTENIN - U MY3bIKaJIbHbIE TEOPETUKU - alib-Papa-
ou (870-950 rr.), Mon Cuna (ymep B 980 r.), Cadusn-Aun (1414-1452)
u ap. Ha ocHoBe rpedeckoit pmnocopunr OHU MCCIIENOBAIN MY3bIKY, WC-
XOJIs U3 MaTeMaTUYeCKUX OCHOB. «MY3BbIKY COCTaBISIOT LIM(PPOBbIE COOT-
HOILIEHMSI pa3HbIX 3BYKOB U MHTepBaioB» [ab-Papadu. 1993: c. 327-382],mu-
cai anb-Mapabu B CBOEM TpaKTaTe O MY3BIKE.
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B uenom, ecam paccMaTpuBarTh Ka3aXCKYK MY3BIKAJbHYIO KYJIBTYPY B
KA4eCTBE COCTABHOM YaCTWM MY3bIKaJbHOM KyJbTYypbl LleHTpanbHOM A3unm,
HEOOXOJMMO YYMThIBATh KOYEBOM OOpa3 >KM3HM €€ HaceJeHMs, TaK Kak
IUIEMEHAa, KOTOPbI€ XWJIM J0 Ka3axoB, TaKXKe BEJIM KOUEBOM 00pa3 XM3HU.
Bce 510 000CHOBBIBAET HEOOXOAMMOCTDH MCCJIENOBAHUS Ka3aXCKOM MY3bI-
KM C YYETOM aHa/IM3a COLUAIBHO-UCTOPUYECKMX IMPU3HAKOB HOMAaau3Ma
1 0COOOro BHMMAaHWS K 3CTETUYECKUM IIPU3HAKAM M 3aKOHOMEPHOCTSIM
pPa3BUTHS UCKYCCTBA.

MATEPHUAJIBI 1 METO/IbI

OCHOBHBIM METOJOM MCCJICIOBAHMUS TE€MBbI SIBIISIETCS METOI KOMIapa-
TUBUCTUKU. KoMITapaTUBUCTCKAsi METOAOJOrusl (CpaBHEHHUE, aHAJIOTWS,
COMOCTAaBJICHUE, OUAJIOT, Iapajjie/ii3M) Ha OCHOBE BbIPAOOTKM CHUCTEMBI
KPUTEPUEB COLIMOKYJIBTYPHOIO CPABHEHUS PA3JIMYHBIX MY3bIKAJIbHBIX Tpa-
JUILIMI MO3BOJISIET pacCMaTpUBaTh MX KaK YaCTU €IUHOrO 1ieaoro. Kynbry-
pPOJIOTHSI MO3BOJSET PadOTaTh B «IJIOOAJIBHOM KOHTEKCTE» — KOHTEKCTE
YHUBEpCAINU3ALMU OOILIEYETOBEYECKMX LIEHHOCTEN, U paccMaTpyMBaThb MX
MOJ YIJIOM 3PEHHUSI KYJIbTYPHOrO MHOrooopasus.McKyccTBoBeneHue mno-
3BOJISIET 3aTparuBaTh <«IJIyOMHHBIE CJIOW» KYJIBTYPbI, YTO NAET BO3MOX-
HOCTb OCMBICJIEHUSI OJHOM KYyJBTYpbl CKBO3b IPU3MY APYron.Oco3HaHue
WCYEPIAHHOCTA CPABHEHUS pPa3JIMUYMM 3alagHOM W BOCTOYHOM MY3bIKH
MOCYXWJIO TIEPEXONY OT MAEU «CUHTE3a» K MACE B3aMMOMACWCTBUS YHU-
BEPCAJILHOIO 1 JIOKAJILHOIO B XyJIOXKECTBEHHOM mpolecce.B kauecTse Teo-
PETUKO-METOIOJIOTMYECKOTIO MOAX0AAa B UCCIEAOBAHUM MTPUMEHEH KPOCC-
KYJIbTYPHBII MEXBPEMEHHOMN «Cross-time» aHaJiM3, KOTOPBIA ITO3BOJIMII
COMNOCTAaBUTh I10KA3aTEJIM W XapaKTEPUCTUKU NBYX TPAAULIMOHHBIX KYJb-
Typ B TEMIOOPAJIbHOM M3MEPEHWU U AWMHAMUKE. BmecTe ¢ TeM B cTaTbe
ObLIM IPUMEHEHBI JIOTUKO-UCTOPUYECKUIA U aKCUOJIOTUYECKUIA TTOIXOIBbI. -
JIOTIOJIHUTEIbHBIMU METONAMM BBICTYIWJIM METOJ CUCTEMHOIO aHaav3a U’
T€PMEHEBTUKMU.

Mudosorus, BO3HUKINAS B CBSI3M C MOBCEIHEBHOM >XM3HbIO, CaAMO-
CO3HAHMEM, PUTYAJIbHO-IIECEHHOW MY3bIKOM, ObLIa OTPa>K€HWEM HALMO-
HAJIbHOTO MMPOBO33PEHHUS YU KOYEBOIO yKiaaaa Xu3Hu. [1oHgTHs B Ka3axc-
KOM MHPOBO33PEHUM, CBI3aHHBIE C MUMOIOrMei, UMEIOT APEBHEE IIPO-
HMCXOXJIEHNE M BO3HUKIIM B CBSI3U CO CKOTOBOIUYECKMM M 3€MIIEAECIbYEC-
KMM 00pa3oM Xun3HU. X HemocpeICTBEHHOE OTHOLIEHUE K KM3HU OOlLIe-
CTBa MPOSBJISIIOCHh B ONPEACTCHUN CE30HOB roJia 1 MpeICcKa3aHus MOTOIbI.
Ocoboe MeCTO B UCTOPUM AYXOBHOM KYJIbTYpPbl KaXKJIOr0 Hapoja, €ro Ie-
JArOTMYECKOT0 Y 3CTETUUYECKOrO BOCIIMTAHUS 3aHMMAJIM HAPOAHBIE MUQbI
KaK HanboJjee APEBHUM BU MUPOBO33peHUS. TpaaruliIMOHHOE HALIMOHAJb-
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HOe cojepxXaHue MUQPOJOTMYECKUX TTOHSITUN COXPAaHWUIOCH, MPEXIe BCe-
ro, B oJIbKIOpE.

HaunHas ¢ npeBHUX MUMOB 10 3MUYECKUX CKa3aHUI, OT PUTYaJIbHbIX
MeceH A0 COBPEMEHHbIX MOBECTBOBAHUI MOHSATHS HAapoJa O BpeMEHU U
MPOCTPAHCTBE IPOILIM MHOXECTBO pa3jIWyYHbIX 3TanoB. Mctopuio Xymo-
>)KECTBEHHOI'O MBILIUIEHUSI MOXHO IPOCJAEeIUTh HEOTPHIBHO OT MCTOPUU
CJIOXKEHMS MOHITUIM O BPEMEHU U NpOoCTpaHCTBe. Mudoaorno HeoOXoam-
MO paccMaTpuBaThb HE TOJbKO B KAayeCTBE SIBJICHUS, Pa3BUBABLIETOCS B
paMKax OJHOIO WJIM HECKOJBbKUX POACTBEHHBIX HAPOIOB; BO3ZHUKAET HE-
00XOAUMOCTb €ro MCCAeIOBaHMUS, MPexXIe BCEro, B KaueCTBE apeaabHOIO
SIBJICHUSL.

OBCYXJIEHUE U PE3YJIIBTATbHI

Mucdpoaocuueckue momuevt HoOMaou4eckou My3vIKaAAbHOU KYAbniypol

B xoHTEeKcTe 0cO00ro COLMaIbHO-UCTOPUUECKOTIO 3HAYEHUSI MyCHUYEC-
KMX BMIOB MCKYyCCTBA (My3blKa M MO33Ms) B OOILUEH KyJbType Ka3aXxoB
3aKOHOMEPHO €ro CTpEeMJIEHHE K YHOPSIOYEHUIO OOIIECTBEHHOIro (hpyHK-
LIMOHUPOBAHMS B TOJABMXKHOM YKJIaAe C IepeaBUXXEHUEM Ha MHOTHUE KM-
JoMeTpbl. OOpa3zoBaBIIMECs B ObITY KOYEBOTO HAapoJa POJOBbIC, TIIEMEH-
HbIE U Apyrve Oo0ObeAMHEHMSI B KaYeCTBE OCHOBHOIO YCJIOBMS MPUIAEPKU-
BAJIMCh OPraHW30BaHHOCTU U LIeJIeBOI HampaBieHHOCTU. Ha nporsokeHuun
BEKOB B Ka3aXCKOM OOIleCcTBe CHOPMUPOBAIMCH U3BECTHbIE PUTYAJIbl U
o0bryar. DCTeTUYeCKre HEHHOCTU MY3bIKaJbHO-TIO3TUYECKOr0 MCKYCCTBA
SIBUJIUCh CPEICTBOM IPEEMCTBEHHOCTU MEXIY MOKOJeHUsIMU. B oTHo1Ie-
HUM KATErOpuil BpEMEHU M IPOCTPAHCTBA TIOPKU BBIABUHYIU YEThIPEXY-
rOJIbHYIO TOPU3OHTAILHYIO MOJEIb MUpa. B CBSI3U ¢ IBMXXEHMEM COJIHIIA,
OHa ormpeaesyiach NMOHATUAIMU «K?HIIbIFbIC — K?HOathIic» (BOCXOA-3a-
nang), «KyHreit — Tepuckeit». I[loaTBepXXaeHWEM CYILIECTBOBAHUS STOU
MOJIEJIM SIBJISIETCSl LLIMPOKO pacIpocTpaHeHHas1 (hpa3a B TBOPUYECTBE XKbI-
pay «Ceru3 xkublp wmaprtapamn». MIx cozmaHue, BUAUMO, ObUIO CBSI3aHO CO
CTpemMJIeHHeM K O0OO3HAaYeHUIO0 KaTeropuy BPEeMEHU.

KouyeBHMKY HEOTPHIBHO CJACAWIIN 3a ABMXKEHUEM COJTHLIA U JepKaaiyd CBOM
IyTh MO €ro HarpapjieHMIO0. B 3ToM mposiBisieTcsl 00yCJIOBIEHHOCTb cueTa
BPEMEHMU C JABMXKEHMEM COJHLA. IMEHHO 3TOT KpyroBOpOT COJIHLIA M OMpe-
JEIWJT CYIIIHOCTh IepeIBUKEHMI KOYEBHMKOB M HaBCErga OTOPBal UX OT
OCeUTbIX HApoaOB. TIOPKM OCTaIMCh BHYTPU 3TOTO Kpyra, a OCTajJbHble — 3a
ero npeaegamMu. OHU cunTaau ceds Boille Bpemenu. Oceaibie HApoAbl CYET
BpeMEHM HayMHaJIM C ce0sl, a KOYEBHUKU CUUTAIU Cce0sl cTpaxkaMu IIpo-
cTpaHCcTBa. BobHO ollyl1asi MpoCTpaHCTBO, OHU XOTEIM BBIATU 3a MPEACIIb
Bpemenu. 910 0b110 oTpaxkeHue paBeHcTBa Heba 1 3emin, a TakKe OCHO-
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BaHHasi Ha KPyroBopoTe cojHua uaes Beunoctu. Pazymeercs, 3To npeamno-
JIOXXEHME COOTBETCTBYET paHHEN CTYNEHW MCTOPUM 4yejioBedyecTBa. TeM He
MEHee YAUBUTEIbHO, YTO M3 MCTOPMM KOYEBHUKOB MPOSICHSIETCSI €ro COo-
XpaHHOCTb B HEM3MEHHOM BHJEe 10 Hayana XX Beka. CliegoBaresibHO, 3TO
HE CJIydaiiHO. DTO TeUeHHE MMEET CXOMHBIE YEPThl C OCOOEHHBIM MUPOIO-
HUMMAaHMEM, a TaKKe IPOSIBIISIETCS B XapaKTEPHBIX YepTaxX peJIUTMO3HbIX Te-
YEeHW XpUCTUAHCTBA, McJama, Oyaau3Ma M 30p0oacTpu3Ma.

JIpyroil CTOpOHOM KM3HM APEBHErO 4YeJOBEKAa HEM30EXKHBI ObLIM BOO-
PY>XEHHbIE CTOJIKHOBEHMSI B CBSI3M C OXOTOM Ha 3Bepeii, KOTOpble HEped-
KO OKaHYMBAJIUCh cpaxkeHreM. Co BpeMeHeM MpPUIyMaIi BOGHHbIEC TaAHLIbI,
KOTOPbIE aCCOLMMPOBAINCH C BOEHHBIMU AEUCTBUSIMU, IPEeIANPUHITHIMU
B 3allMTy poAa-IUIeMEeHU M 3eMjaud. B 1esom, ApeBHUE JIIOAU 3a4acTylo
(bparMeHTHI CBOEII MOBCEAHEBHOM XM3HU BOIUIOLIAIM MPEUMYIIECTBEHHO
yepe3 TaHUbl. Tak B CBSI3U C MOBEPHSIMU TTOSIBUJIUCH TTOKJIOHEHUE AyXaM,
>KePTBOINPHUHOLLIEHWE, IIaMaHW3M U JIPYTMe BUAbI «UTPOBBIX» TAHILIEB.

ToxXaecTBO KyJbTYp pPa3HbIX HAPOIOB MCXOAWUT OT €ro perMoHa Cyllle-
CTBOBaHMUS U reorpaduyeckuii cpeabl. banzoctb HApoAHBIX MUGMOB OOIIUP-
HBIX €Bpa3MNCKMUX CTEIIE HEe BbI3bIBaeT COMHeHUI. Ha 3Toit orpomHOI
TEPPUTOPUM HA MPOTSKEHUM THICSYEICTUIN XKWUJIU, MPUHAJIEKaBIINE pa3-
HBbIM SI3BIKOBBIM TpyIlllaM HapoIbl U IJIEMEHA CMEIIWBAJIMCh, TTIOPOM pa-
cTBOpsIsACH B Ipyrom 3TtHOce. B koHue XrX Beka I'.H.[loranuH BbIpasunn
Hecorjacue MPOTUB CJIOXUBLIETOCS B TO BpeMsl B (POJBKJIOpPE MHEHMS O
TOM, 4YTO (POJBKJIOp MOI KOYeBaThb OT OAHOIO Hapoja K apyromy: «Pac-
MIPOCTPAaHEHUE MOTHBOB (TEM, CIOXKETOB), BO3MOXHO, MPOUCXOAUIO HE
OT OJHOro Hapoda K ApyroMy (yCTHO WU MMCbMEHHO), NMPUYMHY 3TOIO
BO3MOXHO HYXXHO MCKaTb B TEPPUTOPUAIBHOM PACIIOJIOXEHUU IUIEMEH.
OO0 ux HamnpaBJIECHUIX MOXHO JIMIIb MPEAIOJI0XUTD CIAEAyIolIee — Npeod-
JlaJajio HampaBjieHME He OT 3allajJa K BOCTOKY, a OT BOCTOKA K 3arlamy»
[[TotanuH. 1985: ¢. 314-335]. HeoO6x0auMoO y4uThIBATh TAKXKE U AUHAMUKY
001IeCTBEHHO-UCTOPUYECKMX IIPOLIECCOB, HAIlpUMEpP, CTENEHb Mepexoaa
K oceaioMy 00pa3y XKM3HU MPUBEJIa HE TOJbKO K U3MEHEHUIO 3eMJIEIEIb-
YeCKO-KYJIbTYPHOU XWU3HU, HO M K TpaHC(HOpMaALUM MUPOBO33PEHMUSI, YTO
OTPa3uJIOCh B KYJIbTYype.

I1ytn pazButusg 3TMX 06aacTeit ObLIM pa3HbIMU. JIMIIL HEKOTOPHIE €ro
BUbI COXPAHWJIUCH BIUIOTh J0 XX BEKa, 3JI0XWJIM OCHOBbI Ka3aXxCKOIO
KJ1aCCUYECKOr0 MHCTPYMEHTAJbHOIO CTWJISI M MOBJIMSUIM Ha (popMHUpOBa-
HUE ero 3CTeTUYeckKux ocobeHHocTeil. Ilo mcciaenoBaHUSIM M3BECTHOIO
sTHorpada, ydyeHoro bojara CapwibaeBa, B yHKIIMOHMPOBAHUU U pa3-
BUTUU JPEBHEN BOEHHO-OXOTHUYbEH MY3bIKHA MPUMEHSUIMCh Pa3UYHbIC
nHCTpyMeHTHI [Capridaes. 1969: c. 314-335].
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Mx ncnonb30Baiv B 3II0XY KAa3aXCKMX XaHOB B KAYECTBE OJHOIO M3 Me-
TOJOB B BOEHHOW MoArotoBke. Co BpeMEHEM pacmnaj Ka3aXCKMX XaHCTB
MPUBEJ K MCUE3HOBEHUIO BOEHHO-OXOTHMYBMX OOPSIOB, BCIEH 34 KOTO-
PBIMM TIEpEeCTaja MPUMEHATHCSA (PYHKIMOHMWPOBABIIAS B ITOBCEIHEBHOM
ObITY MHCTpyMEHTaJbHasg My3biKa. COXHaHUBIIMECS MaJjeilias 4acTb
MHCTPYMEHTAJILHOIO HACJIEAMS TOTO BPEMEHM - KOOBI3OBbIE KioWM «Kam-
0ap OaTbip», «Keproaray» mim 1oMOpoBbIii Ko KypmaHrasel «banobipa-
VbIH», B KOTOPBIX BOCXOASIIAsI MHTOHALIUST «CU-10-P€» CBUIIETEIBCTBYET O
XapaKTePUCTUKE BOCHHO-OXOTHUYbEH MY3BIKM TOIO BPEMEHM.

[IpencrtaBumM MCUE3HOBEHME UYEJIOBEUECTBA HA 3e€MJIE, 3aT€M IOSBIICHUE
apXxeoJIOTOB U MX PACKOIKM, KOTOpPhIEC ISl HUX CJIOBHO OMOJMOTeKU. [Lis
HMX HalllM MTMChbMEHA a0COIIOTHO HEMOHSATHBI, HO OHU XOTST UX pa3raaark.
[ aTOro, BO3MOXHO, OHM OyayT pasraabiBaThb WX cBepxy BHU3. Ilocie
BTUX OTKPBITUI MHOTas 4aCTb KHUT OCTaHETCsI HEIMMPOYMTAaHHOU /Hepasra-
naHHoi/. OHM OKaXyTCsl OPKECTPOBbIMU MapTuTypamu. Ilpuinemsmme c
IPYTOM TTAHETHI 3aXOTIT YATATh HOTHBIE CTPOYKY NPUBBIYHO CHU3Y-BBEPX,
HO OHM 3aMETAT PACHOJ0KE€HUE HOTHBIX TPYMIT JIUTEIbHOCTEN U HEKOTO-
pbIX (ppa3. B aToM ciydae, BO3BMOXHO, OHM MONMYT, UTO MEJIOAUYECKUE
(bpa3bl HY>KHO pacCMaTpUBaTh HE B UX IMOCJIEAOBATEIbHOCTH, a B LIeJIOM. B
TaKOM CJIy4yae OHU OTKPOIOT IMOHITHE TAPMOHMYHOCTU. Tak Kak 4YTeHME
OPKECTPOBOM MAPTUTYPHI 3HAYMMO JIMIb TOTAA, KOIJa OHO MPOU3BOIUTCS
HE TOJIbKO MO JIMAXpPOHWYECKON OCH (CTpaHHUIIA 3a CTPaHWULIEH, ClieBa Ha-
IIpaBoO), HO U BMECTE C TEM II0 APYrOM OCU CUHXPOHHO, CBEPXY BHMUS.
JApyrumMu ciloBamMM, BEPTUKAJIbHO HAHW3AaHHBIE HOTHI AEMOHCTPUPYIOT
€AMHCTBO U OOILIHOCTb COAECPKAHUSI.

B ucropuu uyenoseuectBa (popMUpOBaHME HOMAaIM3Ma SIBUJIOCH OOJIb-
IIIMM IIPOTPECCUBHBIM I1IArOM, MOTOMY UYTO PSJ €ro IOJIOXUTEIbHBIX W
MPUEMJIEMbBIX YCIOBUM SIBUWINWCH OJIarOgaTHOM MOYBOM ISl TIOrPaHUYHBIX
HApPOJIOB 3EMJIEAECIBYECKON U TOPOACKOM KYJIbTYPHI.

B TpaguiimoHHOM TIOPKCKOM MMPOBO33PEHUHN «OOpbOA IMMPOTUB CMEPTH»
B BUAE OOpHOBI MPOTUB BPEMEHN CUMBOJIM3UPOBAJIO «BO3BPAILIEHUE K MEP-
BOHAYaJIbHOMY IIPEOBIBAHUIO B pae», OHO IPOSBIISJIOCH U MEPEaaBaaoCh B
KaTeropuy CMMBOJIMYECKOro MulluieHus1. B Mcimame «6opbba mpoTuB cMep-
TW» BbIpaXajlaCh B CTPEMJICHUM OOOTHATh BPEMS C HAIEXION Ha Oymyliee.
Takum o0Opa3oMm, «OErcTBO OT CMEPTHU», «0Opb0a IPOTUB CMEPTU», «IIPU-
HSITUE CMEPTU C MOKOPHOCTBIO», «OKMAAHUE CMEPTU» SIBISIIOTCS TICUXO-
JIOTUYECKMMHU aOCTPAKTHBIMM MOHSTUSMU. B TEHIpMaHCTBE «CTpax cMep-
TU» YIIOPSIIOUYMBAJICS BEPXOBHBIM MHCTUTYTOM. lllamaHbl miepenasm onbIT
«yMUpaHUsI-OXUBaHUs». ClienoBaTe/IbHO, HE TOJILKO IIaMaHbl MO3HAIHU
ymupaHue. [1o3HaHue cMepTu O3HayaeT MPeoaoeHUe cTpaxa. A B UCiaMe
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KaXIbIM YEJIOBEK MOCPEACTBOM BEPbl UMEET CIOCOOHOCTh YITOPSIOYMBA-
HUSI YYBCTBA «CTpaxa CMEpPTU».

JpeBHUE MUDHI-JIEreHabl B KaUECTBE BaXKHOTO IPU3HAKa ObITUSI Mep-
BOOBITHOTO Y€JIOBEKA, MOCPEIACTBOM CUMBOJMYECKOTO (PUTYaJbHOIO)
3HAYEHUSI KOTOPBIX YEJIOBEK ITO3HAECT W MOHUMAET OKPYXAIOIIWNA MUP U
BpeMsl. «Mudosorus, - nmuiueT A. KacbIMKaHHOB, - IIpeICcTaBIsieT cOO0M
MEPBYIO €IMHYI0 ()OPMY MBILUIEHUSI, CBOMCTBEHHOTO MEPBOOBITHOMY Ye-
JIOBEKY. 31€Ch IPUCYTCTBYIOT 3JIEMEHTHI MO23UU U HAYKU, PEJIUTUU U MO-
pajy, a TakKe palMoHajJbHOro co3HaHus» |Kaceimekanos. 2001: ¢. 301].

Mud gBiasieTCs COCTAaBHOM 4YacCTbiO OBLITHSI MEPBOOBITHOIO 4YEJIOBEKA.
Mud — 510 He BblOyMaHHas (aHTa3usl, He HaydyHasl TMIoTe3a, HE CUM-
BOJIMYECKUI 3HAK, HE PEJMTHMO3HOE MoBepbe. Mud — 310 ucrtopus (Bpe-
Ms) KYJAbTYPHOM JUYHOCTHU, MACTePCKM Biaaerole cioBoM. Eciam roBo-
pUTb 0 MU(PUUYECKOM BpPEMEHM, HEOOXOAMMO YUYUTHIBATh €ro (popMupoBa-
HUE B TECHOM CBSI3M C 0€CMCbMEHHOM KyJIbTypoii. OCHOBaHHAas1 HA MU-
(bryeckMX MOHATUSIX, MPEACKa3aHUSIX U TUIIOTe3aX YCTHasl KyJibTypa pea-
JIM30BbIBaJIaCh 4yepe3 (paHTa3uio OTAEJIbHOro 4ejoBeka. OO0I1IecTBO, OCHO-
BAHHOE Ha KOJUIEKTUBHOM OIIbITE M PUTYAJIbHOM 00psae, OOYCIOBIEHO
HaJIMYWEM PA3BUTON KyJIbTYpOM MpEeACKa3aHMs, a 3TO IPUPOIHAST CIIO-
COOHOCTb B HaAOJIIOJEHWM 3a HEOECHBIMM CBETWJIAMHU, YCUJIMBASICh, CIIO-
COOCTBYET pacUBETY, B CBSI3M C 3TUM TE€OPETUUYECKOIO MOo3HaHusd. Mudu-
YeCKO€ MO3HAHWE BBICTYNAET CPEACTBOM IMO3HAHMS BPEMEHU U MPOCTPAH-
ctBa. Bo BpeMeHa OTCYCTBUSI MMCbMEHHOCTU MU BBINOJHSI (PYHKIIMIO
MMCbMEHHOM MH(MOPMALIMM U BBICTYNAJ MOCPEAHMUKOM MEXIY YETOBEKOM
n Bcenennoil. BnocneacrBum nocijie HUCOOCHIIAaHUS borom CBSILEHHBIX
kHUT (3aBer, KypaH, bubnusa) mudpuruyeckoe MUPOBO33PEHUE 3aMEHU-
JIOCh PEJIUTMO3HBIM U (duiocopckum. Ho oH He ucue3, U MOHbIHE OH
MPOSBIISIETCS B KA4€CTBE HOMOJHUTEIBHOIO CO3HAHUS W apXamdyeCKOM
TIAMSITH.

Kyaomypuoie ucmoxu wamanckoi my3olku

Bo3Hukias B gpeBHOCTH (popMa TaHLIEB B COMTPOBOXICHUMN MY3bIKU, B
XrFX BeKe mpuliuia B yrnaaok. M3BeCTHO, 4YTO pa3BUTHE MHCTPYMEHTAIb-
HOM KYJbTYPbl Y MHOTMX HaponoB (y30eKku, azepOaiiiXkaHLbl, TYLYJIbl U
JIp.) OBLUIO TECHO CBS3aHO C TaHLEBAJIbHBIM MCKYCCTBOM, a Y Ka3axoB
TaHEell HE MMeEJI TAKOIro IpeBaIMpytoliero 3HauyeHus. Coaepxailee B He-
3HAYUTEIbHOM KOJMWYECTBE TAaHIIEBAJbHbIC IBWXEHMS MCKYCCTBO IlIaMa-
HOB K XFX BEKy CTaJl0 MOCTEMNEHHO ociadeBaTb. HeoOXoaMMO OTMETUTH,
YTO MHCTUTYT LIaMaHCTBa ObLI CBOMCTBEH Hapogam Cudupu u LleHTpanb-
HOM A3uu. TIOpKM HaA3bIBAIOT PEJIUTMO3HOIO HACTAaBHMKA «KaM» (y caxa —
«OUIOH», Y KUPTU30B, Y30€KOB M Ka3aXOB — «0aKChl», Y aATANLIEB — «KaM»,
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«raM», Y MOHTOJIOB U SIOHLIEB — «KaMW»). boJiblioro npeackasarens npu
YuHrnzxaHe Ha3bIBaIU «OEK».

Maxmyn Kamrapu B cBoeM Tpyne «/IuBaHu ayrar-at-TIOpK» MOHSITHE
«KaM» MUILIET B BUJE «Ka?uH». B KHUTe CIIOBO «KaM» BCTpEUaeTCsl YeThIpe
paza: «KaM roBopuT HEMOHSTHBIE ciloBa», «KaM KomgoBan», «Kam mnpen-
ckazan», «Kam ckaspiBas». Hapsiay ¢ BblIeCKa3aHHBIM, B 3TOM TpYIe
CJIOBO <«XbIP» MPUMEHSIETCSI B CMBICE «XOpolllasi Cyab0a», «IIpeacKasa-
Hue Oynyiero» u «BoyueoHas rnecHs» [Kamkapu. 1999: ¢.37-78].

Mon XanayH HasbIBajl Te€X, KTO TOBOPUT CKJIAAHO U B pU(PMY CIOBOM
«KaM» (M «ka?uH»). «OHU TTOCPEACTBOM AOJTOro NpoOu3HOIIeHUS pu@-
MOBAHHBIX CTUXOB, TEPsISl CO3HAHME, BIAAAIOT B 9KCTa3. B 3aBUCMMOCTH OT
CBOMX CITOCOOHOCTEI OHM MepeaaroT MH(OpPMAaLIMIO U3 MapalJIeIbHOTO MUpPA.
I[IpuponHyo cuily 4yeaoBeKa M MOTYCTOPOHHIOK CWJIYy Ha3bIBaIM «Ka?a-
HaT» WIN «KaM».

CornacHo cBuaeteabcTBY Mapsasu, «Cpenay KUPru30B KUJ YeJIOBEeK
«(aruHyH». B onpeaeaeHHbIN AeHb KaXKA0Iro Mecsilia OH MPUXOIWI B HAPOI
1 coburpall MeBLOB M cKa3uTeseil. B pasrap yBecelIuTeIbHbIX MEPOIPUSTUIA
OH BIajaJl B 3KCTa3. B 3TOM COCTOSHMM €ro crpaiiMBajv O COOBITUSIX U
SBJICHUIX Oynyuiero roga. OH mpeacKa3blBaj, UTO T'ofd OyIeT JOXKIJIMBBIM
WJIM CyXHUM, TpaBa COYHasi WJIM Ha0OOpOT U ApP. UCIIpALIUBEMYIO0 UH(pOpMa-
uuto. JIronu Bepuiv ckazaHHOMY KaMoM». B aTux MaTepuasax npociexBa-
€TCSs1 CXOXKECThb C TpaAuLUen «caa-cepu» y KazaxoB [Marvazi. 1995: s. 103].

[Tpeacka3zaTeabCTBO Urpajao BakHYIO POJib HE TOJIBKO B UICTOPUM THOPK-
CKOr0 MUCTHUIIM3Ma, HO U B TICUXOJIOTMYECKOM €IUHCTBE OOIIECTBA U €0
LieJjocTHOCTU. OTBIT MpeIcKa3aTeaIbCTBa 1o (PopMe HEMOCPEACTBEHHO CBSI3aH
C «CMMBOJIM3BMOM CTpeMJIEHUSI K HeOecaM», TaKO CUMBOJIM3M SIBJISIETCS
OCHOBHbBIM 3JIEMEHTOM Bepbl U MOKJIOHeHUs TeHrpu. «IlojeT K HeOy» ObLI
BO3MOXEH TOJILKO JIJISI T€X, KTO BCTYIMJI HAa NMyTh Npeackas3arensi. He Bcs-
KM MOT' OBbITh KaMOM, TaK KaK 3TO I'€HETMYECKUI U IICUXOJOTMYECKUN
nap. B TeHrpuaHCTBe OTKPBITHME 3TOrO Aapa COMPOBOXKAAIOCH MCUXOJIOTH-
YeCKMMUM—TIO3HABaTeIbHbIMIA OOCTOSITEILCTBAMU U UMEJIO HECKOJIBKO YPOB-
Hell. KopKbIT ATa nepexxil Takoe OTKPBITHE CIIOCOOHOCTEI. DTOT IPOLIecC
ObUT ONMMCAH Ha KaTEropuabHOM YPOBHE TEHTPMHCTBA TIOPKOJOTOM-y4e-
HbIM 1. bIobIpaeBbIM. OH Ha3bIBaeT «BOCIIOMMHAHUEM» BCTyruieHue Kop-
KbITa Ha MyTb KamMa U MCIIOJHUTEJLCTBO Ha KoObI3e [blonipaen. 1999: c.
573-618].

B nerenmax o Kopkyrte BCTpeyaroTcsl TaKMe CJIOBa KaK <«KaOBICy», «Ta-
ObICY», «IIaMaHCKas Jopora» («0aKChbUIBIK, XKOJ»), «KOObI3», «MIpa Ha
KOOBI3e» («KOOBI3 TapTy»), «Kenmas», «KelMassMeH Xeny», «CapbiH»,
«OJIMMHEH Kallly», «OJJUMMEH K?pec», «Iapusi-Cy» U Ipyrue ITOHSITHUS,

Philosophy and life / Ne 2 (9) 2020
124



CBUJIETEJIBbCTBYIOIIME O TICUXOJOTMYECKUX CTYMNEHSIX BCTYIUICHMS Ha ITyTh
Kama. Bmecte ¢ TeM, OHM BBICTYIIAIOT KakK (pparMeHTbl MU(POJIOTUYECKU -
CUMMBOJIMYECKOTO MBILUICHUS. DTU SIBJICHUS B Ka3aXCKOM MYCYJIbMAaHCTBE
MOAHSUINCH 10 YPOBHS IPAKTUUYECKOIO cypmu3Ma M KpynHou duirocodc-
KON KaTeropuu.

B nerenne o Kopkyt Arta (nmo motuBaM ctatbu M.A.Kactanbe «/IpeBHO-
CTM KUPru3ckoi crenrd u OpeHOyprckoro Kpasi») €Cjiyd paccMaTpuBaThb
€ro BCTYIUIEHHWE Ha IIyTh Kama MO CTYIEHSIM, BECTb O CMepTU KOpKBIT
MOJIy4YaeT B BelleM CHe. [lonmyyeHne BeCTh 0 CMEPTU BO CHE 3[ECh SIBISECT-
CS epBOM CTYIIEHBIO IIaMaHCKOM 0oJie3HU. Ha BTOpoil cTyrieHu OH yoera-
€T OT CMEPTU U 00Bbe3XKaeT YeThblpe CTOPOHBI cBeTa. berctBo Kopkyra ot
CMEPTU O3HAYAET €ro OEercTBO OT IIAMAHCKOW OOJIE3HM, a ITyTELLIECTBUE
10 CBETY O3HAYAET €T0 TPEeBOTY U OECIIOKOMCTBO, MCUXOJIOTUYECKOE TIepe-
>xuBaHue. Ha TpeTbeii cTyrieHn, 0ObeXaBILUI YEThIPE CTOPOHBI CBETA U HE
CYMEBIIMM yOexaTb oT cMepTu KOopKyT, BO3BpalllaeTCsl B «LIEHTP 3EMJIN»,
OCHOBHYIO KATE€TOPUIO TPAAWLMOHHOIO TIOPKCKOTO MUPOIIOHMMAHUS —
«XKepyitbik». «Kepyilblk» - LleHTp 3emamn — CoIpgapbst — €ro pogHasi 3eM-
ag. O Ttom, uyto Ceip gasisgerca poauHol Kopkyra, nmucan B.bapronaba:
«JlereHabpl 0 HAPOAHOM CKa3uTeJie, Myapele 1 npeackazareiae Kopkyr Ara,
BO3HMKIIME B nojJuHe ChIpaapby IMepeMelIaInch Ha 3aral K TYpKMEHaM,
BCTpeyaauch ganee B AHagomu, B OCMaHCKYIO 310Xy OHM OBITOBAJIMBII-
jJotb 1o XVII Beka y azepOaiimkaH, B X BeKe y IeueHeron» |baproib.
1993: c. 82].

Hpyroit n3BectHbIf yyeHbIli C.MyxTapyibl B cBoei ctatbe «CTyIeHU K
KOPKBITOBEACHWIO» YTBEPKAAJ U ITPUBE MHOXECTBO 1OKA3aTEIbCTB O TOM,
yTto KOpKyT ObLI MCTOPUUYECKON JIMYHOCTHIO, KOTOPBIM POAWJICS, YMEP U
ObLT MoxopoHeH Ha 3emiie Coipgapeu. Takum odpa3om, KopkyT moHnMMa-
€T, YTO BO CHE €My CHMJICSI HEIOCTHKMMBbINA 2KepyhbIK, O3HAYaIOIIWM,
YTO Kyza Obl OH HE MOeXaJl — HUIZE €My HE€ HAaWTU cnaceHus. Tereppb mis
HEro HeT OOpaTHOro xoja OT OakcChUIbIK (11amaHcTBa). IllamaHckas 60-
JIE3Hb HE SBJISETCS €ro mpodeccueit, a mpeacTaeT ero goaroM nepen Bee-
BbIIIHUM. Jlap mamaHcTBa maH KopKyTy MpOTUB €ro BOJIM, IOCPEICTBOM
norycropoHHux cui. Cormacue Kopkyra 3aHMMATbCS 3TOU AESITEIbHOC-
ThIO - pe3yJIbTaT CBOOOJbI BbIOOpA, O3HAYaAKIUMIA ero npuHaThe. Mpes
NIPUHATUS Japa — <«IIoJIeT K Hebecam», TO €CTh 4yepe3 BKCTa3 IPUNTU K
eanHCTBY ¢ BceeBbitHMM. Ero ocHoBa ucxomut ot «XKepyiibika» [Danane.
2000: c. 24].

M3BeCcTHO, 4TO CBSI3aHHBIA C MCKYCCTBOM OaKChl HauboJiee APEBHUM
MEpHOJ Ka3aXCKOM MHCTPYMEHTAIbHON My3blku [2Kybanos. 1936: c. 43].
BPEMEHEM MPUOCTAHOBUJICS B PAa3BUTHUHU, B CBI3U C KOTOPHIM HEKOTOPBIE
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€ro 3JEeMEHThl HAllJIW NpeTBOPeHUE B cdepax OOCTyKMBaHUSI BOEHHO-
OXOTHUYBLEro ObITa, IIAMAHCKMX pUTYyajax, TaHLAaX, WCIOJHEHMHU 3Ioca.
[ITamaHckue OOpsiAbl, TaHLIEBaJbHE 3JIEMEHTHI, WCIOJHEHUE Ieponyec-
KOI0 U pPOMaHUYECKOTrO 3MOCOB U BOEHHO-OXOTHUYbS JI€SITeIbHOCTh 3a4a-
CTYI0 MCHOJHSJIUCh B COMPOBOXIEHUU MY3bIKaJbHBIX MHCTPYMEHTOB.

BHyTpeHHsIsI B3aMMOCBSI3b LIAMAaHCTBA U MY3bIK BCECTOPOHHE MCCJIE-
IYETCSl B IMCCEPTALIMOHHOM M MOHOIpaduueckoM rccaegoBaHusx C. Asa3-
oekoBoii. IlyTh Kama — ciayXXeHue Hapoay, MCIIOJIHEHUE OOpSII0OB, MOXe-
JJaHW€ Jydiiei noau s cBoero Hapoaa. Ha derBeproii crynneHn Kopkyr
MepeKuabIBaeT «MocT» ¢ 3eMsiM Ha Boay. B BomHOM Mupe, urpast Ha KOObI-
3¢, OH MPOMJISIET CBOK XKM3Hb O CTa JieT. B UTore MMeEHHO B BOJE €ro
HACTUTAET CMEPTh. DTU SIBJICHUSI OTPAXKAIOT BBICOKMII YPOBEHb €ro 11aMaH-
CKMX CITOCOOHOCTEN, CUJIbHOE SHEPreTUYeCKOoe MoJjie, TapMOHNYECKOe B3a-
MOJIEMCTBHE C KOCMOCOM, €r0 HaWJIydyllMe KayecTBa «Kama», W3JI0XKEH-
HbI€ SI3bIKOM JIET€HIbl MCTOpUYECKHE COObITHS. Bo3HuMkHOBeHUE ['apmo-
HUM 13 Xaoca BbIPAXKAETCS TaKKe B BOSBHUKHOBEHUM MY3bIKM [As130€KOBA.
1999: c. 285].

OCHOBHas1 OCOOEHHOCTb, OOYCJIOBIMBAIOIIAS PEJIUTHMO3HOCTH TIOPKOB
3aKJII0YAETCS B Bepe MUCTUKM U TTOJYCTOPOHHME CUJIbL. B CBsI3M ¢ pacmnpo-
ctpaHeHneM Mcimama cpenu TIOPKOB M3BECTHO, YTO Cy(MU BIUTAIM HeE-
KOTOpbIC 3JIEeMEHThl M sBjiAcHUS IuamaHcTBa. dD.Komnpyny nuiier o Tom,
uyto AxMer Macaym M ero mociemoBaTeiy MMETHM CIIOCOOHOCTb «JIETATh
CJIOBHO IITULbI» (MJIN «JIETAThb B 00JIMKE NTUL» ). CII0BO «ieTaTb» B JAHHOM
clydae IpPOSICHSIET JMIIb CEKPETHYI0 UM MeTapUu3ndyecKylo MHGOpMaLMIO,
TO €CTb CBUIETEJILCTBYET O pallMOHaNIM3aluu. [1ojieT o3HavaeT QyXOBHYIO
cBOOOMy, M30aBIeHME U B 3TMUMOJOITMYECKOM ILJIaHE BCTPEUAETCSI BO BCEX
peaurusax B BUle oOpa3a NTUlbl. BO3MOXHO, ¢ 3TUM SIBICHUSIM MMEJO
TOYKU COIPUKOCHOBEHHUSI CXOXECTh (DOPMbI APEBHETO BUAA Ka3axXCKOIO
KOObI3a ¢ 00JuKoM jebenst. Mopma MHCTPYMEHTA C JJMHHOM IIEHKOMN,
KPYIJIbIM KOPITYCOM M HMXKHEM 4acTbhlo, B 1I€JIOM, OOHApyKKMBajla ouyepTa-
HUS OTULBL. M3rotoBieHHEe KoObI3a, KOPIYC KOTOPOro HAIOMMHAJ I10
dopme nTuuy u JereHasl o Kopkyre mmeroTr mexay coboii Hemocpe-
CTBEHHYIO CBSI3b.

ITo nereHae, KkakuM HEOOBIYHBIM ObLIO poxaeHue Kopkyra, Takou
K€ HEOOBIYHOI ObLIa €ro >XM3Hb. C IETCTBA OH BCAYIIMBAJICS B SIBJICHUS
MPUPOIbI, OCOOEHHO IPUBJIEKAJIM €ro BHMMaHME 00pasbl JeTarolluxX
NTULl, OCrylmux >XMBOTHBIX, pa3goJIbHOTO BETpa, JbIOIIETOCS TOXKMIS.
Bo cHe emy gaBumiicsa 6e1000ponablii cTapel W BeJed €My M3rOTOBUTh
KOOBI3, KOHCTPYKLIMSI KOTOPOro AOJKHA ObLIa MOXOAWUTh HA YaCTU CBSI-
IIIEHHBIX XMBOTHBIX. «BennymHa KoObI3a — MoJ00HO OeplLOBOi KOCTHU
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OJHOropooOro BepOJII0Aa, KOPIYyC — IOAOOHO YepHOMY KOBIIY, HaTs-
HyTasl Koxa (pe3oHaTop) I0JKHa OBbITh U3 KOXM OJHOTOPOOIi BepOIto-
IULbI, TIOACTAaBKA - U3 POrOB BOXAaKa KO3J1a, CTPYHbl — W3 TPUBHI Jy4-
LIEr0 CKaKyHa (apramaka), MHCTPYMEHT JOJIKE€H Ha3bIBAaTbCS KOOBI3.
KoOn13 moBeneT T1€0d K MEUTe, OCBETUT IIyTh, YCIIOKOMT ayury». [Ipo-
CHYBIIMCb, OH OOHApYXWJ HEOOBbIYAMHOE COCTOSIHHME M TBOPYECKOE
BIOXHOBeHME. [lepenonHsaBIIee ero AymeBHOE COCTOSSHUE BbIPA3MUIIOCH
B 3ByKax KOObI3a M 3a3By4asio MoBcloay. B 3Bykax KoObI3a B OpraHM4YHOM
€IMHCTBE COYETAIOTCSI HacTpoeHMe KopKyTa M COCTOSIHHME XWBOW U
HEXWBOW IIPUPOABI, JOCTUrasgd KOCMMYECKOM, YHUBEPCAJIbHOW rapmMo-
HUK. MOTUBBI 3TOM JIETEHIbI B KAKON-TO CTEMEHU CXOXMU C JIETEHOAOU O
npopoke Hoe u ero kopa6Gie. B sToil jiereHae BceBbIIHUI ITpuKa3an
npopoky Horo nocamguth aepeBo, U3 KOTOPOTO HY>KHO ObIJIO TTOCTPOUTH
KopabJb. He 3HaBIIeMy KopabeabHOro aeja mpopoky BceeBbIIHUI cam
IOMOT €ro CoopyauTb. Tpu 0710Ka KOopabdsd JOKHBI ObITh MOXOXMW Ha
KaKoe-JI100 XKMBOTHOE: HOC KOpaldJii — Ha rpebeHb ImeTyxa, JHO KOp-
rnmyca — Ha OpIOIIKO MTUILbI, XBOCT KOopabiass — Ha xBOCT reryxa. Ko-
pabib COCTOSII M3 TPeX «3Taxei» - HUXHEro, CpeJHEro U BEPXHETO.
CB3y0ILIMM MEXIY HUMU ObLIM TPU ABEPU M TPU OKHA, YEpPE3 KOTO-
pble nonagan cBeT. Kopadab umen Kpouibs. 1o nerenae Hoit Ha sTom
KopabJie cnaccsd oT BcemupHoro norona. Ilocie moroma kopabab oka-
3ajicsa Ha BepunHe ropbl Kyam (y kazaxoB — ropa Kaswirypr). Dra je-
reHJa XapakTepHa Ui CEMUTCKON MUQOJIOTUM. DTU NAHHBIE €CTh U B
Kopane. T'opa XKynu 6bu1a neHTpoMm 3emin. LleHTp 3emam (y Ka3axoB
Kepyitbik) 111 Host Ob1JT MECTO CITaceHMsI U MECTOM BBITTOJTHEHU ST CBOEH
muccun. @ynkuuio Kepyitbika 11 Hos BeinmosHsia ropa Kynu, s
npopoka Mcel — ropa Cunait, mjig npopoka Myxammena (c.a.c.) —
ropa Xupa. DTO MECTO — «TEPPUTOPUS CIIACEHUSI», MECTO CYACTh,
MuI0oCcTh BeeBbiiiHero. CienoBaTelibHO, B 3TUX CIOXETaX ¢ TOYKU 3pe-
HUS (EHOMEHOJIOTUY 1 aHAJOTuM dBJieHUE «XKepyliblKa» SBISIETCSI 00-
LM, TPAAULMOHHBIM MMPOBO33PEHUEM, YHUBEPCAJIbHBIM [IJIS BCEX
HapoaoB. [1oABITOXXMM OCHOBHBIE 3JIEMEHThI 3TUX JIETCHI, N3JI0XEHHbBIX
CUMBOJIMYECKMM SI3bIKOM, C TOUKHM 3peHus Kareropui. dnsg Kopkyt Ara
MECTO JOCTHMKEHMS cyacTbsd — 2KepyHbIK, €ero poauHa — IOOEpexXbe
Croippapbsu, niis npopoka Hos — ropa Kynu; cpeactBo cnaceHust Kop-
KyT Ata — KOoObI3, Yy Hosg — kKopabib; B 00erX JereHgax M3roToBJICHUE
MHCTPYMEHTOB (KOObI3a M Kopalis) Ipeacka3biBaeTcs MeTadusnyec-
KUMU CUJIaMU — «0eJIo00poAbIM CTapueM» U «BceBBIIIHMM» - BO CHE;
KOHCTPYKLIMSI KOpaOdJisi - u3 aepena, B popMe NTULBI (IMTETyXa), COCTO-
WUT U3 TPeX YPOBHEN; MaTepualibl I U3TOTOBJIEHUS KOObI3a — KOCTb,
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KOXa, XeJe30, pora, KOHCKMi BOJIOC, B HEKOTOPBIX JereHaax — Aepe-
BO, eMy IpuaaBaju ¢GopMy OTULLI (J1eOeas); AyXOBHbIN MOJIET IepCco-
Haxkell o0OoMX JereHJ CUMBOJMYECKU M300paxkaeTcsl uepe3 <«II0JIET KO-
pabiisi», «HaXOXIEHUE Ha MTOBEPXHOCTU BOMAbI», «HAXOXACHUE Hal IOTO-
nom». B 3aBepiueHnn onHou u3 gereHa KopKyT urpaet capbiH, B Apyrou
— BBINOJIHSET BOJIO BeeBblliHero. Boga — nctuHa, KOHeL XW3HU, CUM-
BOJI CMEpPTU. B 3THX JlereHaax mNposiCHSIIOTCSI MHOTUE UCTUHBI XXU3HU. Ta-
KUM obpa3zom, kKoOb13 Kopkyra nmpuBen ero K «lLlentpy BceneHHoit», n
SIBUJICSI CPEICTBOM 3K3aJIbTPOBAHHOTO CapblHA, OJlarogaps KOTOPOMY OH
MOT YCTaHaBJIMBaATh CBA3b ¢ BeceBblmHUM Xu3HM [Lapum. 2000: c. 83].
KamMbl B COCTOSIHUM 3KCTa3a yCTaHaBIMBas CBSI3b C IMOTYCTOPOHHUM
MHPOM, CUMTAIUCh POXIAeHHBIMU 3aHOBO. Hampumep, Kopkyr Ata npu-
Hec B XepTBy Kenmasi, ee Koxeill MOKpbhLI KOpHyC KOObI3a, IMOCTEINI Ha
MOBEPXHOCTh BOJbI KOBEp (IO HEKOTOPHIM BepcusIM 1IKypy zKeamasi), u
Hayaj urpatb. C 3TOro MOMEHTa HauMHaeTcsl HoBasl XX13Hb Kopkyra, Ko-
TOpas 10 3TOro OblJ1a COBCEeM Apyroi. B Hayase oH OB IIPOCTHIM YeI0BE-
KOM, a ITOCJIE 3TOr0 OH CTaJl MU(MPOJIOrMYECKUM IEePCOHaXeM, OJIM3KUM K
MUpPY AyXOB. B 3TOM NposIBIsIETCS €ro yMeHUe NPOXOAUTh U3 (PU3NUECKOIO
MHUpa B MeTapU3MYECKUIi, B OCBOGHMM UM $3blKa MapajlyIeIbLHOTO MUpa.
DTa CMOCOOHOCTh Y HETO MOSIBISETCS TOJBKO ITOCJIE TOr0, KaK OH BCTYyIIa-
€T Ha NyTb Kama, Korga OH MNOHMMAET, YTO CMOXET BbIIIOJHUTH CBOIO
MMCCHIO TOJIbKO 4Yepe3 My3biKy. C apyroit cropoHsl, 2KeamMasi BbICTynaeT
cpeactBoM OerctBa Kopkyra oT cMepTd, a KOObI3 — opyaueM OOpbObI
MIPOTUB Hee. «bercrBo or cMepTU» U «0Opbda TMIPOTUB CMEPTU» - SIBJICHUS,
oTpaxarollie ABa MUpa, ABA Pa3IUYHbIX MCUXOJOrMYecKux ypoBHs. Co-
IJIaCHO JiereHae BHauyajie KOpKBIT, MOHSIB, YTO HE CMOXET yOexXaTb OT
CMEpPTHU, pellaeT MPOTUBOCTOATD €il, TIpuHecs B KepTBy Kenmasi, OH UC-
MOJIb3YET €€ KOXY M OOTSIIMBaeT €0 KOPIyC KOObI3a, TPaKTyeMbIli Kak
opyaue 60pbObI IPOTUB CMEpPTU. TeM cambiM, 2KesiMast BBITTOJHSET (PyHK-
11110 POPMBI, a KOObI3 — (PYHKILIMIO BHYTPEHHETO COAepKaHUSs. DTa JIereH-
Ja BO3POXKIAET B HAllleM MCTOPUYECKOM CO3HAHMHU LIEHHOCTU BPEMEHU U
MPOCTPAHCTBA, HAIIOMUHAET HEOOXOAMMOCTb MX OPraHMYEeCKOro codeTa-
HUSI C HOBBIMU LIEHHOCTSIMUA HAalLIMOHAJbHO-KYJbTYpHOro pa3sutus. Cie-
IOBaTeIbHO, MUMOIOrMYeCcKoe, JereHJIapHoe, PeJIMTMO3HOe, HayyHoe,
(punocodpckoe HalLMOHABHO-KYJILTYPHOE Hacjieaue HeoOXOAUMO ISl CO-
BPEMEHHOI'0 CaMOITIO3HAHMSI U JYXOBHOIO Pa3BUTHSI COBPEMEHHOIO YesI0-
Beka. Ha teppuropnn Kazaxcrana ncropust Homaguama natupyercs VIII-
V BekaMM, B 3TO BpeM$ CTajlid CKJIAAbIBaTbCS PAHHMUE 3THOKYJIbTYPHBIE

TUIEMEHAa, KOTOpbIE CTAJIM BECTM KO4YeBOM oOpa3 [MaprynaH. & AKWMIIEB.
1966: c. 288].
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Kak m3BecTHO, uameHeHue GopM M BUAOB TPyJda, COCTABISIOLIMX OC-
HOBY Y€JIOBEUECKOM MEATEIbHOCTH, BJICYET 3a COOOW M3MEHEHHE OOIle-
CTBEHHOI'O CO3HaHWUSI U OOLIEeCTBEHHOU uaeojoruu. PopMupoBaHUE KC-
KyCCTBa KOYEBHUKOB B PE3YJIbTATE MOSBJICHUS HOBBIX COLIMAIBHBIX YCJIO-
BUI MTOBJIEKJIO 3a COOOM HEOOXOIMMOCTb HOBBIX >KM3HEHHBIX ITOTPEOHOC-
Tei. B KaueCTBEHHO HOBOM OOILIECTBEHHOM CTPO€ KOYEBHUKOB BO3ZHUKAJIN
BUIbl UICKYCCTBA, MOAXOASIIME 111 MX 00pa3a XXMU3HU. DTO IPUBEJIO K TOMY,
YTO B 3CTETUUYECKOM c(pepe HOMAIOB B OCHOBHOM PA3BUBAIMCH UACAJIb-
HbIE W HE TIPUBSI3aHHBIE K BELLIECTBY BUIbI UCKYCCTBA. Y Ka3aXOB U IIPOTO-
Ka3aXOB 3TO ObLIM MO33US U MY3bIKA.

MHorogyHKIMOHaIbHAsS HAPaBJIE€HHOCTb MY3bIKM M MO33UX U BBICO-
Kas BOCTPEOOBAHHOCTb OOILIECTBOM CKOHLIEHTPUPOBAJIA B HUX BCE ITYXOB-
Hble cuJibl Haponaa. CoaepkaHue MOA3UMM U MY3bIKM MCXOIUT U3 (priocod-
CKOTO BOCIIEBAHUS >KM3HU U €IMHCTBA YyeaoBeka u npuponabl. [Tadoc koi-
JIEKTUBU3MA B IIPOTUBOBEC MPUPOJIE Y OCEMIbIX U 3€MIIEACIBYECKIX HAPO-
JIOB YPABHOBEIIMBAETCS Y KOYEBBIX HAPOAOB BOCIIEBAHWEM PaBHOBECUS
MEXIY YEJIOBEKOM U MPUPOIOM.

SAK/IITIOYEHUE

YCTHO-NO3TUUYECKUIA TUCKYPC HOCHUTEJEH IPOTOKA3aXCKOM MY3bIKAU
WHIWBUAYAJIU3UPOBAHHBIE (POPMBI HAPOAHON MYAPOCTU MO CBOEK CYTHU
JIUAJIOTUYHBI, TOJATAY U U3pEUYCHMUS OMEB BBIPAXAIOT HE TOJBKO 3K3UCTEH-
LIMOHAJIbHBIE COCTOSIHMS (KOHWJI-KIOM) 4esloBeKa, HO BCerma oOpallleHbl K
CIyLIATEIIM, OPUEHTUPOBAHbI HA B3aMMOIIAHMMAHKME,YTO JOCTUTAETCS CaK-
paJiM3alieil 1 COBEPIIEHCTBOBAHUEM MCKYCCTBA Cja0Ba. MOXHO yOUTH ye-
JIOBEKA, HO HEBO3MOXHO OCTAHOBUTb CBOOOIHBINA MY3bIKAJIbHBIA MOTOK.

[To MHeHMI0O MHOTUX (UIOCOGOB U KYJIbTYpPOa0roB, XXF BeK BIIOJIHE
MOXET CTaTb BEKOM TIOPKCKOW KYJbTYpPbl M LUBUJIM3ALM, YTO OOYCIOB-
JIEHbI MHOXKECTBOM (DaKTOpOB. Bo-MmepBhIX, B YCIOBUSIX IJ100aIU3aLUN OCO-
OCHHYIO0 3HAUYMMOCTh MPUOOPETAIOT apeajbl KOHTAKTa COBPEMEHHbBIX MM-
POBBIX cynepumBuamnidanuii. LleHTpanbHass A3us pacnojioXeHa Ha CThIKE
YeThIpeX UMBWIM3ALMK (MCIaMCKOM, MpaBOCIAaBHOM, KUTAMCKOM, 3amaj-
HOI), TaK WX MHA4Ye MIPUHUMAET BO3AECUCTBUS BCEX OTUX KYJBTYp U caM
OKa3bIBAET HA HUX CYILECTBEHHOE BIMSIHUE. BO-BTOPBIX, B HOBBIX HE3aBU-
CUMBIX TIOPKCKMX TOCYIApCTBax B CBSI3M C HEOOXOIMMOCTBIO BO3POXKIE-
HUSI KYJbTYPHBIX KOPHEW M BXOXICHWEM B MHUPOBOM ILIMBUJIM30BAHHOE
COOOILIECTBO POKIACTCS MOLIHBIN 3apsa maccuoHapHocTu. a u B Pecry6-
muke KazaxcraH aTOT 3apsi JaJeKO HEe MCYEpIiaH, UAET aKTUBHAS paboTa
YeJIOBEUCKOro ayxa. B-TpeTbux, TpaaWLIMOHHBIE LIECHHOCTU U WUIIEU TIOPK-
CKOM JYXOBHOCTU (TOJIEPAHTHOCTb, CAKPAJIbHOCTb CJIOBA, OTKPBITOCTb,
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yBaXXEHUE K TpaguLMSIM U BOCOPUMMUYMBOCTh K MHHOBALIMSIM, 3THUUYECKasI
OPUEHTUPOBAHHOCTb, OJIM30CTb K MPUPOAE U IKOJOTMUYECKOe CO3HAHUE U
T.JI) BOCTPEOOBAHbI COBPEMEHHOM MUPOBOI LIMBUJIM3aLMel. B-yeTBepThIX,
17151 GOPMUPOBAHUS MTPOCTPAHCTBA AUajaora KyJabTyp UM LIMBUJIM3aLUU I'PO-
MaJHOe 3HauyeHue MMeeT rocyJapcTBeHHasi mporpamma «KynbTypHoe Ha-
cjeaue», B TOM YMCJIe M IMporpamMMa BO3POXKAEHUSI MY3bIKaJbHOI'O Hacje-
UL,
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Q0Z0OQ MUSIQA MADANIYATINING MIFOLOGIK VA
SHAMANISTIK ARXETIPLARI
Annotatsiya. Maqgolaning magsadi - O‘rta Osiyo ko‘chmanchilarining
musiqiy madaniyatining arxaik shakllarini giyosiy tahlil gilish. Mifologik davrda
diniy va falsafiy namoyishlar marosim musiqasi bilan sinxron birlikda paydo
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bo‘ldi. Zamonaviy musiqiy tushunchalarni gumanitar materiallarni tahlil
gilish uchun madaniy usullar bilan sintez qilishning uslubiy asosidir.
Tadgigotning yangiligi ko‘chmanchi shamanizmning (bazasining) ma’naviy
doirasida Qozoqistonning ko‘chmanchi diapazonidagi gadimiy musiga
asboblarini insonning o‘zini namoyon qilishi nuqtai nazaridan ko‘rib
chiqishdir. Turklarning uchlamchi dunyosidagi insoniy munosabatlarni
uyg‘unlashtirish vositasi sifatida marosim shamanistik musiqada aks etgan.

Kalit so‘zlar: ko‘chmanchilar, afsona, marosim, shamanizm, qobiz,
Qorqut.

Kalit so‘zlar (2): musigiy madaniyat, estetik xususiyatlar, harbiy ov
musiqgasi, instrumental madaniyat, ma’naviy kuchlar.
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MANIFESTATION AND DEVELOPMENT OF NEOPAGANISM
IN MODERN SOCIETY

Abstract. In modern culture and art you can find itin many signs of
ancient beliefs and mythological concepts. The authors of the article, revealing
this phenomenon, are aimed at studying their role in modern spirituality
and mental-psychological influence. The article aims at revealing the causes
and consequences of the resumption of archaic worldview, ancient pagan
beliefs in the forms and genres of modern art. The authors, after analyzing
the phenomenon of neopaganism in art, identifies two aspects of the event
in question. The first aspect is the ancient worldview concepts associated
with deep folk spiritual sources and forms of beliefs. This is a phenomenon
closely associated with collective memory and ethnopsychological mental
characteristics of each nation. The second aspect of the manifestation of
neopaganism in modern society is the use of faith in ancient myths and
practices for the purpose of manipulating people for political and
commercial purposes.

The results of the study show that the experience of developing the
surrounding natural and social environment of an ancient person, preserved
for thousands of years in myths and traditions. Due to external and internal
reasons, modern people turn to this experience, trying to solve their own
problems with the help of non-pagan practices or the formation of quasi-
religious movements.
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neopaganism, art, Kazakhstan.

Keywords (2): culture of prophecy, religious consciousness, cultural
context, commercial interests.
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THE PRINCIPLE OF DETERMINISM IN RELIGIOUS
KNOWLEDGE

Abstract. The article considers the principle of determinism as a
methodological basis for the theory of religious studies. The variety of forms of
manifestation of religion is systematized on the basis of integrity,
interconnection, relative stability and unity of a harmonious combination of
secular knowledge and religious belief. The philosophical principle of determinism
clarifies the consideration of a wide range of criteria for the classification of
religious studies and doctrines according to standard and working curricula for
the teaching of religious studies in higher educational institutions.

Keywords: principle, methodology, determinism, causation, tolerance

Keywords (2): religion, religious worldview, freedom of conscience,
faith, scriptures, sacred traditions.
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PHILOSOPHY OF PRAGMATISM AS THE BASIS IDEA OF
ACTION, PRACTICE, CHANGE, AND EXPLORATION

Abstract. The article reveals genesis of the philosophy of pragmatism,
the scientific views of American philosophers who contributed to its formation.
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It states that pragmatism is a doctrine formed under the influence of factors
such as the mentality, industriousness, purposefulness of Americans. This
article also discusses the philosophy of pragmatism, and its relationship to
human behavior and social activity. It highlights the role of the philosophy
of pragmatism in the sphere of democratic reforms in Uzbekistan.

Keywords: pragmatism, freedom, law, business, activism, empiricism,
interest, interest, individualism, reality.

Keywords (2): scientific method, theory of evolution, pragmatism,
philosophy of pragmatism, social activity, movement, ideas, doctrine,
democratic reforms
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musayev.umidjon92 @mail.ru (Khorezm, Urgench)

INNOVATION AND THE INNOVATIVE THINKING IN THE
SYSTEM OF EDUCATION

Abstract. Nowadays, the study of innovation, innovative thinking and
its aspects became the center of many disciplines and research spheres.
We can notice the notion of innovation and the innovation in the human
thought process being mentioned in some type either of activity, or in
some discipline. If there are ones who think of innovation as anotion
belonging to technical or, say economical sciences, well, they must be
wrong, because, the innovation, innovative thinking or activity, above
all, starts in human mind. For instance, we can notice the rudimentary
aspects of innovation or innovative thinking in the new teaching methods,
or new technical methods in engineering, or simply in the new
phenomena that occur in human mind from time to time. The notion of
innovation is very attractive and complex phenomenon with its intricate
links to many phenomena that makes us wonder and leaves us with awe.
There is not one agreed approach or method of describing the notion of
innovation even now. Therefore, we attempt to address some views on
the notion of innovation and innovative thinking, and try to describe
them in our terms. The article addresses the key views on the notions of
innovation and innovation up to present, and analyzes them and seeks
to illustrate the various faults and shortcomings of the ancients, also
shows the points where they might even got a little ahead of us. Along
with this task, the article argues that innovative thinking is closely related
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to the person, its mind, life position and the most importantly, the
process of education.

Keywords: innovation, order, mind, knowledge, thought, view, project,
assessment, experiment, theory, speculation.

Keywords (2): the structure of innovative mind, scientific basis, innovative
thinking, innovative mind, science and technology.
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ESOTERIC PICTURE OF THE WORLD AS AN OBJECT OF
PHILOSOPHICAL RESEARCH

Abstract. The article attempts to reveal the nature of the esoteric picture
of the world. The study of any problem or phenomenon requires, first of
all, revealing the theoretical and methodological bases of the research. In
other words, in order to solve any problem we should determine the strategy
and program of the study, and define the notions, methods and principles
used in the research. As we proceed to the scientific-methodological analysis
of the problem of esoteric picture of the world, we should first focus on
distinguishing and defining the notions “esotericism” and “exotericism”.
The notions of “esotericism” and “exotericism”, which stands at the core
of what makes us human, uniquely reflects the inner and spiritual world
and of the virtuous sides of the man. It also is of a great importance in the
development of the knowledge types, which lead our way to be more
spiritual, virtuous and humane human beings. This might be the reason for
central importance of the esoteric knowledge types among most of the
philosophers of antiquity as well as modernity. Therefore, our final goal is
to inquire into the process of formation of esoteric teachings and reveal its
components. The main purpose of the study is to inquire deep into the
esoteric picture of the world, its main characteristics, and its nature.

Keywords: esotericism, exotericism and religion, mind, man, science,
knowledge, magic, alchemy, astrology, Gnosticism, theosophy, Tasavvuf,
yoga.
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TOLERANCE AND DIVINE COMMUNION IN SUFISM
(BASED ON THE WORKS OF ABDURAHMAN JAMI)

Abstract: This article discusses the essence of mysticism through creation
of knowledge and virtues and relationships between them. The article is
aimed at highlight the intersection of mysticism and tolerance. Today,
there is an idea of the importance of mysticism and spirituality in Islam
indicating the importance of mysticism, the science of mysticism, and
the connection between them. The article is devoted to the coverage of
the period between the science of mysticism and Islamic sources through
the processes of tolerance. The works of Abdurahman Jami formulated a
comprehensive and eloquent view of the work of the thinker and analyzed
the role and position of the thinker in the Islamic world. He sought to
establish a spiritual connection between certain scientific processes (in
the form of altruism) with religious and non-religious views. Analyzing
the author’s creative work and scientific heritage, the author tried to
describe the scientific heritage of the Jami from Amir Temur with the
social environment of later Temurid rulers. The authorsanalyzing scientific
heritage of Jami, pay special attention to the theory of body unity
“Wahdatul Wujud”. In today's globalized society, there is an overview of
the needs of Islam and the science of mysticism, the importance of spiritual
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nobility, its importance and relevance. The article argues that the need
for religious beliefs as a significant potential of society should be widely
promoted through the intellectual heritage of thinkers.

Keywords: sufizm, religion, faith, belief, divine communion, tolerance,
culture, East, mysticism, globalization.

Keywords (2): Wahdat al-Wujud, spiritual communication, mystical
interpretation, moral education, religious worldview, spiritual connection,
social environment, potential of society.
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ELEMENTS OF SYNERGETIC THINKING IN SCIENTIFIC
HERITAGE OF ALISHER NAVOI (BASED ON THE EXAMPLE OF
THE WORK “BELOVED BY HEARTS”)

Abstract. Today, in the complex and controversial process of globalization,
thorough study of the rich scientific heritage of our great ancestors and
delivering the essence of their work to the general public, in particular to
the minds of the young generation, is of particular importance. From this
point of view, the philosophical interpretation of the noble views of the
great poet and thinker Alisher Navoi, outlined in the work “Mahbub ul-
kulub” based on synergetics, serves to enhance the spirituality of society. In
this work, Navoi skillfully reveals the complex nature of human behavior,
life and social processes in society in a simple, concise and understandable
language.
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greed, dishonesty, selfishness.
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ETHNO-CULTURAL HERITAGE OF PEOPLES OF THE NORTH
CAUCASUS AND THE POSSIBILITIES OF ITS MOBILIZATION
IN COUNTERING MANIFESTATIONS OF EXTREMISM

Abstract. The cultural heritage of the peoples of the North Caucasus is
significant, diverse, syncretic, and it gives the region and its peoples a
colorful, mosaic appearance. In general, regional, ethnic and sociocultural
reality forms the basis of a certain type of civilization, called the Caucasian.
Caucasian civilization is associated with eastern and western civilization
types, as well as with the Slavic-Russian world, which gives the ethnocultural
heritage a unique, special character. The preservation of the ethnic and
cultural heritage of the peoples of the Caucasus, its comprehension is now
an extremely important problem in a scientific and cultural sense.

Keywords: traditions, ethnos, culture, North Caucasus, Russia, diversity,
artifacts, extremism.
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and philosophical heritage, Arabic-graphic texts, moral and humanistic
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HEROISM AS AN EXPRESSION OF PATRIOTISM
(SOCIO-PHILOSOPHICAL APPROACH)

Abstract. The article states that patriotism and heroism as a separate
phenomenon are the most noble qualities of the people, the nation, based
on the belief that the people with such heroes and patriots have the strength,
power and courage to create. Also, when studying heroism as a separate
reality, a phenomenon, special attention is paid to such factors as the ideal of
the individual and society, the requirements of social development, socio-
educational goals, the impact of national and universal values. It is also based
on the principle of socio-philosophical approach to educating young people
with a sense of patriotism, to teach them a deeper understanding of the
meaning of the Motherland, to explain that patriotism is ahigh moral principle.

Keywords: heroism, personality, society, people, nation, dream, nobility,
nation, patriotism, humility.

Keywords (2): hero of Uzbekistan, happy future, universal values, a
sense of patriotism
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MYTHOLOGICAL AND SHAMANIST ARCHETYPES OF
KAZAKH’S MUSICAL CULTURE

Abstract. The aim of the article is a comparative analysis of archaic forms
of musical culture of nomads of Central Asia. In the mythological period,
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religious and philosophical representations appeared in syncretic unity with
ritual music. The methodological basis of the work is a synthesis of modern
musicological concepts with culturological methods of analysis of
humanitarian material. The novelty of the study is the consideration of the
ancient musical instruments of the nomadic range of Kazakhstan in the
context of human self-expression in the spiritual range of nomadic shamanism
(baksylyk). The ritual as a means of harmonizing human relations in the
ternary world of the Turks is most embodied in music.

Key words: nomads, myth, ritual, shamanism, kobyz, Korkut.

Key words (2): musical culture, aesthetic features, military hunting music,
instrumental culture, spiritual forces.
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«FALSAFA VA HAYOT»
xalgaro jurnaliga yuboriladigan magqolalarning mazmuni va
shakliga doir talablar

O°‘zbekiston Respublikasi Vazirlar Mahkamasi huzuridagi Oliy Attestatsiya
Komissiyasi Rayosatining qarori bilan Falsafa va hayot jurnali 2018-yildan
boshlab quyidagi ixtisosliklar bo‘yicha OAK dissertatsiyalar asosiy ilmiy
natijalarini chop etish tavsiya etilgan ilmiy nashrlar ro‘yxatiga kiritilgan
(2018-yil 29-dekabrdagi 260/7 sonli bayonnoma):

09.00.00 — FALSAFA FANLAR

1. 09.00.01 — Ontologiya, gnoseologiya va mantiq

2. 09.00.02 — Ong, madaniyat va amaliyot shakllari falsafasi(nomi)
3.09.00.03 — Falsafa tarixi

4.09.00.04 — Ijtimoiy falsafa

Shuningdek, “Falsafa va hayot” xalqaro jurnali Amerika qo‘shma
shtatlarining Crossref.org tizimiga kiritiladi har bir maqgolaga Doi ragam
beriladi.

1. Jurnalga ilgari hech gayerda nashr etilmagan, ilmiylik mezonlariga
rioya qilingan fan, ta'lim, ishlab chiqarish va ijtimoiy hayot, din, madaniyat
masalalari, olimlarning faoliyati, ilmiy kongress va konferentsiyalarning
natijalari bo‘yicha axborotlar, monografiya, darslik, o‘quv qo‘llanmalarining
mazmuniga oid tahliliy maqolalar elektron ko‘rinishda gabul qilinadi.

Jurnal bir yilda 4 marta onlayn shaklda nashr etiladi.

2. Muallif yuborgan maqolaning mazmuniga oid talablar (ilmiy maqola,
obzor, monografiya, darslik, o‘quv qo‘llanmalariga taqrizlar)

- ilmiy magolaning kirish gismida mavzuning dolzarbligi va uning magsadga
muvofigligi yoritilishi, maqolaning asosiy gismida izlanayotgan muammoning
yo‘llari va echimi ochib berilishi, xulosa gismida yakunlovchi fikrlar bayon
etilishi va muammoni tadqiq etishni davom ettirish bo‘yicha takliflar berilishi
lozim;

- tahliliy maqgolada fan taraqqiyotining istigbollari, mavjud muammolar
giyosiy tahlil bilan ochib berilishi, magola muammoli bo‘lishi, ziddiyatli
nuqtai nazarlar giyoslanishi va mullifning bu fikrlarga munosabati o0‘z
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ifodasini topishi, ilmiylik mezonlariga rioya qilingan xulosalar berilishi
lozim;

- monografiya, darslik, o‘quv qo‘llanmasiga taqgriz tangidiy tahlil, ilmiy
ishga maqola muallifining bahosi (dissertatsiyalar bundan mustasno)
publitsistik magola tarzida yuborilishi mumkin. Magolaning mavzusini taqriz
berilayotgan ilmiy ishning bibiliografik tavsifi bilan boshlanishi ham mumkin.

- ilmiy maqolaga taqriz uning nashr qilinishigacha beriladi. Jurnalga
yuboriladigan taqrizda konstruktiv tanqgid va maqolaning dolzarbligi
metodologik va ilmiy ahamiyati ochib berilishi lozim.

3. Magqgolalarni rasmiylishtirish tartibi:

-barcha maqolalar ekspertlarning xulosalari asosida nashr gilinadi;

-magqolalardagi igtiboslar matnning o‘zida [Ne'matov,E. 2017. b.218]
beriladi va magolaning oxirida adabiyotlar ro‘yxatida ko‘rsatiladi;

-magolalarning mazmuniga mualliflarning o‘zi javob beradi;

-nashr etilgan magolaning mazmuniga nisbatan ko‘rsatilgan har ganday
e'tirozlarga muallif javob beradi;

- mualliflar hagidagi ma'lumotlar: ismi sharifi, ilmiy daraja, ilmiy unvon,
ishlayotgan tashkilot, lavozim, kontakt manzili, telefon, elektron manzil
ko‘rsatiladi. Jamoaviy maqgolalarda mualliflar ismi sharifining ketma-ketligini
belgilash ularning ixtiyorida goladi.

4.Magolalarni tayyorlashning asosiy shartlari:

-magqgola muallifining ismi sharifi va elektron adresi

-mavzu o‘zbek, rus va ingliz tillarida qora harflar bilan yoziladi.

-annotatsiya kamida 40ta so‘z doirasida (0,5 bet);

-tayanch so‘zlar (10tagacha) o‘zbek, rus va ingliz tillarida maqolaning
mazmunidan olib beriladi;

- magola uch gismdan: kirish, asosiy mazmun, xulosadan iborat bo‘lishi
lozim;

- adabiyotlar ro‘yxatida ko‘rsatilgan manbalarning aniqgligiga muallif javob
beradi.

- magolalar 0,5 va 1 bosma tobogqgacha (8 betdan 16 betgacha A4 formatda)1
interval, 14 shrift hajmda gabul qilinadi.

- materiallar Microsoft Office Word

-shrift “Times New Roman”

-asosiy matn 14 kegel

-interval 1

-yugori va yon hoshiyalar -2,5 sm, chap yon - 3 sm, o‘ng yon -1,5 sm

-abzats-1,25 sm da bo‘lishi lozim.
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Sahifalar titul varog’idan boshlab oxirgi varoqqacha izchil ketma-
ketlikda ragamlanadi. Sahifaning tartib ragami varogning pastki o‘ng
burchagida 2 ragamidan boshlab yoziladi. Titul varag’iga 1 ragami
go‘yilmaydi.

5. Matnning strukturasi:
muallifning ismi sharifi (qora shrift bilan o‘rtada)
ilmiy daraja, unvon, ish joyi/ o‘qish joyi (mamlakat, shaxar)
elektron manzil
magolaning nomi (bosh qora harflar bilan)
annotatsiya uch tilda 0,5 betdan kam bo‘lmagan, tayanch so‘zlar, tayanch
so‘zlar(2) (uch tilda 10 ta so‘zdan kam bo‘lmagan)
- uch gismdan iborat matn (kirish, asosiy gism va xulosa)
- adabiyotlar ro‘yxati

6.1qtiboslarni rasmiylishtirish qoidalari:

igtiboslar matnning ichida iqtiboslan keyin kvadrat gavsda beriladi
(adabiyotlar ro‘yxatida ko‘rsatilgan manbaning tartib ragami, verguldan so‘ng
bet);

bir nechta manbalarga igtiboslar nugta-vergul bilan farglanadi.

7.1qtiboslarni rasmiylashtirish namunasi:
-bir manbaga iqtibos quyidagicha ko‘rsatiladi [Stepin, V.S. 2017: b.121]
-bir nechta manbaga iqtibos [Stepin, V.S. 2017: b.121; Eshmuxamedov,
R.A. 2003: b.67]
Adabiyotlar ro‘yxatining rasmiylashtirish namunasi (har bir belgiga
e'tibor qarating!!!)

8. Magqgolani rasmiylashtirish qoidasi bo‘yicha na'muna:

Diqqat. Annotatsiya matn qaysi tilda yozilgan bo‘lsa shu tilda yarim betdan
kam bo‘lmagan hajmda yoziladi. Keyingi ikki tilda annotatsiya bibliografiyadan
keyin go‘yiladi.

Muallif hagida ma'lumot (uch tilda:) Toshmuhamedov Sirojiddin
Toshmuhamedovich (O‘zbekiston, Toshkent) Falsafa fanlari doktori,
O‘zbekiston Milliy universiteti professori, E-mail: gadgieva m@mail.ru

Tahririyat barcha intellektuallarni hozirgi zamonning eng dolzarb
muammolari bo‘yicha xalqaro bahsga taklif etadi.
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MAQOLA MAVZUSI: TEXT TEXT TEXT TEXT TEXT TEXT TEXT
TEXT (TIMES NEW ROMAN; 14 SHRIFT; 1.0 INTERVAL;
BOSH HARFLARDA)

Muallif F.I.SH.,
Ish joyi va lavozimi(to‘liq)
E-mail: ?????7?7?7?7??@tsul.uz
(Times New Roman; 14 shrift; 1.0 interval).

Annotatsiya: text text text text text text text text text v text text text text
text text text text text text text text text text text text text text text text text
text text text text text text text text text text text text text text text text text
text text text text text text text text text text text text text text text text text
text text text text text text text text text text text text text text text text text
text text text text text text text text text text text text text text text text text
text text text text text text text text text text text text text text text text
(Times New Roman; 12 shrift; 1.0 interval, kamida 40 ta so‘z).

Tayanch so‘zlar: text text text text text text text text text text text text
text text text text text text text text text (Times New Roman; 12 shrift; 1.0
interval, kamida 6 ta so‘z).

Tayanch so‘zlar (2): text text text text text text text text text text text text
text text text text text text text text text (Times New Roman; 12 shrift; 1.0
interval, kamida 6 ta so‘z).
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TpeOoBanus K coaepxanuio ¥ ¢gopMe HaYYHbIX CTATEMH
NPUCJIAHHBIX B MEXKIYHAPOAHbIA KypHA
«PNI0COPUA U XU3HDb»

Pewienunem Ilpesnnuyma BreIciueid atrecTauOHHOM Komuccuu npu Ka-
onHere MuHuctpoB Pecnyoivkuy Y30ekucrtaH MeXayHapOaHbIA KypHa
«®@unocodusi U XKU3Hb» BKJIIOYEH B CITMCOK Hay4YHbIX MYOJIMKALUM, PEKO-
MEHIYEMbIX VIS IyOJIMKALIMM OCHOBHBIX HAyYHBIX PE3YJIbTATOB AMCCEPTALIUI
BAK B caenyrommx cnenmanbHOCTaX (29.12.2018 . mpotokon Ne260/7):

09.00.00 - Punocodckue HaAyKu

1. 09.00.01 - OHTONOTMS, ['HOCEONOTMA U JlorKKa

2. 09.00.02 - ®unocodpusa (HazBaHue) GOPM CO3HAHUS, KYJbTYpPbl U
MPaKTUKU

3. 09.00.03 - ucropus dunocopun

4. 09.00.04 - ConumanbHasg puiocodust

Kpome Toro, MexmyHapoaHbIil XXypHal (puaocopun U XU3HU BKIIOYEH B
CoenunenHble LTatel. Crossref.org Kaxknoii cratbe rprcBanBaeTcst Homep Doi.

1. B XXypHan NnpMHAMAIOTCA aHAJIMTHYECKHE, paHee HEM3IAHHbIE CTATbH, OT-
BeYalolMe KPUTEpHsIM HAYYHOCTH, PACKPBIBAIOIIHME MPOOJeMHbIe BONPOCHI HA-
YKH, 00pa30oBaHMsi, NMPOM3BOJCTBA, CONMAIBHON XKW3HH, PEJIUIMH, KYJIbTYPbI,
JIeSITeJIbHOCTh YY€HbIX, HH(opMALHS O Pe3yJbTATaX NMPOBEIECHHbIX KOH(epeH-
Wi ¥ KOHTPECCOB, O coliep:Kanue MoHorpacdmii, yaeOHHUKOB, yY4eOHbIX MOCOOMIA.

XKypHan Oynet uznaBaTbCsl 4 pa3a B IOl B OHJIAWiH peXUMe

2. OcHoBHbIE TPEOOBaHMS K COAEPXKAHMIO ABTOPCKMX MATEpPHAIOB (Ha-
yYHasl CTaTbsA, 0030p, pelneH3Husi HA MOHOrpaguio, y4eOHHK, peleH3Hus] Ha
HAYYHYIO CTAThIO).

-Hayunas (nmpaktuuyeckas) ctaThsl. B BBOIHONM 4acTy AOJDKHBI ObITH 000-
CHOBaHbl aKTYaJbHOCTh M 1LIEJIECOOOPA3HOCTh Pa3pabOTKU TeMbl (HAyYHOW
Mpo0OJIeMbl WK 331a4). B OCHOBHOI YacTy CTaTby IyTeM aHaIM3a ¥ CUHTE3a
MH(OpMaALIMM HEOOXOIUMO PACKPBITh UCCIIEIyeMble MPOOJIEMBI, ITyTU UX pe-
LLIEHWSI, 0OOCHOBAaHUS BO3MOXHBIX PE3YJIbTATOB, UX IOCTOBEPHOCTh. B 3aK-
JIIOYUTEJIbHOM YacTU — TIOABECTU WTOT, C(POPMYIMPOBATH BBIBOIBI, PEKO-
MEHIALIMK, YKa3aTb BO3MOXHbBIC HAMPABJICHUS JAJTbHEHILINX UCCIEI0BAHNIA;
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-0030p (0030pHas ctaThsl): B 0030pe JOKHBI ObITh MPOAHATU3UPOBAHDI,
COITOCTaBJIEHbI 1 BBISIBJICHBI HauOoOJee BaXKHbIC M TMEPCIEKTUBHbIC HAIpaB-
JIEHUsI pa3BUTUSI HayKu (TIPaKTUKM), €€ OTAEJbHBIX BUIOB JESITEIbHOCTU,
SIBJICHUIA, COOBITUIA 1 Tp. Marepualt J0/oKeH HOCUTh MPOOJIEMHBIN XapakTep,
JEMOHCTPUPOBATh MPOTMBOPEUYMBBIE B3IJISIAbI HA Pa3BUTHE HAyYHBIX (ITpaK-
TUYECKNX) 3HAHWM, COAEpXKaTh BbIBOAbI, OOOOIIEHMS, CBOIHbBIC JTAaHHBIE.

-peLieH3Usd Ha MOHorpaduio, y4eOHUK — aHaJIM3, KPUTUYECKUI pas-
0op, OlLIeHKAa HAyYHOIO MPOu3BeaeHUs (KpOMe IUCCEPTALIMOHHBIX MCCIIe-
JIOBAaHWi1) MOXXHO MOATOTOBUTH B >KaHPE Ta3eTHO->KypPHAJIbLHON IyOJIMLIM-
CTMKM. 3arjaBue pelieH3MM JOITyCKaeTcsl 3aMeHsITh OuOanorpapuyecKum
OIMMCAHUEM PELICH3UPYEMOIro IMPOU3BEICHMSI.

-peleH31sl Ha HAyYHYIO CTaThl0 — OT3bIB HAa HAYYHYIO paboOTy Iepend ee
nyoaukauuein. PeueHsusi, KoTopasi HalpaBJIsieTcsl B XKypHaJl, JOKHA pac-
KPbIBaTh aKTyaJIbHOCTb, 3HAYMMOCTb, HAYYHO-T€OPETUUECKYIO METOI0JI0-
TMYECKYIO U TPAKTUUECKYIO LIEHHOCTh CTaTbM, COAEPKATh OLIEHKY, XapaK-
TEPUCTUKY PaOOThI, BBHIBOMIBI.

3.IIpaBuia odgopmjieHuss MATEPHAIOB ABTOPOM

- BCE CTaTbM M3JAIOTCS HA OCHOBE 3aKIIOYEHUI SKCHEPTOB (3KCHEPT-
HYIO OLICHKY);

- cHockM nparorcs BHyTpu cratbu [CrenuH, B.C. 2017: cl121] u autepa-
Typa yKa3bIBaeTcsl B OMbOarorpaduu;

- OTBETCTBEHHOCTb 34 COJIEPXKAHUE CTaTbM HECYT CAMM aBTOPBI;

- 3a JIIOObI€ TIPETEH3WM YMUTATEJIE B OTHOLUEHUE COAECPXKAaHUS CTaTbU
OTBEYAIOT CAMM aBTOPHI;

- CBeIEHMS 00 aBTOpaX BKIIOYAIOT CIEAYIOLIMAE 3J€MEHTbI: MHULIMAJIbI
1 paMWIMsg aBTOpa; YYEHYIO CTEIEHb, YYCHOE 3BAaHHUE; OODKHOCTb WM
npodeccusi; MecTo padoThl/yuyeObl (HAMMEHOBAHME YUPEXXIESHWST WX Opra-
HU3alMU, HACEJICHHOTO ITyHKTa, CTpaHa), BKJIKOYas INoapa3acicHue (Ka-
denpa, dakynprer); KoHTakTHas8 uH@opmauus (E-mail unm apyrast KoH-
TakTHasg MH(pOpMaLM, IJIs YKa3aHUs B XXYpHaJie); HAMMEHOBAHUE CTpa-
HbI (1J1s1 THOCTPAHHBIX aBTOpOB). MMs aBTOpa NpUBOIUTCS B UMEHUTEIIb-
HOM nazexe. B KOJIeKTMBHBIX padoTax MMEeHA aBTOPOB IIPUBOMASTCS B IIPU-
HSATOW MMH MOCJIENOBATEIbHOCTH.

Pepakiuinsg He HeCeT OTBETCTBEHHOCTHM IEpE] aBTOpPaAaMM M OpraHU3alU-
sIMU 32 BO3MOXHBIN ylIepO, BhI3BAHHBIN MyOJIMKaLMeld CTaThH.

[Ipu ncnonb30BaHMM ¥ 3aMMCTBOBAHMM MAaTEPUAJIOB CChLIKA 00s3aTesIbHA.

4.0cHOBHbIE TPeOOBaHMSA K NOJTOTOBKE CTATHM:
- ®.1.0 aBTOpa M €ro 37AeKTPOHHBIN aapec;
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- TeMa cTaTbu OOPMIISIETCS XUPHBIM IIPUPTOM Ha y30€KCKOM, pyC-
CKOM UM aHIVIMMCKOM SI3BIKAX;

- anHoTtauusa B npenenax 500 3Hak (0,5 cTpaHuil) Ha y30€KCKOM, pycC-
CKOM, aHIJIMMCKOM S$I3bIKax;

- Kao4yeBble cioBa (10 10 cioB)

KJII0YeBbIe CI0Ba(2) COCTOMT M3 JIBYX CJOB Ha Y30€KCKOM, PYCCKOM M
AHIVIMICKOM $I3bIKax, OepeTcsl ¢ coaep:KaHUsl CTaThu;

- CTaThbsl COCTOMT M3 4 yacTeii: BBeAeHUE, MaTepuaibl U METOIbl, OC-
HOBHO€ COJepKaHMe, 3aKiltoyeHue; ouodnauorpadus

- aBTOpP HeCeT OTBETCTBEHHOCTb 3a TOUYHOCTb, JIUTEpPATyphbl, KOTOpas
yKa3bIBaeTCsl B KOHIIE CTaTbU;

- IpUHUMaIOTCS cTaThd He MeHee 0,5 1 He OoJiee 1 TeyaTHOTrO JUCTA;
MaTepuayibl npegocTabiisitorcst B pegakrope Microsoft Office Word;
mpudt “Times New Roman”;

OCHOBHOM TEKCT - Kerejab 14;

nHTEepBanl 1;

- BepxHee 1 HUKHee oIS -2,5 CM; JIeBOe T10JIe -3 CM, ITpaBoe 1oie - 1,5 cM;
- orctyn (ab3am) - 1,25 cMm;

- CTpaHMIIbI CTaBSITCS CIIpaBa B KOHILIE JINCTA IO MOPSIAKY;

5. CrpykTypa TEeKcTa

-pamunng 1 nHAuuManabl aBropa (CtpaHa v ropoa) (KUpHBIM ILIPpUQ-
TOM, IO LIEHTPY);

-CcBeAeHUsI 00 aBTope (y4eHOe€ 3BaHME, ydeHasl CTeIleHb, MECTO pabo-
Thl/y4eOhl);

- agpec BJIEKTPOHHOM MOYThl (IO XEJaHWIO aBTOpa);

- Ha3BaHME€ CTaTbhM (3arjlaBHbIMM OyKBaMH, >XMPHBIM IIPpUPTOM, I10
LEHTPY);

- OCHOBHOI1 TE€KCT CTaTbM COCTOSILASI U3 BBEACHUSI, OCHOBHOM YacTU U
3aKJII0YEHUSI

- auTepaTtypa (MCTOYHUKH);

6. OdopmiaeHne CHOCOK

- CHOCKM (Ha JuTeparypy) medyaTaroTCs BHYTPM CTaTbM B KBaJdpaTHBIX
CKOOKax Tocjie LUTaThl, (CHayajla ykKasbIBaeTcs (pamMuiavsl MCTOYHMKA, a
3aTeM, IOCjIe 3aIsiTO — TOoJ M3JaHWSI U HOMEP CTPaHUIIbI; CM. MPUMEP
0OpMJIEHUSI CHOCOK):

- CHOCKM Ha HECKOJIbKO MCTOYHMKOB C YKa3aHMEM CTPaHUI] pa3aelisi-
IOTCSI MEXIYy COOOIM TOYKOM C 3arsiTour
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7. IIpumepnl o(popMiIeHHSA CHOCOK H CCBLIOK:

- CHOCKAa Ha OJAWH JIUTEPATypHbIA MCTOYHUK C YKa3aHWEM CTPaHMUII;
[Crenun, B.C. 2017: c.121].

- CHOCKM Ha pa3Hbl€ JUTepaTypHble UICTOYHUKM C YKa3aHUEM CTPaHULI;
[Ctertua B.C. 2017, c¢.56; Dummyxamenos, P.A. 2003: 66.12, 58].

Obpaszey, oghopmnerus aumepamypol: (0Opamume eHUMAaHUe Ha Kaxcoblll 3HaK!!!)

8. Koa no nmpaBujiaM CTaThu:

BHumaHue. AHHOTaLMsI HallMcaHa HE MEHee YeM Ha IOJIOBUHE $I3bIKA,
Ha KOTOpPOM ObLI HanucaH TekcT. Clenyoolye aBa s3blka OyayT aHHOTH-
poOBaHbI T10ciie Oubmorpadun.

AnHoTanus; (Ha aHrMIiCKoM M pycckom) Caenenus 00 aBTope (Ha Tpex
a3pikax) Penaknus mpuriamaer BCeX MHTEJUIEKTYAJI0B HA MEXKIYHAPOIHYIO
JUCKYCCHIO TI0 Han0oJee aKTyaJIbHbIM MP00JeMaM COBPEMEHHOCTH.

TEMA CTATBbU: TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT
TEKCT TEKCT TEKCT (TIMES NEW ROMAN; 14 IIIPU®TOB;
UHTEPBAJI 1.0; 3AIJIABHBIMU BYKBAMMN)

Astop ®.N.0.,
Mecto paboThl M JOMKHOCTH(MOJIHOCTHIO)

(Times New Roman; 14 mpudrton; unrepBain 1.0)

AHHOTAIHMS: TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT
TEKCT TeKCT TEKCT TEKCT TeKCT TEKCT TEKCT TEKCT TeKCT TEKCT TEKCT TeKCT
TEKCT TeKCT TEKCT TEKCT TeKCT TEKCT TEKCT TEKCT TeKCT TEKCT TEKCT TeKCT
TEKCT TeKCT TEKCT TEKCT TeKCT TEKCT TEKCT TEKCT TeKCT TEKCT TEKCT TEKCT
TEKCT TeKCT TEKCT TEKCT TeKCT TEKCT TEKCT TEKCT TeKCT TEKCT TEKCT TEKCT
TEKCT TeKCT TEKCT TEKCT TeKCT TEKCT TEKCT TEKCT TeKCT TEKCT TEKCT TeKCT
TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TeKCT TeKCT (Times New Roman, 12
mprudroB, nHtepBan 1.0, munumym 40 cioB).

KimoueBble €JI0Ba: TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT
TEKCT TEKCT TEKCT TEKCT TeKCT TeKCT TeKCT TeKCT (Times New Roman, 12
mpudToB, uHTepBan 1.0, MUHUMYM 6 CJIOB).

KioueBbie cioBa (2): TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT
TEKCT TEKCT TEKCT TEKCT TeKCT TeKCT TeKCT TeKCT (Times New Roman, 12
mpudToB, uHTepBan 1.0, MUHUMYM 6 CJIOB).
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PHILOSOPHY AND LIFE
The requirements of form and content of the articles to be sent to
the international online philosophy and life magazine

By the decision of the Presidium of the Higher Attestation Commission
under the Cabinet of Ministers of the Republic of Uzbekistan, the Philosophy
and Life journal was included in the list of scientific publications
recommended for publishing the main scientific results of HAC dissertations
in the following areas (2018 December 29 Protocol Ne260 / 7):

09.00.00 - Philosophical sciences
1. 09.00.01 - Ontology, Epistemology and Logic
2. 09.00.02 - Philosophy (name) of forms of consciousness, culture and
practice
3. 09.00.03 - The History of philosophy
4. 09.00.04 - Social Philosophy

In addition, the International Journal of Philosophy and Life is included
in the United States. Crossref.org Each article is assigned a Doi number.

1. The magazine accepts articles about science, education, production
and social life: The articles must not be published anywhere before; they
must meet scientific criteria. The magazine also accepts articles about the
activities and works of scientists, religion, culture, the information about
scientific congresses and conferences, monographies, textbooks, and
analytical articles about scientific guides;

The documents are accepted in electronic form;

The magazine is issued online, 4 times a year.

2. Requirements on the meaning of the article of the author (scientific
article, overview, monography, reviews on textbook and students’ handbooks)

- In the introductory part of a scientific article the author should point
out the importance of the theme, and in the main part he or she must
show certain ways or solutions to that problem, and in conclusion, the
author should sum up his or her opinions and give his or her advises to
continue the research on the field.

- In an analytical article the author should make analytical comparisons
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on the perspectives of development of science and on the existing problems.
The article must be problematic, opposing point of views must be compared
and the author must present his or her opinions. Conclusions must meet
scientific criteria.

- A review for monography, textbook and student’s handbooks can be
sent as a critical analysis, an author’s assessment of graduate work
(dissertations excluded), a publication article. The theme of the article may
start with the bibliographic description of the reviewing graduate work.

- The review for a scientific article must be sent prior to its publication.
The review that is being sent to the magazine must include in itself
constructive critique and the importance of the article must be shown. The
author should point out the methodological and scientific value of the
article.

3. The rules of issuing the author’s materials

- All articles are published in accordance with expert advises;

- The footnotes in the article are given in the text [...1.] and listed
among the used literature at the end of the article;

- The author is responsible for the meaning and content of the article;

- All criticisms on the meaning and content of the published article are
directed toward the author. The author is responsible for such criticisms;

- Information about the author: full name, academic degree,
organization, occupation, address, phone number, e-mail address, is
presented. In collective articles, the sequence of authors will be presented
according to their own will.

4. The main requirements of an article:

- The full name and the e-mail address of the author of article;

- The theme is written in bold and black script in Uzbek, Russian and
English languages;

- The abstract must be around 500 printing symbols (0.5 page);

- Keywords (up to 10) must be chosen from the essence of the article
and given in Uzbek, Russian and English languages;

- Article must include in itself three parts: introduction, main part and
conclusion;

- The author is responsible for the authenticity of the source given in
the list of used literature;

- Article must be from 0.5 to 1 printing page (from 8 to 16 page in A3
format);

- Materials must be presented in Microsoft Office Word;
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- The font of the materials must be in “Times New Roman” font;

- The size of the basic material must be 14;

- The interval must be 1;

- The top and bottom margins must be 2.5 centimeters, left margin 3
centimeters, right margin 1.5 centimeters;

- The indention must be 1.25 centimeters.

The pages are numbered from title page to the last page. The number of
the page is printed at the right bottom of the page, starting with the second
page. Title page is not numbered.

5. The structure of the page

- The full name of the author (in bold black font in the center);
- Academic degree, occupation, work/study;

- E-mail address;

- The name of the Article (Bold in Capital letters);

- The main part of the text;

- List of used literature.

6. The rules about issuing footnotes:

- The footnotes are given after the statement in quadrate clippers in the
text (the number of the source is presented in the Used Literatures, and
after comma presented the page number);

- Footnotes for several sources are separated with semicolon.

7. The sample of issuing footnotes:

- The example of the footnote for one source: [Smirnov, V. 2018:
pp.3,121];

- The example of the footnote for several sources: [Smirnov, V., Ivanov

P. 2012: pp.6,56;].
Sample bibliography (pay attention to every sign !!!)

8. Code by the rules of the article:

Attention. The abstract is written in at least half of the language in which
the text was written. The following two languages will be annotated after
the bibliography.

Annotation; (in english and russian) Information about the author (in
three languages) The editors invite all intellectuals to an international
discussion on the most pressing problems of our time.
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ARTICLE TITLE: TEXT TEXT TEXT TEXT TEXT TEXT TEXT TEXT
TEXT TEXT TEXT (TIMES NEW ROMAN; 14 FONTS; INTERVAL
1.0; IN CAPITAL LETTERS)

Author's Full name,
Place of employment and position (fully)
E-mail: ??777??7?7?77??@tsul.uz
(Times New Roman; 14 fonts; Interval 1.0)

Annotation: text text text text text text text text text text text text text text
text text text text text text text text text text text text text text text text text
text text text text text text text text text text text text text text text text text
text text text text text text text text text text text text text text text text text
text text text text text text text text text text text text text text text text text
text text text text text text text text text text (Times New Roman, 12 fonts,
1.0 interval, minimum 40 words).

Key words: text text text text text text text text text text text text text text
text text text text text text text text text (Times New Roman, 12 fonts, 1.0
interval, minimum 6 words).

Key words (2): text text text text text text text text text text text text text
text text text text text text text text text text (Times New Roman, 12 fonts,
1.0 interval, minimum 6 words).
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FALSAFA VA HAYOT//
OWIOCO®USA U XKU3Hb//
PHILOSOPHY AND LIFE

Tahririyat manzili Anlpec peaakmuu Editors Address
100085, 100085, 100085,
O‘zbekiston Y36ekucraH, Uzbekistan
Toshkent, TaikeHT Tashkent
Sergeli tumani, CepreJIMHCKMIA paiioH, Sergeli,
Mehrigiyo ko‘chasi -6 Yimna Mexpurné- 6 Mehrigiyo street-6

Veb-sayt: http:/tadqiqot.uz wp - content /.u 3ioads 2018/03/ 01/03pdf
www.tadqiqot.uz ; E-mail: falsafa-h@mail.ru, Shermuhamedova n@mail.ru
Telefon: (+99890) 358-62-70

MUASSISLAR: YUYPEJIUTEIIN: FOUNDERS:

O'zbekiston Respublikasi MexayHapoaHblii Hayd- International Research
Vazirlar mahkamasi HO-MCCJIeI0BaTeIbCKUI Center Imom al Bukhori
huzuridagi Imom al uentp MmoMm an byxopu at the Cabinet of
Buxoriy xalgaro ilmiy - npu kabuHere MunuctpoB | Ministers of the Republic
tadgiqot markazi Pecniyonmuku Y30ekucraH of Uzbekistan

O'zbekiston falsafa dunocodckoe obdIIE- Philosophical Society
jamiyati CTBO Y30eKkucTaHa of Uzbekistan

00O tadqgigot 00O tadqgiqgot 00O tadqgiqgot

Tahririyat sifatli maqolalarni tanlash huquqini saqlagan holda taqdim etilayotgan
materiallarning aniqligiga javob bermaydi.
Jurnaldan Kko'chirib bosilganda manba qayd etilishi shart.

Penakuus ocrtaBasier 3a co00ii mMpaBo OT0OpPa KAYeCTBEHHBIX CTATEil W HEe HeECeT
OTBETCTBEHHOCTH 32 JOCTOBEPHOCTh MH(OPMAIMH B NPEACTABJIECHHBIX MaTepHaiax.

The editors reserve the right to select quality articles and is not responsible for
the reliability of the information in the submissions.

Kompyuterda sahifalovchi - Yuldashev Akbar
KomnbioTepnas Bepctka - FOnpaiieB AkOap
Computer layout - Yuldashev Akbar

IMogrmcano mug caitta 02.07.2020. ®opmat
3aka3Ne 9
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